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INTRODUCTION. * 



That it is of the utmost importance to under- 
stand the mind of the spirit as revealed in the word 
of God, will be readily acknowledged by alL Ev- 
ery sincere inquirer after the truth, is not only wil- 
ling, but anxious to know the truth, the whole 
truth, whether it be. found imder the form of in- 
struction, or correction, or reproof. On the con- 
trary, he that is in error and loves his error, avoids 
the truth, and in proportion to the magnitude of 
his error, hates it Hence, said He who is the very 
embodiment of the truth, " Every one that doeth 
evil, hateth the light, neither cometh to the lights 
lest his deeds should be reproved. But he that 
doeth truth, cometh to the light that his deeds may 
be made manifest that they are wrought in God" 

This is the graphic picture of truth and error ' 
in all ages. Those nations that are ignorant of the 



ifess is plainly not the absence of na 
of truth which alone can enhght 
Their religious systems are a compc 
And^om these errors in faith aris< 
ous errors in practice : " They are 
habitations of cruelty!" 

With these, contrast the influence 
christian nations. Every thing we; 
aspect Their science, morals and 
an elevating character. Every thi 
and pleasant, and the very eartl 
This contrast is equally striking in 
families and individuals, according 
for their standard of morals truth a 
the indispensable necessity of com 
of knowing and following the trutt 
-'■ -'+v.nr in faith or r>ractice- 
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eyery act atid principle, tliat they may there be tried 
** as gold is tried in the fire/' 

Errors in rdigion are the worst kind of errors. 
K a merchant errs in his adventures, he wastes his 
eitatey but by prudence he may regain a compe- 
tency. If a statesman fails in his duty, he may 
ruin a kingdom, and yet this loss may be partially 
repaired. But if a man errs in the fundamentals 
of religion, he ruins his soul — a ruin which has 
connected with it infinitely more important results 
than the waste of immense treasures, the over- 
throw of mighty kingdoms, or even "the wreck of 
matter or crush of worlds." 

TeU me not it is of no importance what a man 
believes, for it ]& faith that saves and unbelief that 
damns. " He that helieveth and is baptized shall 
be savedy^ &c. 

Nor is it every feith that is saving, but- such an 
one as " purifies the heart, works by love and over- 
comes the world ;" . a faith that implicitly believes 
what God has revealed without murmuring or com- 
plaining, because it contradicts the cherished views 
and desires of our carnal minds. It is not that a 
man is to believe every article of the creed of tlus ' 
body of evangelical christian!^, or that body, in or- 
der to be saved, but that he is to \i^^^^^ Vcl '^^ 



lameniai or lauu enuxo. 



>e nthings that are necessary to salvat 
m we survey the mass beyond thes( 
lething more than mere difference o 
meet with errors, black, fearful and fa 
I with "damnable heresies, even dei 
:d that bought them !" 
One of these " damnable heresies," th( 
ich we intend more particularly to exan 
lowing pages, is Universalism. This 
itled to tlie credit of being one of the 
npounds of modern days. It supej 
jessity both of French Atheism, of ( 
ity and of German Deism or Transcei 
id hence the reason for claiming G 
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want of common honestyas weU as of intelligence 
to deny the truth ef the inspired volume. 

Hence there is a new^system devised which con- 
tains the groundwork of Infidelity and Atheism, 
but for popularity also acknowledges the truth of 
the Bible. The Bible is taken to prove it To 
prove what? Why, that though men reject the Bi- 
ble and the Christian religion — ^violate every pre- 
cept contained in the sacred writings — ^though they 
curse, swear, he, steal, rob, commit adultery, mur- 
der; though from the mire of their debauchery 
and Hcentiousness, they cry out in relation to 
Christ, as Voltaire did, "crush the wretch, crush the 
wretch! !*' though they despise every thing that is 
good and love every thing that is vile, yet what is 
the disposition this new system makes of all the hu- 
man family whatever their characters may be? 
" Tell it not in Gath ! !" They deposite them all in 
Abraham's bosom ! ! ! yes the fratricide Cain by the 
side of his murdered brother. The Antedeluvians 
who were so wicked that Grod would not have them 
curse the ground any longer by the side of Noah, a 
preacher of righteousness." The wicked Canaan- 
ites by the side of Joshua 

" They to Joshua's swoM were given. 
The son stood still that he might kill 
And pack them off to heaven." 



Simon Magus the Sorcerer, .t**^ 
subtilty, and the child of the Devi 
Paul the Apostle ; Bill Freeman i 
the side of John G. Van Nest> an< 
but sainted family ; the vilest that 
died, in the society of " the spirits 
perfect!!" and the former equally 
to hear the plaudits " well done go 
servants, enter ye into the joys 
Now whatever may be denied 
Restorationists, in relation to the 
Universalisjn be true, they are t 
am ready to acknowledge there vs 
of sentiment among those who 
They have their Papal diversity 
unity. Yet as to "the condw 
— ^**^*r:" they agree — all will fin 
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I woidd make one more remark before cuteriug 
fully into the design of this work Uhiversalism 
as it is 7WW, is of very modern date. True, we 
have the skeleton of a Universalist sermon in the 
third chapter of Genesis delivered near six thou- 
sand years ago, which contains the very essence and 
elements of Universalism at the present day. " Thou 
shalt not surely die" was the creed, and all Univer- 
salists adhere strictly to that creed stilL But the 
present platform was erected by old Father Ballou 
about the year 1815. His predecessors, Relly and 
Murry, Chauncey and Winchester, were Trinitari- 
ans, and for the most part, sound in all the evan- 
gelical doctrines except that of the endless punish- 
ment of the wicked. They believed in the Supreme 
Godhead of Christ — ^liis vicarious atonement — the . 
forgiveness of sins" for the sake of Christ's right- 
eousness — justification by faith — a resurrection to 
life of the righteous, and to damnation of the wick- 
ed They beheved in a future general judgment, 
and in rewards and punishments in the world to 
come. 

But they taught that punishment was not end- 
less. In this particular, they were Restorationists. 
But there was too much truth in the Bj^iejx^.of 



ishment, then all the punishment men recei' 
be here. If it be all here, then there is i 
of an atonement; men can very well su 
their own sins. If no atonement, then then 
no forgiveness or pardon, because when a i 
suffered for all his sins, he can claim deli^ 
If there was no atonement, then there was 
cessity for Christ being anything more tha: 
and if he was a mere man, then there is no ' 
if no Trinity, then no Holy Spirit to ren 
hearts of sinners; neither was there one 
for man coidd do all that was necessary 
This seemed to be the course of reasonin; 
ed by this founder of " Universalism as it is.' 
these are the sentiments of the great ma 
the Universalists at the present day.. Occa 

i- - i« J -L. Slice c T>»n^— 
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/ersalism as we hare, and their mantle of Chiis- 
, charity would no sooner cover them with all 
ir heresies than ours. 

We now come to notice more fully the main ar- 
aments of Universalism, and give our reply to 
ach as we pass. In doing this, we shall he led to 
izamine rather critically, a little work lately issued 
by J. M. Austin, pastor of the Universalist Society 
in Auhum, entitled " A Critical Review of a work 
by Rev. J. S. Backus." We do not do this because 
we consider the work of Elder Backus needs any 
defence, for it has the best of all possible defence, 
the word of God "without note or conunent" 

ft 

And this is the reason I suppose, why Mr. Austin 
writhes so under its influence. And if Austin had 
applied his charges ag*ainst Backus to his own Re- 
new, it would have been a most appropriate appli- 
cation. He says, page 29 : "I shall show that in 
this book Elder B., 1st, Indulges in personal abuse. 
2d, Misrepresents my positions. 3d, Fails to meet 
the points I establish. 4th, Exhibits great ignor- 
ance of the scriptures. 6th, Perverts the word of 
God. 6th, Gives such constructions of the Bible 
as promotes Infidehty. 7th, And encourages Ucen- 
tiousness.'^ 
I shall not attempt to follow the course Mr. Auft- 



. -Lxtiotui IS giuiiy 01 Qoing tne very tnings 
irges upon Elder Backus. Neither shall I 
w the work page by page successively, j 
uld be a difficult task without throwing toget 
a confused mass, facts that have no conneci 
atever. 



CHAPTER I. 



THE SPIRIT OF THE WOBK. 

' Mr. AxrstiN seems to think himself of consider- 
able importance in the community. He says, page 
8th: "Called by the providence of God to stand 
alone in this city as the defender of Hh gospel of 
Universal reconciliation — surrounded by a host of 
opposers who have long had possession of the field 
— ^assaulted single-Tianded by four or five of the 
mo^ prominent clergymen of the orthodox ranks 
in this place, who possess all the advantages to be 
derived from numbers, weaJtIi, popularUy and the 
early education and prejudices of the people — ^it 
heccmss my duty to repel their attach. Were / to 
pass in silence such assaults on the religion of our 
Savior, it would seem that the very " stones would 
immediatelj/ cry out." 
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jence is so important in Auburn, and God 
jnnined that Universalism shall be pre? 
re, that were he silent or absent, the very < 
lid become UniversaJist preachers and **^ ii 
ely cry out" What a mercy to Elder Bj 
especially to the " D. D/s in the Theolc 
oinary," that Mr. A. is in their midst and 
remain silent ! ! For the very stone walls o 
ainary would send out their thousand voices 
wn the feeble accents of these professors, 
a would become a Bahel if Mr. A. did not pr 
versalism in it ! The very stones of the st 
the stones of the buildings, would respons 
laim the glad tidings of universal salvat 
'•e believe Mr. A., he is oae of the gre 
ifactors that ever adorned our sinful w 
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your flesh may be given to the fowls of HeaTen ! ! 
How felicitous it would have been for the cause of 
religion, if Mr. A. had lived in the days of Voltaire. 
What a mighty struggle there would have been be- 
tween truth and falsehood. Imagine these two 
gladiators approaching to the combat, and hear the 
language of defiance. Says Yoltaire, " it required 
twelve men to establish the gospel, but / with my 
own right arm will destroy it" " No, no," replies 
the redoubtable Mr. A., " this you cannot do, the 
providence of God has called me to stand aloiie 
as the defender of His gospel, and it becomes my 
duty to repel these attacks, and if / should be 
silent, the stones would immediately cry out in my 
defence. This boasting Infidel would doubtless 
have given up the contest and never more opened 
his mouth before the "defender of the gospel" in 
Auburn. 

Again, on page 6, Mr. Austin remarks : " On 
fii-st casually examining the work, I laid it aside as 
a weak and harrrdess production, utterly incapable 
of deceiving any but the most prejudiced and ig- 
norant class of ininds, and not of sufficient import- 
ance ta demand any notice at my hands** We con- 
fess we did not expect to find him very compli- 
mentary to Elder Backus, but that he should treat 



made up of Austin's arguments and 
taUons disproving those arguments. 
Mr. A. to " lay it aside as a weak 
thing, and not of sufficient impoi-tau" 
any notice at his hands/* is not only 
unbecoming manner of the word of < 
ing it with the basest contempt B\ 
community ought to be made up tc 
thmgs from a man who will so wilfully 
truth in order to prove Universalism, 
I make the assertion and shall end 
lish it, that there is not a doctrin- 
creed of Universalism, that is sup 
scriptures of Truth ; but on the jcont 
is and must be grossly perverted in 
tain any of their doctrines. Univeri 
ted in such perversions, and is sustaii 



CHAPTER II. 



THE DO0TKINE8 IT ADVOCATES. 

Section 1. In Relation to Christ. — ^Page 116, 
*" We believe that Christ is the Son of God and the 
Savior of the world — ^that next to Deity, he is the 
most exalted, powerful and worthy being in the 
universe." 

This is the Semi-Arian view of Christ, and not 
what is held by Universalists in general The 
great majority of them are low Arians and believe 
that Christ was a mere man " like themselves," as 
Dr. Priestly expresses it But all Arians and Socini- 
ans, and Unitarians and Universalists, agree in de- 
nying the Supreme Gk»dhead of Christ The class 
of texts on which they rely to establish their 
belief is that which speaks of him in the character 
of Mediator. Johnxiv. 28: « My Father is greater 
than L" What does this text prove but that which 
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e nature, *' He thought it not robbery to be e<i^ 
k God." 

yLark xiii, 82 : " But of that day and hour knc 
. no man, no, not the angels which are in hei 
neither the Son, hut my Father only." ThL 
aatterof course if he be truly man. But dc 
3 disprove his Deity ? '' Man fleeth also as a sh£ 
and continueth not" Does this disprove mai 
nortalily? Is it not expressly said of Chi 
t **he hnoweth aU thmgsf^^ and that he is 
side over all the decisions of the general jud 
Qt ? ^He says, John viii, 1 6 : " I judge no mai 
ill we thence infer that he is not to be our fii 
^e, when he declares " the Father judgeth 
1, but hath committed all judgment to t 
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a construction. The Jews accused Him of making 
himself Ood. He does not deny that he made him- 
self Grod, but denies that he blasphemed, and this 
on a ground that might folly justify Him even in 
claiming the honors of Deity, viz : that He was the 
Messiah, the Son of God, ImmanueL That the Jews 
did not consider Him as in the least receding from 
His lofty claims, is evident from the continued en- 
mity they manifested. Verse 39 : " Therefore they 
sought again to take him." Math, jdx, 17 : "Why 
callest thou me good ? there is none good but one, 
•that is Gk)d." The Savior's object seems to be 
simply to test the young man's views of his char- 
acter, whether he applied this significant epithet as 
a mere compliment* or in the exercise of faith in him 
as God, ImmanueL ;i Why callest thou me good ? 
Do you intend indeed to acknowledge my divinity ? 
Matt xxviii, 18 : " AU power is given unto me 
in heaven and on earth." As Mediator, he acts in 
a subordinate capacity ; the Father is the bestower 
and He is the recipient ; but then could He be the 
recipient of all power in heaven and earth, imless 
He possess the attributes of Deity to sustain and ex- 
ercise it ? A finite being the recipient of all power 
is a far greater mystery than the doctrine of the 
Trinity ; it is a contradiction in terms, Heb, ii^ ^ v 



mt with His being God, and " all the anpe 
commanded to worship Him/' Ungrateful 
Decause you behold your Lord in ihe fo 
servant and suflfering death for your rede 
snll you take occasion from this very expr€ 
his condescending love, to rob him of hh 
glories ? We have been surprised to see the 
which represent Christ as sent and instru 
the Father and as offering prayer to Him 
over and over again as proof incontrovertil 
He does not possess a divine nature, where 
are wholly irrelevant If the Son of God 
assumed our nature, it became him in tha 
tion, like a perfectly holy man, to pray 
hibit an example of obedience and submi 
seek not His own glory but the glory of hii 
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le Father is called the only trae God in oppo- 
to idols, and not to Christ or the Holy Ghost 
ing is said which intimates that there are no 
nal distinctions in the Godhead. Such pas- 
were never intended to exclude the diyine 
*e of Christ, because the scriptures expressly 
him Oodj the true God — God beside whom 
! is none else as we shall hereafter see. 
$re is one God and one Mediator between God 
man, the rtian Christ Jesus." 
3w all these passages do not disprove one iota 
e evangelical doctrine, of the Deity of Christ 
believe, firmly believe, that he was a man. If 
lad not been man he could not have been a 
ator. What was the object of having a me- 
►r ?" To make reconciliation, which could nev- 
ive been effected without a mediator. The in- 
J purity of God would not allow man, sinful 
» to come, if he had a desire to do so, and treat 
imself. 

ben if Christ had been God only and not man 
he would not have made a suitable mediator, 
that would not have remedied the difficulty in 
pray of reconciliation at alL But being man, 
tg our humanity upon him, he can converse 
man as friend with friend. 



B was wounded ; lie was bruised. Deity 
ffer, therefore Christ must be man in 6: 
ffer. 

2. He must be man that the same natur 
ined might suffer. Hence says Paul, Heb 

: " For verily he took not on him the nat 
gels,- but he took on him the seed of 
m," <fec. 

3. He must.be man that by this meai 
ght form a basis of representation. Adan: 
ented all his posterity in the covenant of ^ 
Christ represents all his (not Adam's) pos 
bhe covenant of grace. But he could n 
i, did he not possess the nature df those h< 
3nts. 

:. He must be man in order to form a ba 

1 _iap__x: TT- ; •• 
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relate to him in his humanitjr, aii4 in liis offioial 
character as Sayior. The kingdom which He is to 
resign is a mediatorial* and inferior kingdom^ his. 
subjection to the Father, then to take place, is ai^ 
official subjection. The tears He shed were hum^-o^. 
In short, was Christ's humiliation only in pret^yice 
or was it real? If real, why should he not mani* 
fest it in words and actions.^ The question is not 
whether the Son of Qod appeared in human na^ 
ture, this is admitted, but whether he was merely a 
man, and whether he possessed a divine nature in 
conjunction with the human. This is a question 
in which the whole plan of salvation is essentially 
involved. Texts to prove his human nature we 
have seen adduced, but not one that even intimates. 
He did not possess a divine nature, or that in that 
divine nature he is inferior to the Father. Mr. 
Austin says, "that Ti^ar^ to Deity, He is the most 
powerful, exalted and glorious being in the uni- 
verse." But does this answer the scnptural view 
of Christ's character? We think not; on the con- 
trary it neither proves his humanity nor Deity. 
Does Mr. A. deny then both the humanity and 
Deity of Christ? 

And if He is neither divine nor human what is 
he ! " He is m^ to Deity," says A TiFAere «kA* 



of Pagan Philosophy and Priestcn 
philosophers wrote much of demi-goc 
gods ; and what does he make of Chri 
god? 

The Bible no where recognizes 
hence he must have abstracted the 
ganism. 

But the question returns was C 
man. We answer, No. He is also 
age of light and intelligence, with tl 
hands, and with the fact proved a t 
it would seem a work of supereroga 
to prove again the Supreme Go( 
Christ And yet it is as necessary 
the early ages of christiaiiity, for 
boldly denied now than then. " Wh 
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they were given, viz : to lead mankind from idolatiy. 
All the angels in heaven are commanded to wor- 
ship him. We are commanded ^ "honor Him 
even as we honor the Father." This of course is 
idolatry, and God enjoins idolatry if Christ be not 
GU>d. But before entering into the proof of his Deity, 
I wish to make a remark respecting the terms God 
and Divine, They are often used in such a man- 
ner as to deceive the people, and with the inten- 
Hon of deceiving them. The Historian Milner re- 
lates some of these tricks as played by the Arians. 
" Did the Trinitarians assert that Christ was Oodt 
The Arians allowed it, but in the same sense as 
holy men and angles are styled Gods in scripture. 
Did they affirm that he was truly Oodf The oth- 
ers allowed it, but that he was made so by God, 
Did they affirm that the Son was naturally of Qod ? 
It was granted; even we, said they are of God, " of 
whom are all things." At length the Trinitarians 
collected a number of texts which they conceived 
amounted to full proof of the Son being of one and 
tbe same substance with the Father; the Arians 
admitted he was of like substance ; the diflference 
in the Greek being only in a single letter, the for- 
mer being homousios — ^the latter homoiusios. 
There is the same play upon these words at the 



[uestLons askeSf people ignorant of their 
jem would be deceived into the belief the 
rere orthodox on this point Instances of th 
lave come under the observation of the ' 
3ut inquire of these deceivers what they m€ 
lis being divine ? Why, the same as whei 
peak of John the divine. But when we sp€ 
IJhrist as Divine,or God, we intend to be undei 
IS saying that he is of the same substance wil 
^'ather and co-equal and co-eternal with him. 
re assert then, and shall now attempt to prov 
1 every particular in which the Father is Go 
hn is also Grod. 
Proof : 1. Does the Father ejdst in and ol 
jlf? so does the Son. John v, 26: For i 
ather hath life in himself, so hath he give 
•anted to the Son to have life in hbooseli" 
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ine for stistenance. "I am the vine, ye are the 
)raiiches/' " ye are dead and your life is hid with 
Christ in Grod" " Nevertheless / live yet not, I 
)ut Christ liveth in me, and the life that I now live 
n the flesh, I live by the faith of the Son of God," 
fee. Christ then is God equal with the Father. 

2. Is the Father the author of all life without 
limself ? So is the Son. John v, 21 : *' For as the 
Father raiseth up the dead and quickenetk them» 
',ven so the Son quickenetk whom he wilV* 

3. Does the Father bear certain names descrip- 
tive of his nature? The Son bears the same 
aames. 1 Tiql iii, 16. " Without controversy great 
is the mystery of godlinesb ; God was manifest in 
Ihe flesh — ^believed on in the world, received up into 
glory." If Christ were but an inspired teacher, as 
one of the prophets, how is he God manifest in the 
flesh ? What is there peculiar in his character ? 
How does it diiFer from that of the prophets ? 

Isaiah in bo many words ix, 6, announces him as 
"the mighty God, the everlasting Father" the au- 
thor and possessor of eternity. 

John in the most explicit manner, testifies to his 
Deity. " The word was God." John i, 1 : What 
more decisive could the disciple have said ? That 
this is Christ is learned beyond a doubt from 



V. wiioj juxuwu uiey woma not nave cruc 

e Lord of Glory, ^^ 

Paul denominates him Grod in his charge to 
phesian Elders. Acts xx, 28 : " Take heed t« 
e flock over the which the Holy Ghost hath m 
►u overseers, to feed the church of God, which 
ith purchased with 1m blood** In 1 Pet i, 
) : we read " For as much as ye know that ye w 
>t redeemed with corruptible things, but with 
ecioTis blood of Christ** Peter says the chu: 
is redeemed with the "preciotis blood of Chri 
!. Paul, that it was purchased with the 5/oo( 
yd. Christ then was God ! 
There have been many complaints made of 1 
irs against our translation of the Bible, as thoi 
were unwarrantably partial to Trinitarian vie 
\ do not claim that it is perfect, and that 
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the Deity of Christ might be weakened by a different 
rendering. But then there are many others that 
might be added to the support of this doctrine. 
For example, 2 Pet i, 1 : " Through the Righteous- 
ness of Giod and our Sayior Jesus Christ" This 
might very properly be rendered " Through the right- 
eousness of our God and Savior, Jesus Christ," and 
then it plainly declares Christ to be OocL 

So in Titus ii, 1 3 : " Looking for that blessed hope 
and glorious appearing of the great Ood and our 
Savior Jesus Christ" The following improvement, 
sanctioned by the highest authority, makes our Sa- 
vior the great God " And glorious appearing of 
our great God and Savior, Jesus Christ" But 
thanks to the-divine Spirit, we are not driven for 
want of proof text, to make a new translation. And 
that religious system which excites among its de- 
fenders a perpetual outcry about mis-translations 
and various readings, ought to be more than sus- 
pected. The testimony against them is so full, the 
witnesses must be impeached or their cause is los>t 

Christ is pronounced in so many words "God 
over aU." Roul ix, 6 : " of whom as concerning the 
flesh, Christ came, who is over all, God blessed for- 
ever." Is any thing above Him who is " God over 
all?»> 
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qualified terms equality with the Father. PI 
" Who, (Christ) being in the form of God, the 
not robbing to be equal with God." 

He possesses the sum and fulness of all 
vine perfections. CoL ii, 9 : "In Him dwel 
ihefvlness of the Godhead bodily. This co 
be unless he was essentially God. Christ 
Jehovah whom Isaiah saw in vision. Is. 
9,10: "I saw also the Lord (Jehovah) sitti 
on a throne high and lifted up, and his train 
the temple; above it stood the seraphinu 
That the Being seen in this vision was Je 
none can doubt But the evangelist John ii 
us this was Christ and his glory. John xii, ; 
"Therefore they could not believe because Esai 
agam. He hath blinded their eyes," <fec. " 
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else. I have SFom by myself— that unto me eve- 
ry knee shall bow, every tongue shall swear." The 
Apostle has decided that the person who here speaiks 
is Christ and quotes the last verse as an argimient 
that all must appear before His judgment seat. 
Bom. xiv, 10,11 : "We shall all stand before the 
Judgment seat of Christ, for it is written. As I 
live saith the Lord, every knee shall bow to me and 
every tongue shall confess to God." Here you 
will observe the titles Christ, Lord and Ood are 
used interchangeably as of equal import The 
Father addresses the Son as God in express 
terms. Ps. xlv, 6 : " Thy throne, oh God is for- 
ever and ever!" This is evidently addressed to 
God ; but read Heb. i, 8 : "Unto the Son he saith, 
thy throne oh God is forever and ever." Then 
without controversy Christ is Gbd. 

The Lord God of the Holy Prophets and Christ 
are represented as the same Being by the inspired 
John. Rev. xxii, 6 : The Lord Ood of the holy 
prophets sent his Angel to show unto his servants 
the things which must shortly be done." Observe 
the Lord Ood sent his angel, then read the 16th v/ 
" I Jesvs have sent my angel to testify imto you, 
these things in the churches," The Lord Ood then 
and Jesus are the same. They assume the same 



liimself, and let him be yoxir fear — and lil 
for a sanctuary, but for a stone of stumbli 
rock of oflfence." Is the Father any wkei 
sented as a stone of stumbling to the Jews 
language applies only to Christ 1 Pet ii, 
to you therefore which believe He (Chris 
cious ; but unto them which be disobedient- 
of stumbling and a rock of offence." 

Christ is the Qod whom the Israelites te 
the wilderness : Num. xxi, 5,6, The peo^ 
against God — and the Lord sent fiery 
among the people : Ps. kxviii, 56. " The^ 
the most high God." Now read 1 Cor. x. 9 
let us tempt Christ as some of them also tej 
were destroyed of serpents." Compan 
17,18, with Eph. iv, 8,10,11 : « Thecha* 
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up far above all heavens, that he might fill all 
things," <fec. Here the Psalmist infonns us that the 
Being who ascended up on high and led captivity 
captive, was God the Lord. The Apostle informs 
us that this Being who ascended up on high and 
led captivity captive, was Christ Then, on Paul's 
authority Christ is Ood. Thomas is so many words 
pronounced him to be and his Lord his Ood, John 
XX, 28 : " And Thomas said unto him, my Lordoxid 
my GodJ* For this act of faith Christ commend- 
ed the adoring disciple. This is not a profane 
exclamation, but an address to Christ; Thomas an- 
swered and said unto Christ, my Lord and my 
God. Now had not the lonely Savior been worthy 
of such divine honor, would he not have administer- 
ed a reproof instead of a blessing ? If he was not 
God, he was plainly not a good mjiii, because how- 
ever high he might be in the scale of being, he had 
no right to the worsliip and honor due to God 
only. He is called "the Lord from heaven." 
1 Cor. XV, 4 V : " Lord both of the dead and living." 
Rom.xiv,9: '' Lord of all" Actsx, 36,"Preachmg 
peace by J esus Christ he is Lord of all." " Lord over 
ALL." Rom. X, 1 2 : " The same Lord over all, is rich 
unto all that call upon him." Is not he the supreme 
Lord, who is Lord ovex all, and God over all ? He 

2 



Hi uie immu ui ciesus every Kiiee suuuiu uui 
He is addressed as Lord, Creator of b 
earth. Ps. cii, 25-27 : " Of old hast tb 
laid the foundation of the earth ; and the 
are the work of thy hands," &c. Tliis th 
says was addressed to the Son. Hel 
" But unto the Son he saith : Thou Lo: 
beginning hast laid the foundation of the < 
the heavens are the works of thy hands," 
He is repeatedly proclaimed " Lord of ] 
King of King's." Rev. xvii, 14; xix, 16; 
vi, 15. But in Deut x, 17, this is the t 
to the supreme God: " For the Lord yc 
God of gods and Lc rd of lords, a grea 
mighty and a terrible," &c. 

Is not Jesus Chribt then the 5M/>rem« G 
is called the true God 1 John v, 20 : 



UNIYKBSAUSM. 35 

should have kno^n my Father also." To see Him 
is the same as to see the Father. John xiv, 9: 
"He that hath seen me, hath seen the Father,** 

Pi'oof 4. Is the Father worshiped as the su- 
preme God ? so is the Son. 

1. Paul oflfers prayer to him jointly with the 
Father, in the same manner and for the same bles- 
sings. 2 Thess. il, 16,17. " Now our Lord Jesus 
Christ himself, and God even our Father, comfort 
your hearts and establish you in every good word 
and work." Is it not idolatry to address prayer to 
Christ if he be not really God ? What pi*opriety 
is there in praying to a being who is not omniscieiU 
to know our desires and omnipotent to satisfy them ? 
To show that the usual mode adopted in scripture, 
of placing the name of Christ after the Father, im- 
plies no inferiority, it is in this instance placed £rst 

2. Stephen, full of the lloly Ghost, prayed. to 
Christy and commended to him his departing spirit 
Acts vii 59,60 : " And they stoned Stephen, call- 
ing upon God and saying : Loi^d Jesus, receive my 
spirit And he kneeled down, and cried with a loud 
voice, Lardy lay not this sin to their charge." 

3. It is written, llom. x, 13: " Whosoever shall 
call upon the name of the Lord (Christ) shall be 
saved." 
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grace is sufficient for thee." Christ the 
the hearer and answerer oiprayer. Is n 
prerogative of God alone ? 

5. Paul speaks of his dependence on ( 
of Christ dwelling in 7ii?n, in a manner ir 
would be impious to speak of any one 
PhiL iv, 13 : "I can do all things throvt, 
which strengtheneth me." Gal. ii, 20 : " 
not I, but Christ Uveth in me" How cou 
said of a being who was not omnipotent fc 
omnipresent to sustain. 

6. "We find Him joined with the Fatlic: 
emn petition for divine guidance. 1 Thes 
"Now (Jod himself, and our Father and 
Jesus Christ, direct our way unto you." 

V. Paul prays for his never-failing pres< 
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ore ? " Cursed is he that trusteth in man and 
'Xhjleshhis arm." 
The christians whom Paul persecuted before 
jonversion habitually prayed to Christ Acts 
4 "Here he hath authority to bind all tliat 
on this name J* 

0. It was the universal practice of the early 
stians to worship Christ 1 Cor. i, 2 : *' With 
hat in every place call on the name of Jesus 
rist our Lord,** Would they have worshipped 
that was not God ? 

1. We find Christ solemnly addressed alone 
it times thus: "The grace of our Lord Jesus 
ist be with you." 

2. The name of Christ is associated with the 
her and equally the object of a most solemn 
t/er sixteen times in the Epistles, and once in 
Revelation. Rom. i, V ; 2 Cor. i, 2 ; GaL i, 3, 

In more than forty different passages in the 
V Testament do we find either examples of pray- 
fered to Christ, or the duty oi praying to him 
ressly implied. So prominent and constant was 
worship paid Christ by the primitive christians 
, the heathen observed it Pliny writing to 
ian says : " They (christians) sing in social wor- 
• ahymn to Christ as God." 
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PhiL ii, 10, we read, " That at tlie name 
every knee should bow, of things in h< 
thmgs in earth and things under the ear 

14. Peter ascribes endless glory to Chj 
iii, 1 8 : " But grow in grace and in the 1 
of our Lord and Savior Jesus Christ, to 
glory both now and forever, Amen." 

15. All the angels are commanded t( 
Him. Heb. i, 6: "And let all the ange 
worship him." Does the Father commai 
gels to be guilty of idolatry. 

16. It is written: "Thou shalt wo 
Lord ihj God and Him ovdy shalt the 
But in Math, xiv, 23, it is said: " Then 
were in the ship came and worshiped liii 
saying, of a truth thou art tlie Son of Goc 
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18. All the redeemed in heaven surround His 
throne with shouts of adoration. Rev. i, 5fi : '* Unto 
Him that loved us, <fec., to ffim be fflorj/ and do- 
minion forever and ever." Is the whole host of 
the redeemed in heaven continually employed in 
acts of idolatry ? 

19. John testifies, Rev. v, 8: That the four liv- 
ing creatures and the four and twenty elders, fell 
down before the Lamb; having every one of them 
harps and golden vials full of odors^ These odors 
he says are "the pray^s of jthe saiiits" Theh 
Christ is the object of worship both by the church 
on earth and her highest orders in heaven. 

20. John carries liis testimony still farther. Rev. 
V, 13 : " And every creature which is in heaven and 
on the earth and under the earth, and such as ai^e 
in the sea and all that are in tkerriy I he^rd saying, 
blessing, and honor, <fec., unto the Zamd forever and 
*ver." 

21. He stops not here. Rev. vii, 9,10 : " After 
this I beheld, and lo, a great multitude which no 
man could number, of all nations, <fec., stood before 
the throne and before the Lamb, and cried with a 
loud voice saying, salvation to our God who sitteth 
on the throne and unto the Lamb." 

22. John goes still farther. Rev. v, 11,12: **I 



thousand, and thousands of thousands, say 
a loud voice : Worthy is the Lamb that ys 
to receive power and riches and wisdom and 
and honor and glory and blessing." Wl 
can be ascribed to God? and if tliis be not J 
woi*ship, what is ? 

But if Christ be worshiped by all holy 
in the universe, and God commands and a 
this, then is Christ the supreme God. 

Proof 5. Is the Father possessed of cer 
tributes which are incommunicable to an 
creature, even the highest seraph that burns 
the throne ? The Son is possessed of the sa 
fections. 

1. O/iifii science. 1 Kings, viii, 30: "Thoi 
even thy only knowest the hearts of all the c 
of men." This is Gorl'tt r»v/»i..-x~-*' — -' 
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h the reins and hearts" Is not this the 

of Deity alone ? "I the Lord search the 

try the reins." If Jehovah alone search- 

leart and yet Christ possesses that prcrog- 

len Christ must be Jehovali, 

xvi, 30 : " Now are we sure that thou 
f all things.** John xxi, 17: Lord thou 
t all things, thou knowest that I love thee." 
3 : In him are hid all the treasures of wis- 
d knowledge" If all the treasures of wis- 
d knowledge are in him, must He not be in- 
i these perfections ? 

)mnipotence. John x, 18 : "I \\ii\c power to 
vn my life and to take it again." What 
e ever possessed this power? Are not the 
3f life and death with God alone ? Eph. i, 
iirist is "/ar above all principality and pow- 
might and dominion, and every name tliat is 
not only in this world but also in that which is 
;." What more could be said of God.^ He 
head of all power." Col. ii, 10: The head 
3wer must be He who originates and wields 
,rer; and. who is this but the Almighty 
** He upholds all things by tlie word of his 
; Heb. i, 3. What more sublime descrip- 
1 be given of Jehovah ? Who is this that 
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leprous man was cleansed. Is not 
worketh all things after the counsel oi 

Math, ix, 6 : ''Arise, take up thy 
thy house," and he went' away heal 
this sound like the langfuajxe of I 
" Let there be light" ? etc. 

Mark iv, 39 : "He rebuked the ^ 
unto the sea, Peace, he still. And t 
and there was a great calm." Do* 
something like Ps. Ixxxix, 8,9 : " C 
of hosts, who is a strong Lord lil 
Thou rules t the raging of the sea ; 
thereof arise, thou stillest them" ! 

Luke vii, 1 4,1 5 : " Young man, . 
arise. And he that was dead sat 
43,44: "Lazarus come forth," ai 
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name and by his own power, according to his own 
wUlf for bis own glory and with a divine aidhority. 

John V, 1 9 : " Whatsoever things the Father do- 
eth these also doeth the Son hkewise." Do the 
works of the Father prove liim omnipotent ? The 
Son does the very wme works. Then they prove 
the Son omnipotent 

Some would have us believe this was delegated 
power. Delegated omnipotence ? most absurd eva- 
sion to rob the Savior of divine attributes. We 
might more properly say that such absurdity was del- 
egatedy and delegated by the arch-deceiver of souls. 
Rev. i, 8 : " I am Alpha and Omega — ^the Almighty" 

3. Omnipresence. John iii, 13 : " No man hath 
ascended up to heaven but he that came down from 
heaven, even the Son of man which is in heaven.*^ 
This coidd not be true unless he was omnipresent. 

Jer. xxiii, 24. "Do not I fill heaven and earth? 
saith the Lord." But Paid speaks, Eph. i, 23, of 
"the fulness of Him (Christ) thsit Jilleth all in all." 
Math, xviii, 20 : " Where two or three are gathered 
together in my name, there am I in the midst of 
them." Who could make this promise but the 
omnipresent God ? He says, Ex. xx, 24 : " In 
all places where I record my name, I will come 
Unto thee and I will bless thee." Christ makes the 



, ^« v^vfuiiurtiess. 1 wiu come lo a 
3 : " Truly our fellowship is with \ 
with his Son Jesus Christ." 01 
much omnipresent as the Father, 
his throne in heaven yet he " walks 
the seven golden candlesticks." " 
1/ou always^ even unto the end of tl 

4. Eternity. Micah v, 2 : " Wh( 
have been from of o/c?, from everiasi 
applied to Christ : Math. ii,0. John 
fore Abraham was, / ani." John xv 
me with the Glory wliich I had with 
world was" CoL i, 17: "He is bej 
Rev. i, 17,18 : "I am the Jirst and t 
he that liveth and was dead," <fec. 

Who but the eternal God would c 
this prerogative ? 
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of Gk)d ascribes the same attributes to Christ as they 
do to the Father. Hence Christ is equal with Him. 
Proof 6. Is the work of Creation ascribed to 
the Father ? the same work in an equal denrrcc is 
ascribed to Christ. 

1. Is. xliv, 24 : " I am the Lord that makcth 
dl things, that stretcheth forth the heavens alone, 
that spreadeth abroad the eartli by myself, ^^ But 
Paul says in Col. i, 16: "By him (Christ) were 
all things created, that are in heaven, and that are 
inearth, visible or invisible, whether thev be thrones, 
dominions, principiJitics or powers." The evasion, 
that it was hy Christ as an instrument, is, besides 
being an absurd supposition, absolutely forbidden by 
God himself. Mark his lanoruatj^e." I am the Lord 
that spreadeth abroad the earth hy myself, llosea 
i, 7 : "I will have mercy upon the house of Judah, 
and will save them hy the Lord their God'* Is the 
Lord God an instrument? No more is Christ. 

2. John i, 10 : " The world was made by Him." 
Now the eternal power and Grodhead of the Father 
are clearly understood by the thiiT^*s that arc 
made, Rom. i, 20 : Then do not these same works 
wliich are repeatedly and in the most express ternns 
ascribed to Christ, clearly show his eternal power 
and Godhead ? 



iimue. ' llie Holy Ghost then has s< 
question of his Deity. Heb. iii, 4 : " He 
or made all things, is God." 

4. He is addressed not only as the Orei 
things but as the unckangealle Ood, H 
** Thou, Lord, in the begmning didst lay t 
dations of the earth, and the heavens are 
of thine hands, they shall perish but thou 
est; as a vesture shalt thou fold them up ; 
shall be changed but thou art the same." 
cii, 26 : This language is addressed to the 
God. But the Apostle tells us it was addj 
Christ — Christ then is the supreme God. 

5. " All things, were created It/ . Him 
Him." Not only then is Jesus Chiist the 
of all things, but the ultimate end for which 
wore created. But Inspiration says : " 1 
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his power** Who but the supreme God can do 
this? Col. 1,17: "By Him all things consist:* 
The word consist properly means to stand, to sta7id 
together, not to perish. By Christ then all things 
are kept together — ^kept from perishing— none but 
a God can do this. Man can not even keep himself 
from perishing. Is Jesus Christ then a mere man ? 

Proof 8. Is tlie work of redemption ascribed to 
the Father ? It is also ascribed to the Son. Is it 
said " God so loved the world that he gave his only 
begotten Son ?" (fee. 

It is also said, Eph. v, 2 : "Walk in love as Christ 
also hath loved us and hath given himself for us an 
offering and a sacrifice to God, for a sweet smelling 
savor." Is the love of the Father, shown in the 
work of redemption, manifestly inconceivable? so 
is that of the Son. Eph. iii, 19: "And to know 
the love of Christ which passeth knowfedge.** 

Proof 9. Is God the Judge, and are the scrip- 
tures uniform in ascribing-this honor to him*? They 
are equally plain in ascribing this honor to the 
Lord Jesus Christf There is something in the Bible 
very striking on this point. In the old Testament 
God is always spoken of as Judge. "God is a 
Righteous Judge." The Lord, the Judge be judge 
this day." " God is judge hunself." "Tk^Lsst^^^ 



shall judg«itlie secrets of men." 
and aJulterei-s God ^vill judge." 
"judge of all,'* then there can b 
But then we look aoain and find 
judge til no man, but hath commit 
to the Son, and hath given hhn an 
judgment:" Jolm v, 22. Mark, th 
say God judge th no man, but ha 
judgment to a man or a demi-god. 
be the rendermg to suit the Sociuia 
If he had said God judgeth no n 
Jba>'e been tiue, because it vvoiUd 1 
contradiction of scripture. But the 
no man, "but hath conn nit kd :ill j 
JSou." The Son then is judge, 
quibbler try to evade the ;urce of ti 
word **roiiiiTiittp»i'>" ^ — " 
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to the abundant testimony of scripture is the " Ood 
who is tlie judge of all." 

2 Cor. V, 10 : " We must all appear before the 
jvdgment seat of Christ that every one may re- 
ceive the things done in his body," &c. " Rom. xiv, 
10* "We shall all stand before the judgment seat 
of Christ" 

2 Tim. iv. 1: "I charge thee before God and 
the Lord Jesus Christ, who shall judge the quick 
and the dead," &c. Math, xxv, 31-33 : Then shall 
He sit upon the throne of his glory, and before 
Him shall be gathered all nations^ and he shall 
separate them," <fec. Now the Bible and reason 
combine to forbid the belief that any being can 
weigh all the motives of all the actions, secret and 
open, of all the myriads of the human race, but the 
omniscient God, And yet this is the prerogative 
of Christ. Math, xvi, 11 : "The Son of man shall 
come, and then He shall reward every man accord- 
ing to his works." But is not the Judge of all the 
earth God? Then is our Lord Jesus Christ, God; 
for in more than thirty different passages is he rep- 
resented as the final judge of the world. Are there 
two final supreme Judges ? Every thing that is as- 
cribed to God as judge, is ascribed to Christ 

Christ then is the Judge, and hence God 
2* • 



grace and eternal salvation to His pec 
the Holy Ghost down to prepare t 
glory. 

Proof 11. The great preparation 
coming, proves Him to be some exti 
Bonage. " Let us suppose that we 
walls of some ancient city of the 
witnessing the march of a magnific 
entering its gates. It is a numeroui 
train, and its purpose we learn is to 
city a long expected personage. H 
theme of general congTatulation. "V 
by His name and titles in every pari 
fflon. They are sounded by the hen 
standards, and shouted by the choirs. 
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His name glitters upon them in letters of 
and listen to the voices, " Blessed is He that 
th." Uj^he welkin resounds with the song, 
ssed is he that cometh." The crowds in the 
echo it back, and the children keep up the 
a — Blessed is he that Cometh ! Hosannah! Ho- 
ah in the highest." The procession is nearly 
in the gates, and now for the triumphal chari- 
the glowing crimson, the blazing, the exalted 
onage himself! Nothing of the kind appears! 
train concludes with a solitary herald riding in 
•ear ! it was a triumphal procession about noth- 
I ! Just such was the heresy that Christ was 
ling more than a man. For what magnificent 
)arations were made for liim. What a proces- 
had there been of prophets, priests and kings, 
hing downwards from the creation through four 
isand years ! What sweet music did the harp 
jrophecy keep ringing on his name. How did 
'' give the watchword from generation to gener- 
11. " Behold He cometh ! Behold He cometh." 
7 did the impatient zion console herself with 
's and. shadows of his glory, and sing before- 
i, " Lift up your heads, oh ye gates." How did 
patriarchs strain the eyes of their faith that they 
it see Him through the mis^ of centuries ; and 



tant light ! At last there comes forth 
et After aJl, the Messiah is a chile 

"No! the incongruity of the thin^ 
us to deny it There is no such disprc 
arrangements of Providence." 

" There are no such disappointment 
ment of His prophecies. He who wa 
Israel, and the desire of all nations ; 1 
advent all the movements of the world 
ed; empires rose and fell; Idngdomj 
waned ; He the unspeakable gift, whc 
briel liimself came down to tell ; He 
ful, the Counselor, the Prince of Peace 
God ; the everlasting Father ; He a m 
the dust! Never! never!! never!!!" 
would be " 7nonteSy partuerunt et ecce i 
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gin Mary — * for the word was made flesh/ Permit 
me to imitate the passion of Christ my (7odl" 

2. The venerable Polly carp, born A. D. 82, finish- 
ed his prayer at the stake with this doxology, " I 
bless thee, I glorify thee, by the eternal and lieav- 
enly High Priest, Jesus Christ, thy beloved Son ; 
with whom to Thee and the Holy Ghost be glory 
both now and to all succeedinor asres. Amen." 

3. Justin Martyr, born 103, martyred 167, has 
the following: "That ye might also know God 
who came forth from above and became man among 
men, and who is again to return when they who 
pierced liim shall see and bewail him." 

4. Irenaeus, martyred 202, says : " The Ebionites 
are vain, not receiving the union of God and man 
hy faith into their souls." 

5. Clemens Alexandrinus, says: "Believe oh 
man in Him, who is both mun and God; believe oh 
man in Him, who suffered death and yet is adored 
08 the living God." 

The above are only a part of the abundant 
proofs the scriptures afford of the supreme God- 
head of Chiist If they prove that the Father is 
God, supreme God, they as dearie/ prove that Jesus 
Christ is God." 

And the man that cannot see this has an intellect 



John settles the character of 
Deity of Christ, 1 John ii, 23 : ' 
the Son, the same hath not t) 
he has not the Father, of conr 
This is the mark that divine Re^ 
upon every one who denies th 
of Christ Do you offer as ar 
Ueving in his Deity, that you 
Grod as existing in three perse 
Holy Ghost? But can you c< 
ence in one person? In what 
that being who is personally ' 
worlds at the same instant 
He exists in perfect wm7y" — 
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in His triiine nature ? '' Who bj searchmg can find 
out God?" "To whom will ye liken Him?" You 
say there is more simplicity in the belief that He is 
miCy without distinction in the Godhead. But is 
there therefore more truth? Is simplicity always 
evidence of truth ? You say the terms Trinity and 
Trinitarianism are not found in the Bible. Where 
in the Bible are the words UnUy and Umtarianism 
to be found? But you say it is impossible for 
Christ to be both God and m^n. Why so ? Do we 
not say of man that he is mortal and immortal f 
But he cannot be mortal and immortal in the same 
sense. No more is Christ Ood and marty in the 
same sense. As to His ditfine nature he is a Ood^ 
as to his human nature he is man ; still you say 
there is a great mystery that God and man should 
be united in one person. But will you therefore 
reject the Truth ? Are you not a mystery to your- 
self? 

Can you comprehend how a thought moves your 
arm — or how the blade of grass grows, or what are 
the properties of a single pebble? There is no 
more inconsistency in speaJdng of Christ sometimes 
as God and sometimes as man, than to speak of man 
sometimes as mortal and sometimes as immortal 
Because we read <' dust thou art and unto du&t^ tk<:^>x 



g«mciit assemng expressly man s eartt 
mortality — ^what then ? Are not those 
which speak of the immortality of his 
istence ? How then does proving the 
Christ disprove his divinity? We kno> 
why He assumed the form of a servant- 
He might make an atonement for our 
while in that capacity it would be natu 
of him as a man. He was truly the " ' 
flesh," but " God manifest in the flesh/ 
me ask the reader what stronger pro< 
power of language convey to prove tl 
Christ? What stronger proofs have w( 
istence and perfections of the Father ? 
shall we think of Christ ? This is a qu€ 
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pardon your sins. Rise then to loftier views and 
look upon Him as the being " in whom dwelleth all 
the fulness of the Godhead bodily." Strive to be 
found in Him, so that at His appearance and king- 
(lorn you may be welcomed with joy. 

Section 2. Atonement. — On page 48, Mr. Aus- 
tin says : " The atonement effected by Christ was 
not designed to save men from endless punish- 
ment" Again on page 69: "The sufferings of 
Christ were not expiatory, they were not to screen 
men from the just punishment of their sins. It is 
the undivided testimony of the scriptures that each 
man must suffer for his sins in his own person. 
The sufferings of Christ were in the behalf of man- 
kmd and not in their steacL He labored, suffered, 
died for us, as one friend or brother shoidd suffer 
for another — for our benefit, our spiritual improve- 
ment, our permanent happiness. This great fact 
forms the most beautiful trait in the character of 
Jesus. Having thus suffered for us, he could with 
much propriety exhort u^o imitate his example, 
and be willing to labor and suffer for one another, 
if need be." 

We need not wonder at such language, so dis- 
paraging of the glorious work of Christ, when we 
remember that its author does not believe in the 



would as soon trust in the blood 
and the ashes of an heifer" for 
or the punishment due to sin, as 
if he was a mere finite creatu 
demi-god. If Christ's " sufferi 
tory»" of what value were the 
or any of the long catalogue 
sophistry find an answer for thi 
" He suffered for our benefit, oi 
ment, our permanent happine 
this, but does not tell wherein t 
thus tended. But suppose th: 
result^ was not the death of on 
of equal value to us ? Was not 
benefit, our spiritual improven 
happiness ?" These were the 
tuated them in all their self-dei 
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hhalf of inankind and not in their stead,** Did 
not our forefathers sniffer in the behalf of mankind ? 
And are not many from almost every nation under 
heaven as well as their own children benefitted by 
their suffering? I repeat it then, wherein was 
Christ better than they ? Does His dying in the 
behalf of manlrind "form the most beautiful trait 
in the character of Jesus ?" And I ask, do not the 
sufiferings of the patriots of '76 in behalf of man- 
kind, form the most beautiful trait in their charac- 
ter ? Could " Christ" with propriety exhort us to 
imitate his example and be willing to labor and suf- 
fer for one another ? And could they not exhort ua 
with the same propriety ? According to Mr. A.*8 
own showing then, Christ's death, though he was a 
demi-god, was not a whit more efficacious or tend- 
ed more for the "benefit, spiritual improvement 
and permanent happiness" of mankind, than the 
death of those who founded this republic in their 
tears, their sufferings and their blood. Oh! ye 
apostles and prophets and holy men of every age, 
who have lived and died worshipping Jesus Christ 
as the trite God, and hoping in Him for eternal life 
through his atoning sacrifice, making that the only 
foundation of a " good hope through grace," and 
exhorting others to trust in that alone for salvation, 
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groping minds, the enlightened and 
doctrines of Univei-salism ! Stand bj 
Paul, who gloried only in " the cross of 
"determined not to know anything 
Christ and him crucified," let old Hoi 
and the learned. Gamaliel of Auburn, 
sons of wisdom in the science of The 
unutterable things that thou sawest 
heavens," were tri/les when compare( 
/undissima mysteria of these explo', 
And thou suflfering Lamb of God, wa 
design of thine abasement^ " taking 
servant," being " led as a lamb to 1 
dumb," without resistance ; of being 
spised and rejected of men, a man 
acquainted with grief," merely that t' 
4V, o Jiphalf of mankind and not ii 
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tions of a priest A priest is one who stands in a 
middle cbaj-acter between God and the people, 
blessing on the part of God, and offering and inter- 
ceding on the pai't of the people. 

1. The Messiah was prophesied of as a priest 
Ps. ex, 4 : " The Lord hiath sworn and will not re- 
pent Thou art a priest forever after the order of 
Melchizedek." Zezh. vi,13: ''And He (the Branch) 
shall be a priest upon his throne.". 

2. In the Epistle to the Hebrews, Paul proves at 
large that Christ executed the office of Priest 
The official acts of the priest were, on the part of 
God, to bless the people. Num. vi, 24-2G. On the 
part of man to make offering. Every priest offer- 
ed sacrifices for sin. Heb. v, 1 : " For every high- 
priest taken from among men is ordained for men 
in things pertaining to God, that he may offer both 
gifts and sacrifices for sins." Heb. viii, 3: "Where- 
fore it is of necessity that this man (Christ) have 
somewhat also to offer." 

Christ then is a priest and must make an offer- 
ing for sins, but as he had none of his own to atono 
for, he must offer for others. Again, in these offer- 
ings, blood must necessarily be shed, for " without 
the shedding of blood there is no remission." But 
could the blood of bulls and of goats take away 



serve the living Bod V* By no means. H 
" Can never make the comers thereunt< 
" It is not possible that the blood of bu 
goats should take away sins." Heb. x, ] 
fering oftentimes the same sacrifices "« 
iiever take away sins." They merely rei 
sills. Why then were they offered ? I 
offered for the time being as a substitute 
who presented them, blood /or blood, lift 
and pointed those offering them to the ss 
the " Lamb of God that takes away the s 
world." 

In this light and in this o^ilj/, were the 
value, and the devout Israelites understo< 
be their signification. In the Patriarchal 
ry father was the priest of his own fam 
after the redemption from Egypt, a law ^ 
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icli appears to have been the sacrifices of Job 
bis sons, lest they should have sinned duiing 
days of feasting ; and for his friends who had 
ed in their speeches and were directed by Je- 
sih himself to adopt this method of averting his 
er. Job xlii, 7,8 : " The soul that sinneth, it 
1 die." Now this sentence must be executed 
er upon the soul itself or upon some substitute 
t Grod may see fit to accept in its stead. These 
ads of Job had sinned, and God's anger was 
lied against them, death must be inflicted; but 
ead of inflicting it upon them, he tells them of 
ihstitiUe by the ofiering of which he would be 
sfied and appeased. Is not here an atonement 
. substitution.^ The life and blood of the ani- 
s were accepted in 'the stead of the life and 
)d of these men forfeited by transgression, 
en any of the Israelites had sinned, a sacrifice 
prescribed, by the offering of which an atone- 
it was made for him, his sin was pardoned, and 
ecessity when this took place, the penalty was 
itted, the punishment escaped by the person 
) before had been liable to suffer it. ' Lev. i, 4 : 
ad he shall put his hand upon the head of the 
Qt oflfering and it shall be accepted for" infa- 
of " him to make atonement for him," to expi- 



xue second for is A<w, which p 
icporiy in stead of. The phrase " na 
is kapper from kaphar, to cover, ex^ 
And hence the text will read, " H 
hand upon the head of the burnt 
shall be accepted on account of hin 
ofience.*' This gives us a clear ide; 
cal sacrifices and their significations, 
expiatory and offered in the stead, a 
in the hehalf of man. The idea of s 
through all these sacrifices. To th: 
Lev. iv, 20,26, 31, 36; y,10,16; vi 
18; xvi, 11 ; x^oi, 11. 

All these show that the animal \ 
in the place of the sinner ; and on t 
'sins were graciously forgiven and in 
punishment removed. See Num. xvi 
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ran and stood in the breach and made an atonement 
for the congregation, " and the plague was stayed." 
Was this sacrifice merely in behalf of this sinful and 
dying people, or was it not literally id their steady 
As soon as the animal's life was *.aken and offered 
in stead of the people's lives, there were no more 
consumed, God's anger was appeased, their sin was 
forgiven, and the punishment no longer inflicted, so 
that those who did not die, were not punished at 
all in their own persons, but the animal was sacri- 
ficed in their stead. Now these things the Univer- 
salist pretends he can find nowhere in the Bible. 
How blind, wilfully blind! What straugi kind of 
goggles must he use that he cannot find this, one 
of the plainest truths revealed in scripture, and yet 
can so easily find the non-descript of Universalism 
in them, which in fact is not found any where in 
the whole field of Revelation. Truly it is "anoth- 
er Gospel," and they require another Bible to main- 
tain their crude vagaries ! 

But again, we find in 1 Sam. iii, 14, that Gbd 
refused to forgive the sins of Eli's sons or accept 
any substitute in their stead, " Therefore I have 
sworn unto the house of Eli, that the iniquity of 
Eli's house shall not he purged with sacrifice nor 
offering forget:' And what was th« result? Eli's 






spared ? Here again „ — 
these sacrifices for sin were e: 
" tionary ; the life and the bloo 
graciously accepted by Grod, 
room of, the life and blood c 
them. We are now prepare 
the nature of the sacrifice c 
dent of the Bible can readily 
tion between these ancient Lev 
sacrifice of Christ 

They were typicai of his. 
seen, the blood of those anin 
away sin. They were vicar 
cacious only to those who in 
eye of their faith on the gre 
of God. They were a kind o 
sacrifice, and were to be 6 
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No person wlio had read the Old Testament can 
be ignorant of what is meant by sacrifice. He un- 
derstands it to have been a victim slain and offered 
upon the altar in stead of the sinner, to avert 
the anger and procure the favor of God. 

This would be the inevitable conclusion to whfch 
any unprejudiced mind would come. Now ^Len 
he finds in the New Testament the death of Chiist 
called a sacrifice, and considers that both parts of 
Revelation proceeded from the same author, he is 
necessarily led to believe that the word retains its 
ancient sense, and that Christ died as these anima^ 
in the room^ in ntecd of sinners, to appease the anger 
of God and reconcile them to Him. 

Suppose he read the 12th and 13th of Ex. There 
he will find the origin of the sacrifice of the Pass- 
over. The Lord went through all the Land of 
Egypt and destroyed all the first bom in every 
fariuly. But the Israelites were directed to slay 
a Lamb and take of the blood and " strike it on the 
two side posts, and on the upper door post t)f the 
houses." The promise was " when I see the blood, 
I will pass over you, and the plague shall not be 
upon you to destroy you." For this distinguishing 
mercy toward them, every first born child God 
claimed as his own. It was looked upon as a cb- 
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cnange rua 
Lamb. The Lamb was t 
chilct The cliild's person 
the sacrifice of the Paschal 
turn to the New Testam 
passover was sacrificed /< 
similarity between the sacril 
and that of Christ ? then it 
ary. 

What could we think of 
the same word on the sf 
diflferent senses, and that 
his readers warning ? H< 
sidered a blundering writ« 
an attempt to impose upc 
ifUniversalismbe true, oi 
es may be brought na 
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Ohrist was substituted in the stead of sinners, is 
evident 

1. From the use and significancy of the ancient 
sacrifices. They pointed to Him, were typical of 
Him, were used for the time being in the stead of 
Him, and were svhstUutionary, It follows then 
that Christ died as a substitute, and his sufferings 
were expitttory. 

2. It is evident from certain passages which 
plainly declare it ** He gave himself /or us an of- 
fering and a sacrifice to God." He died/or our sins 
according to the scriptures.** ** He bore our sins in 
his own body on the tree." " He is the propitia- 
tion for our sins." " He was made sin — or a sin- 
offering — ^for us." " He has redeemed us to God by 
his Blood." Let us examine these critically and 
see if expiation and stibstittUion are not plainly de- 
clared. 

Eph. V, 2. "And hath given himself /or us an 
offering," &c. The preposition kup€r,for, signifies 
upon, in the place of, in the stead of— in the behalf 
of It is used frequently in the classics as in stead 
of In Xenophon: "Would you be wiUing to die 
huper, for, this boy?" That is, will you die in his 
stead ? save his life by parting with your own ? 
"Aniiochus dying for his father/' obtained such 
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Caiaphas said it wac» %^^g.^- 
die huper, for, the people 
whole natiwi sho\ild perish," 
idea of substitution in view, 
a righteous man will one die 
per, for, a good man some wo 
Here again is substitution cl 
if that is the Apostle's mean! 
not in Rom. v, 6-8 : "In du 
per, for, the ungodly," " Ch: 
The " ungodly" deserved 
Christ died imiead of thek 
them from it And now in 
dying, God can act strict 
Justice be fully satisfied, an 
of him that beUeveth in 
from suffering the just p 
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enmity and rebeffion against God, and hence ex- 
posed to the penalty of death, " Christ died for 
us," bore that penalty in onr stead. " Much more 
than being now justified by his blood, we shall be 
saved from wrath (punishment) through Him." 

1 Pet. ii, 24 : " Who His own self bare our sins 
in his own body on the tree." Some try to destroy 
the force of this passage by saying that bare means 
to carry away, as the scape-goat carried away the 
sins in the wilderness. But the word anaj)kero 
signifies to bring or carry up — ^not away. He car- 
ried wp our sins in his own body on the tree and 
there nailed them to His cross. He plainly carried 
them up there in our stead If every one must 
bear his own sins, and suflfer their full punishment, 
how little Peter knew of the plan of salvation! 
There are many other passages where this sanie 
preposition is used with the bame import. 1 Pet. 
iii, 18 : " For Christ also has once suflfered for sins, 
the just huper, for, the unjust" 

John X, 1 1 : " The good shepherd giveth his life hu- 
per, instead of, the sheep." x, 1 5 : "I lay down my 
life huper, instead of, the sheep." xv, 1 3 : " Great- 
er love hath no man than this one that lay down 
his life kuper, instead of, his friends." xiii, 37: 
"Peter said : I will lay down my life huper, instead 



01, us. xne man wno win not see si 
any or all iliese pas*^gcs, would not & 
it was written by a sunbeam in the he 
there are none so blind as those who 
There is another preposition also trj 
which will also give us light on this si 
law says : " an eye anti, for, an eye — \ 
for, a tooth. If A. puts out B's eye 
must lose an eye or a tooth to make 
Anti plainly signifies instead of here. 

So ao-ain Archelaus reiffncd over Ju 
stead o/y his father Herod. And now i 
sense can we understand it in Math, x] 
Son of man come not to be ministered 
minister, and to give His hfe, Lutro 
price, antiy hutead of, many." Many ^ 
lives. It is necessary to supply the "w 
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many. U ow says Mr. A. on page 60 : "I repudi- 
ate the idea of punishing men solely for example 
sake, and with no aim or desire for their good." 
But in what good, I ask, did the sufferings of 
Christ result to Him if He be not God. If he is 
a mere creature He has no right to glory in his 
own works, for " he that glorieth, let him glory in 
the Lord." All the glory of his work belongs to 
God and not to him. Then if there was no good 
resulting from his sufferings to Christ himself, and . 
He did not suffer in the stead of men, but merely in 
their behalf, were not his sufferings merely " for 
-example sake" ? That He suffered Mr. A. will not 
deny, and that He suffered merely for example sake 
his own arguments show, and hence he is unavoid- 
ably brought into this dilemma, either to acknow- 
ledge the fallacy of his faith or protest against God 
for inflicting punishment on Christ for exam- 
ple sake. 

But can any thing be plainer than that the idea 
of substitution is contained in the scriptures ? 
Must not that mind be aflSicted with a most won- 
derful stupidity that cannot see this? If a man 
pays down a price for a captive, he receives the cap- 
tive in place of the money, an exchange takes place, 
the one for the other. This is cleax to any miiid^ 
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pro quo, something y^. . 
bought and something paid 

Remember the church ha: 
from believers ; believers anc 
church both on earth and in 
once all lost, sold into captivi 
erty has been purchased a^ 
it could be done was by Chi 
ing the captive himself, 
doomed to death, and they < 
this doom only by their sub 
in their room. And the ^ 
did. The church thus com 
with his blood." 

1 Cor. XV, 3: "Christ 
ing to the scriptures." P 
*his that the nature an 
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sufferings. *' Surely He hath borne our griefs and 
carried our sorrows," borne the very griefe and sor- 
rows that we must have endured as the just pen- 
alty and punishment for our sins. And if He bore 
them, surely Justice will never demand it again at 
the hands of those who beheve in Jesus. " Yet 
we did esteem him strickeriy smitten of God and af- 
flicted." It was manifest in his sufferings that the 
chief drug in that bitter cup was the wrath oi (hA. 
The nailing of his hands and his feet ; the exhaustion 
arising from the tortures of his body ; the taunts 
and ridicule and abuse of men, He could endure 
without a murmuring word. But the darkest hour, 
the most bitter draught, the keenest sufferings He 
experienced, were when the Father withdrew the 
light 6f his countenance from him, and he cried out 
" my God, my God, why hast thou forsaken me" ? 
Then he was " smitten of God." How could this 
be, that a God of unspotted justice would thus 
smite an innocent person and treat him as the worst 
malefactor! 

Did the God of heaven combine with the wicked 
Jews and lend a helping hand in the commission of 
mmder? What blasphemy to charge a righteous 
God with such a horrid deed! 

And yet how will the Universalist escape 
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smiting him so clearly that none need mistake. 
But if we still deny the substitution of Christ, we 
not only charge God with murdering his own Son, but 
with unwonted severity and cruel injustice, which 
TJniversalists profess to repudiate. " All we like 
sheep bave gone astray, we have turned every one 
- to his own way, and the Lord hoUh laid upon him 
the iniquity of us aU." I ask again, how could a 
just God lay on an innocent person the iniquity of 
sinners, charge him with the sins that others had 
committed, and after prefering the charge, punish 
him for sins not his own ? ** He had done no vio- 
lence, neither was there any deceit in His mouth," 
yet " for the transgression of my people was He 
stricken." Was it merely in their behalf that he en- 
dured all this ? Such ig7iorance, such perversion 
cf scripture, is enough to make a man ashamed that 
the one who can be guilty of it, belongs to the hu- 
man race ! 

But again, Daniel declares ix, 26 : "Messiah shall 
be cut off, but not for himself." Luke xxiv, 46 : 
" Thus it is written, and thus it hehoovedQhri&i to suf- 
fer." Now Paul ^ays : "Christ died for our sins 
according to the scriptures J* We have seen what 
the scriptures say as to the nature and object of 
Christ's death — that he was to die for others, in 
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pitiate God for the sins of the people. The design 
of his death was to make God propitious, to avert 
his anger and procure his favor. This is what we 
mean by making atonement for sin. 

It is objected that it is nowhere said God was re- 
conciled to us, but that we are reconciled to Him ; and 
such a reconciKation does not signify the averting of 
his anger against us, but the laying aside our enmity 
against Him. We would ask the objector whether 
he believes that God was offended at the sins of 
men ? If he says God was not offended, he gives 
the lie to innumerable passages of scripture in 
which his abhorrence of sin and his determination 
to punish the sinner are declared, and he virtually 
maintains that holiness and justice are not perfec- 
tions of the Divine nature. If he admit that sin is 
displeasing to God and vengeance is proclaimed 
against the sinner,, (and this Mr. A. himself teaches 
when he declares that God will punish sinners to 
the ftdl extent of their deserts,) then he must also 
admit that not only are we reconciled to God, but 
that He is also reconciled to us ; that having once- 
been angry, he is now pacified He who once 
threatened to punish another but has since pardon- 
ed him and treats him with kindness, has certainly 
been reconciled to him. Hence, says the believer, 
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ments against their doctiine. Figuratire ! Meta- 
phorical ! ! Parable ! ! ! is the standing rule of inter- 
preting passages which on their very face contradict 
Uniyersalisni. So that any passage which by correct 
interpretation woidd prove Christ to be God, is 
metaphorical ! Any one that speaks of His vicari- 
ous atonement* is figurative!! and any one that 
speaks of hell or endless misery, is either figurative 
or a parable ! ! ! And when they have passed 
through the whole Bible and interpreted all the texts 
that militate against their various doctrines, it will be 
worse than a blank book, filled with supreme non- 
sense! 

See, too, how the Auburn giant answers the texts 
quoted by Elder B. to prove the doctrine of a vica- 
rious atonement. He denies one thing by asserting 
another. He does not believe Christ was "sent to 
be the propitiation for our sins" or the expiatory 
sacrifice, because it is also declared, "and not for 
our sins only, but also for the sins of the whole 
world." Then because the Bible asserts one thing 
it does not assert another. This is Universalist lo- 
gic with a vengeance ! 

But the question may possibly arise in some 

niind, why coidd not pardon be extended to sinners 

without an atonement ? It would be a sufficient 

3* 
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doctnue of a vicarious atoaement, and proved it 
too from the revealed word of God And hence 
the assertion of Mr. A. on page 103 is false. He 
says : " I liave shown that the doctrine of salvation 
from punishment by means of a substitute for tlie 
guilty is of heathen origin, introduced into the 
Christian church in dark, and ignorant ages." 

The reader will note that in all these assertions 
of Mr. A., he is very careful not to offer Qjie proof. 
Now if he is so well acquainted witli the history 
and birth-place of these doctrines, why does he not 
like an honest man put his finger on the page and 
verse of history that tells where and when they 
originated'? He knows too well he cannot do 
it, and yet he asserts it as boldly as if it was a noted 
fact, indisputable. The only object seems to be to 
deceive and impose on the unlettered. But if a 
Universalist can only cast a slur on evangelical doc- 
trines by caUing them heathenishy it answers his 
pmpose far better than proof. If this be Univer- 
salist honesty, it shows us the value of their doc- 
trines and what the world would become if all were 
of their creed. "Errors on the subject of the 
atonement" it has been well observed, "sap the 
whole structure of religion." All the great out- 
lines of theology become vague and incoherent 
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Section 3. Ability. — 
" The Creator has implant 
power, a capacity to chan 
condition, to seek for light 
and enjoys them." 

It will be noted by tl 
these different assertions 
fication, and yet from thei 
tended to express the san 
man is now in possession 
er, a capacitij to change ai 
dition." Now if we un< 

• 

intends by this, that thou 
once possessed, yet he h 
the powers necessary to : 
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sanctifying or restraining influences of the Holj 
Spirit, nor the directions of God's word, nor the 
promises of the gospel He can feel and act inde- 
pendently of them alL He has lost the perfection 
of his nature in consequence of sin, but he has 
power to regain it He has lost his original crown 
of glory, but his " recuperative power" will ena- 
ble him to obtain it again. He has lost the fiEiyor of 
God, but this same wonder-working power will re- 
store it He has lost all right and title '' to the in- 
heritance of the saints in light," but he can re- 
gain it independently and in despite of any one. 
His present moral condition is anything but what 
it ought to be, but he has no reason for fear or 
anxiety, because at any moment, yea, "in the twink- 
ling of an eye," he can change and improve iL 

Now this, as far as I can understand it> is the 
import of the above language. Its likeness or 
rather urdikeness to Bible truth, is too palpable to 
escape the notice of any one. Then, immediately, 
in the same breath, he says man has " a capacity 
to seek for light and truth until he finds and enjoys 
them." Ah ! that is a very different thing from 
the former assertion. It looks more reasonable^ 
more conamon sense like. But what could have 
been Mr. A.'s object in expressmg himself thus 



the i^bdierby aplay upor 
does he deserve the title ] 
propriated to hunself, viz, 

; pel ?" 

• . But if Mr. A.'s doctriiw 

/' man is able to do so mud 

f it^ does he not deserve to 

Is it inconsistent in his 
that tlie sinner will be j 
I complying with the reqi 

i when we believe that xm 

I unable fully to comply 

■ • without divine assistance 



* The celebrated Dr. Gill ^ 
man inability. A gentleman | 
degrading human nature. *' F 
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I aak is it. not grossly inconsisteiit fat bim tQ as- 
sert 1^1 iBau has sufficieiit power to do everything 
required of bim, £uid yet though he n^lect all of 
Qod's requirements and die iathatneglect^ he shall 
not be punidied forever, or as the majority of Uni* 
versalists say, shaU 'not be pvmshed at all hereaf- 
ter? That even Uni versalists do nbi do, what he 
asserts they can do, be will not^deny, or if he does, 
we shall prove it from the writings of his own breth* 
ren before we close. 

Practice \& far better than i^A^ory, and when a 
man is always boasting of what he eon do, and ac- 
knowledges the things he can do are necessary to 
be done, and yet never does them, it is a strong 
proof that either he dj^es not believe what he as- 
serts or that his asserticms are false! 

But let us now see whether man#( able to do all 
thifese things. InahilUy is want of power sufficient 
for the performance of any particular action or de- 
sign. "We are said to be naturally unable to do a 
tMng, when we cannot do it if we wish, because of 
some impediment beyond the control of the will, 
either in the understanding, constitution Of the 
body, or external objects. Infants and idiots ^re 
under a natural incapacity of knowledge ; and every 
one of weak mental powers is the subject of a 



tor instance, in the perfect f 
faculties, may be cast upon an Li 
is no Bible nor any of the means ^ 
case he thU be under a natural in 
hear God*s word. In this way, 
have never heard the gospel, are 
inability to believe it 

But moral inability consists not 
things, but either in the want of ii 
strength of a contrary mclination; £ 
-^ from excusing men from blame, tha 

in which blame consists. Moral ah 
tion to use our natural ability to 
It consists in a heart to know and ] 

« 

vote all the poTlfera of our souls and 
I bodies, to be instruments of lighten 

Him, to improve every opportunil 
f glorify his name. Every wicked i 

of this, and consequently 
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and the mind^ and to^e by nature the children of 
wraih," <fec. 

Here the Apostle tells ns that by nature men 
are chUdren of wrath, and that they naiuraJly try 
to satisfy the desires of the flesh — ^these desires are 
horn with them. Hence in this respect it may be 
called a natural inability. 

But it is also a moral inability, because '' when 
we were dead, in sins," morally dead, " God who 
is rich in mercy, ^'mc^enec? us together with Christ" 
How different the Apostle's language from Uhi- 
versalisuL The latter declares ^ man has ability 
to change and improve his moral condition." The 
Apostle tells us that man's condition is that he 
is " dead in sins,^* and that instead of his raiang 
himself from this moral degradation, it required an 
exhibition of the rich mercy oi Ood, jftd of the great 
LoTe wherewith he loved us, to quicken man or 
elevate his moral condition. There is nothing said 
here of man's " recuperative power." It was un- 
known to the sacred writers. The locomotive with 
all its mighty energies can never replace itself on 
the track, when once off; neither can man. Strange 
that God did not know as much of man's " moral 
condition" as this Auburn Theologian. For accord- 
ing to his theory all that God did to '< quicken" or 



1- Of keeping Uje Law. Jer. xiii, 
Ethiopian change his skin, or the leo 
then may ye also do good that are 
do evil." 

Universalism says, " man can chas 
condition." God says, " can the Et 
his skin," <fec. 

This form of expression implies the 
ative. " It is utterly impossible for 
to change, (fee, so utterly iaopossible 
to do good who are accustomed to d 
Mr. A. say that this encourages men 
sin ? Ah ! he asserts it, and asserts 
God wko decljfres it ! Does he knov 
man can do than God? Who has n 
Judge in the case ? God says man • 
his moral condition any more than " 
can change his skin." 

This text bv no means imnlips t 
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eeases takiiig his neighbor's property, does that 
change his moral condition ? A man may shut 
himself up in a cell, bind himself hand and foot, so 
that he cannot sin as he formerly did, does that 
change his moral condition ? By no means. He 
is a sinner still, gidlty and polluted, the dark leop- 
ard spots are still upon him. 

The moral condition of the convicts in prison, 
will abundantly illustrate this point He may 
"seek for light and truth*' but, though it is his duty 
thus to do, yet this does not change him. It is 
the way toward obtaining the change, but not the 
change itself. This is God's work, not man's. 
"And /will give them one heart, and /will put a 
new spirit within you, and / will take • away the 
stony heart out of your flesh and will give them a 
heart of flesh." Why does He do it"? "That they 
may walk in my statutes and keep mine ordinances 
and do them, and they shall be my people, and I 
will be their God." They neither would nor could 
walk in these statutes and ordinances, and c?o them, 
without this change wrought upon thena. But 
now, the Ethiopian skin and the leopard spots are 
changed. Now they can do good, who have been 
accustomed to do evil." Hence says Paul in whom 
this supernatural change had taken' place, ** / com 



selves^ it is the gift of God" Beside 
God's way of salyation which is so hi 
sinner and hence hated by him, wou] 
to his natural inclination and therefo 
cause it implies a choice of that w 
object of choice. If such a choic 
ble, while the heart was unrenewe< 
quire no foreign power. And yet t 
propensity to evil, while it prerents | 
destroy accountability. 

Joseph's brethren ''hated him s 
speak peaceably to him." This was 
inability, but a moral inability. It art 
of disposition, yet it made their crii 
gravated. When Mr. A. gives us a jt 
tration of the workings of his recuper 
the deliverance of one soul from th( 
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gent offspring innocent and pure— that at birth the 
mfaat has no moral contamination in its nature." 
On p^e 1 02, he adds : " He (Hohnes) does believe 
in total depravity! In the name of heaven has it 
come to this ! ! Is it possible that in this enlighten- 
ed day — ^in the nineteenth century — ^a professed 
christian minister can be found who will boldly and 
unhesitatingly announce his belief in this abhorrent 
sentiment." Mr. A- is certaiAly becoming veiy 
eloquent, and intends to carry the fort by storm- 
After this burst of Theological indignation at this 
" abhorrent sentiment" itis rather a wonder that there 
shoTild be a shred left either of total depravity or 
the advocates of it ! The plan of attack seems to 
have been similar to that of a submarine battery, 
and the object to blow every thing to atoms. And 
it very much reminds me of the passionate burst 
of one of his hearers, a few days since, against a 
man who spoke rather disparageingly of Universalist 
doctrines. The noise was accompanied with oaths 
and terrible gestures. But hold, Mr. A., let us un- 
derstand your deadly weapons, and become acquaint- 
ed with the process that has wrought these won- 
ders ! Page 102 : " He (Elder B.) would have you 
believe, fathers and mothers, that the smiling babe 
which you caress in your 'arms, and which is the . 



a totally corrupt creature enter li€ 
Elder B. Jias told us that just as hi 
they are raised from the dead If 
totally corrupt,' they die in infancy 
And if they die totally corrupt, th€ 
totally corrupt^ according to liis ' 
they must become the companioi 
rupt devils forever!!! How do 
kind of doctrine? Will they app 
port it? yet tMs is so-called Ev£ 
ogy!!" 

Now gentle reader, if your brai 
carried away by this bomb-shell 
up with " smiling babes," and p 
ses," if you are not akeady ai 
cast to the tour winds> wait a momc 
has blown away and then exami 



UNIV1BB6AUSM. 05 

• 

the ** caressing^' mothers, to make an onslaught on 
the ranks of ^orthodoxy ! Well I have no doubt 
these mothers feel highly flattered at tibe appeal 
that has been taken from all the most enlightened 
and holy men of fifty generations of our fathers, 
and from the inspired word of Gkxi to them, to 
proTe that the doctrine of total depravity is an " ab- 
horrent sentiment." We could Jiave saved him the 
trouble of this appeal, for every one knows that all 
the wicked hate thi| doctrine. And hence his show 
of trumpets and ram's horns is all in vain. 

But our appeal is "to the law and the testimony. 
If they speak not according to these,it is because there 
is no light in them." And however "abhorrent the 
sentiment" may be to wicked men, it is enough for 
UB to know that " the spirit who searcheth all things, 
yea the deep things of God," is better acquainted 
with the moral condition of man than Universahsts, 
or even than mothers and their smiling babes. 

Let us then prove that all men are depraved, 
guilty and miserable. 

Himian depravity essentially consists in a state 
of mind, the opposite of that which is required by 
the divine law. The sum of the law being love, 
the essence of depravity consist in the wani of love 
to God and ourn«ighl)or. 



which is common to the species is t 
renewed men, uniyersallT, are enti 
the genuine principle of holy ohedic 
love of God and man as required i 
It has been objected that the phra 
ty conveys the idea that all men ai 
can be. But no one intends ^hi 
" All I mean by the terms" saj 
this, that the human heart is b' 

• 

destitute of the love of Grod and loi 
creature of God, and consequently is 
true virtue. A creature may be 1 
of love to God, and therefore totally 
is Satan,) and yet be capable of aa 
iniquity without end." We do not 
are certain phases of this totally d( 
which are moi-e lovely than others, 
character not due to the operatio] 

at a]1- find vpt. rftllmnr fnr+K /mii» n*^ 



riedness 6f fiKal piety, the constancy of tried and 
unalterable friendship, the earnestness of deyoted 
patriotisna, the rigor of unbending fidelity, or any 
other of the recorded virtues which shed a glory 
over the remembrance of (Jreece and Rome. We 
fully concede all this. And yet the actors in these 
very scenes were one and all totally corrupt or de- 
praved, because they were destitute of love to God, 
and that kind of love to their neighbor that the 
word of God requires. There is not in the mind, 
in an unregenerate state, any real moral excellence 
or evangelical virtue. The heart of man after all 
the possible abatements are made, is fully set to do 
evil in a most affecting and dreadful manner. And 
this is evident from the scriptures — from every 
man's examination of the state of his own heart 
and life, and fronj the whole course of human con- 
duct, both public and private. This doctrine is 
most basely misrepresented by its opponents. Al- 
most every objection advanced by them may be 
resolved either into a misconception of terms, a wrong 
standard of judgment, prejudice, self-ignorance, 
inistaken tenderness, pride of character, or fear of 
jonsequences. 
Few indeed are awarfe of the amount of evideiicfe 

liat Obd has mv^n m his lirdrd for the colivi61iibi][ of 

4 



S' 



nV::n':nCse passage, 

of his heart, ^vas only evU 
:Wd think that th.s d^ 

o„ly to that generau^- - 
God repeated It G*n^ 

oftnan'sheartiseTilfrom 
that though he had show 

Sn of man's heart" jB ex 
of his faculties, both m 
his thoughts, all h. de^^ 
. because the subject of t 
I because they do not pr^< 
I andwc are not directed 
H, _ . , « AVpTv imag 



r 

i! 



l7NiySItSAIJSM. Oi) 

his habitual state. It seems impossible to construct 
a sentence which should more distinctly express 
this doctrine. And this is man's state from his 
very " youth." This implies not only what we 
mean by ycnith, but infancy, for we cainot account 
for it, that man should be sinful from his youth, 
unless the seed of evil exist in his constitution 
from the beginning*. 

Gen. \'i, 12: "God looked upon the earth, and 
behold! it was corrupt, for allfiesh had corrupted 
his way upon the earth." Infants are a part of tho 
all fleshy and hence corrupt Ps. xiv, 2,3 : They are 
all gone aside, they are altogether become iilthy," 
Ac Infants are of this number, and hence ^^My 
Eccl. ix, 3 : " The heart of the sons of men is full 
of evil, and madness is in their heart, while they 
live." This comprehends infants. Jer. xvii, 9 : The 
heart is deceitful above all things, and desperately* 
wicked." This speaks not of the practice^ but of the 
heart, and it does not say that the heart becomes so 
by imitation, but that it is so. Tliis then Is appli- 
cable to infants. Rom. iii, 9-1^ : This contains a 
most affecting account of man's depravity. Eph. 
ii, 3 : *' And were hy nature the children of wrath." 
" Wrath is punishment" says Mr. A. Now can 
he tell us, how we " are by nature the children of 



merely uy uur uwu Mvi.«*Mr 
children of wrath ; come in 
moral contamination, and 
Can any thbg be plainer 
ment ? 

2. From all those pass 

^ Tiltcr impossibility of unr< 

I' thing to please God. 

[ Rom. viii, 5-9 : "Forth 

\\ do mind the things of tl 

carnal mmd is enmity a 

i subject to the law of God, 

i then they that are in i 

*God."* 
"\ Here we plainly see tl 

reiuwed and unrenewed : 
^! latter are after thp thin| 
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and evil ; the desires of the former are after the 
tilings of the spirit, spiritual things and enjoyments. 
But is this all that is said of them ? Tlie one is in 
a state of death — the other in a state of life and 
peace. The naind of the one is enmity against God, 
(no room for love,) is not subject \joi\ie^ law of God, 
1. either indeed can 5c." 

If this language appear strong, it is not mine but 
the Holy Ghost's. Yet it expresses nothing more 
than the truth, for as long as man's mind is enmity 
against God, so long it can not love God, and hence 
is neither subject to the law of God that requires 
love, nor indeed can be without a supernatural 
change ! For being " subject to the law" is loving 
and obeying it. Then unless a man can both hate 
and love the same object at the same time, the 
man who is in this state of enmity cannot be sub- 
ject to God's law. Is not this total depravity? 
The man who denies it must certainly be suffering 
under the disease of moral insanity. 

Heb. xi, 6 : " Without faith it is impossible to 
please Him." Unregenerate men, unbelievers, have 
not the faith God requires of them, and hence they 
cannot please Him. 

8. From all those passages which speak of good- 
ness and virtue as comprehended in love — ^love to 



^ fulfillinrr or leads to the fulfilli 

relation to GocL So love to oi 
the fulfillino- of all the law in n 
toward him. But we have S( 
man is destitute of this kind of 
is destitute of all moral goodnes 
V, 42 : " But I know you that 2 
of God in you" They were tl 
praved. 

4. From all those which tea 
regeneration in order to love G 
bor, as well as to obtain eternal 
" If ye know that He is righte 
every one that doeth righte ousi 
This shows that the renewed n 
eousness or good works. 1 Johi 
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he is a new creature ; old things are passed awaj ; 
behold all things have become new." Here is a 
complete, a radical change, and the consequence is, 
subjection to the law of Christ 

5. From all those which promise the blessing of 
salvation to repentance, faith in Christ, love to God, 
or a course of well-doing. Luke xiii, 3 : Except ye 
npent, ye shall all likewise perish.'' 2 Cor. vii, 10: 
" For Godly sorrow worketh repentance to salva- 
tion not to be repented of: but the sorrow of the 
\yorld worketh death" Here we are told that non • 
repentance terminates mperishing, while repentance 
tenniaates in salvation. Acts xvi, 31 : " Believe in 
the Lord Jesus Christ, and thou shalt be saved." 
John iii, 18 : ." He that believeth not, is condemned 
abeady, because he hath not believed in the name 
of the only begotten Son of God." Here believing 
results in salvation, and not believing in condemna- 
tion. Rom. viii, 28 : " And we know that all things 
work together, for good to them that love God." 
Heb. V, 9 : " And being made perfect, he became 
the author of eternal salvation unto all them that 
obey Him." 

6. The depravity of man appeals from their 
treatment of the gospel John iii, 19 : " And this 
is the condezonation that light is come into the 



of those, even who hear the gospel, : 
to accept its proffered deliverance, b 
it, and hate it. Does not this sh< 
depravity ? 

7. Their treatment of the Triii 

their depravity, their total depravity 

tie tells us " the carnal mind is enmit 

against God their Father, Creator, 1 

Redeemer. And this enmity is s] 

irreverent and profane use of his n 

disregarding and despising his holy 

laws, — in their robbing him of the o 

He has chosen exclusively for his ot 

their withholding from him the hor 

I holy name — in their base rejection < 

[ Christ, and counting his " precious 

I was shed for the redemption of sinn 
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depraved ! Their conduct toward God shows the 
basest ingratitude, the most determined opposition, 
and the highest contempt towards the best oi Beings y 
iawhom they " live and move and have their being." 

After such exhibitions of depravity as tlie wicked 
have always shown, then to tell them they are not 
so bad after ,all, and flatter them that they have 
many good traits of character, is certainly " calling 
evil ofood," and becommo- a rino-leader in the hosts 
of depravity, encouraging men on in their wicked- 
ness and licentiousness, and makiujx sin a triflino- 
affair ! " Wo to tliem that call evil, good." 

But it is not only the adult wicked that arc to- 
tally depraved, this depravity commenced long be- 
fore. Ps. hdii, 3 : " The wicked are estrayed from 
the womb; they go estray as soon as theij be born^ 
speaking lies." 

Any one's own observation will confirm this, as 
it is often seen in the anger, resentful crying, and 
early opposition of children to restraint. They 
speak lies frequently in their deceitful conduct even 
before they can articulate. Infants soon begin to 
show, by their fruit, that they are shoots from a bit- 
ter root. " I sinned" says Augustine, in my in- 
fancy, and although I do not remember what I then 
didi, I learn it from the cotaduct of others at the 



me. 1 was indignant at my { 
rents, because they would i 
wishes, and attempted to av< 
ing them, i have seen a 
speak, full of envy, and turn 
another that was suckled aloji 
The assertion of Mr. A. ther 
workmanship of a pure and ho 
sarily at birth be innocent and 
Man as he came from the 
creation was pure, but not : 
Beside, he takes for granted th 
into a covenant with Adam, r 
not sustain the character ot fee 
resentative; and this is takin 
than we are willing to allow, o 
For it plainly declares, Hose: 
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** Wherefore as by one man, sin entered into the 
world, and death hj sin , and so'* (how ? by one 
man's sin!) death passed upon all men /or that all 
have sinned." The phrase cph o, for that, may 
be explained in tvy'o different ways. If we render 
it "in whom" as it may be with propriety, then the 
Apostle teaches that as death came by the sin of 
Adam, so all other men die because theij shuied in 
him. If we render it because all have sinned, then 
Paul affirms that all die, because all are sinners. 
But this cannot be true if the imputation of Adam's 
guilt be denied, for thousands of the human race 
die in infancy, before they are capable of commit- 
ting actual sin. Why then do they die? 

But in either case, it proves the representative 
character of Adam, and that his posterity die in con- 
sequence of his sin. Then if one consequence of 
Adam's sin upon himself was guilty defilement and 
pollution, it follows that his posterity, being repre- 
sented in him and his act being theirs, this same 
consequence affects them, and with this character 
they come into the world not **innocent and pure^** 
but guilty and depraved. 

Now in all this there can be no possible blame 
attached to God, unless it can be proved that he 
was bound to make man incapable of sinning. 



j\.i tiie iirae inis rsaim was compc 
David's past life present('cl thcmsel 
in a lonir train, and tracino- them ba 
he arrived at the source from whi 
proceeded, the original depravity 
To say that he refers to some sin oi 
absurd. Sin was an element of his 
bryo in the womb was tainted. I: 
depraved before he saw the light 
this be but by the transmission of m 
from Adam his federal head ? Bv 
of Job would seem to be sufficient 
mouth: "Who can bring a deem 
unclean? not one." If we ackno\ 
rents are sinful and depraved, how 
that which is "innocent and pure"? 
How can a bitter, muddy founta 
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" ate with publicans and sinners," and told them 
that these characters would enter into the kingdom 
of heaven before them. But we have no trouble 
on this point, for we believe that as our infant 
"children are without their knowledge partakers 
of the condemnation in Adam, so are they again re- 
ceived unto grace in Christ" and hence are saved, 
not in their corruption, but washed in his blood. 
But if Mr. A.'s assertions were true, then children, 
dying in infancy, would enter heaven without the 
atoning blood of Christ, for they would not need 
it And I ask could they unite with their pious 
and saved parents in singing " unto Him that loved us 
and washed us from our sins in his own blood," <fec. 
It would produce discord in heaven ! But if we 
need any farther proof to establish the doctrines of 
total depravity, we have only to look at the depraved 
practice of many of those who war against it. They 
only "foam out their own shame," and give the lie 
to their own theories. 

Section 5. Repentance. — Mr. A. says on page 
54 : " What induces true repentance ? It is pain, 
anguish, sorrow, or in other words, punishrnent 
mingled with a sense of the goodness of the Being 
whose wise and benevolent laws we have broken." 
If this definition of repentance be always applicU- 



of punishment here is preposterous 
favorite sentiment of Universalists b( 
is its own punishment," how can t 
ment again in repentance ? Does 
sert that a man repents every time 
God punishes the sinner twice for th 
One or the other of these must be 
salism be true. But let us coi 
nition with what the Bible says 
There are two terms used in the 1 
and both translated repentance, bu 
different things, metanoia and m 
former is derived from a verb sioni 
stand afterwardsy to be wise afteru 
ter from one which signifies, to bcf s 
gret Is there any 'poin or punis) 
or causing the former ? What ! puri 
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lions, and that in such a manner as to produce sor- 
row in the review, and a desire of amendment It 
is strictly a change of mind, and includes the whole 
of that alteration with respect to views, dispositions, 
and conduct, which is effected by the power of the 
gospel. This term is used in the New Testament 
about sixty times. Metameleia is used a few times, 
but never where repentance is enjoined as a duty. 
It merely signifies anxiety or uneasiness upon the 
consideration of what is done by the individual be- 
cause it exposes him to punishment, as when a 
malefSactor suffers for his crimes, he reflects upon 
his action with sorrow, not because he has violated 
a righteous law or injured some one else, but be- 
cause his ''sin has found him out" and exposed 
him to punishment He may love his sin as much 
as he ever did, and yet be deeply pained that it 
brings him to punishment 

So with the sinner, who is imder the exercise of 
this latter kind of repentance ; he may have pain 
and sorrow and anguish, and yet love his sin and 
not be grieved because he has offended (Jod, but 
because his sin brings wrath or punishment Both 
of these terms are used in 2 Cor. vii, 9,10 : "Now 
I rejoice, not that ye were made sorrj (mere sor- 
row was not sufficient in Paul's estimation) but 



done tliem no good But as their S( 
to repentance, he rejoiced, for it was 
** For godlj/ sorrow worketh repentai 
not to be repented of." Paul here : 
sorrow itself is not repentance, but i1 
ance. Neither is it every kind of son 
repentance, but godly sorrow, or soi 
to God, that has to do with God, t 
view, and our treatment of him. Sue. 
repentance tojsalvation. In that it will 
and hence we will never have occaa( 
it The " repentance to salvation" is 
Paul speaks of no pain, anguish or p 
tending it, or causing it, but that godl; 
it The term " to be repented of " is i 
rived from metameleia, which evidentl 

** ir\ Via rf^crrftf.f^d 'V a rpofTPf. wliir»h is 
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ameleia is in the lOtL " The sorrow of the world 
worketh death." 

In Luke xiii, 3 : The Savior informs his hearers 
tliat unless they exercise metanoia, they should 
all perish. By means of metanoia, then they might 
be saved, which is always the effect of this kind of re- 
pentance. Let us now consider the repentance of 
Judas. Math, xxvii, 3-5 : " Then Judas which had 
betrayed him, when he saw that he was condemned, 
repented himsell^'* <fec. Metameletkeis ; mark, it is 
not metanoia to salvation ; but it was a repentance, 
corresponding with Mr. A.*s definition, accompanied 
^th pairiy anguishy sorrow and punishment Prob- 
ably he had Judas in his eye when he ^amed this 
definition, so as to include him among the penitent 
and saved. He tliinks it was genuine repentance 
because he returned the money to the chief Priests. 
But does he intend to charge Judas with robbing 
the chief Priests ? It was money paid to him by 
agreement, and hence it was no sign of genuine re- 
pentance to return it. 

But why did he not go to his betrayed master 

and, on his knees, ask pardon for his base conduct, 

like the thief on the cross ? This would have been 

a far better sign of repentance. But if Judas had 

been under the influence of metanoia, he would not 
4*. 
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rrow of the world This is certainly an eye of 
ants in the theological world! But Mr. A., has 
show of authority for his strange interpretation, 
e says that Dr. A. Clark, Wakefield* and other 
)mmentator8 contend that the meaning of the pas- 
ige is, that Judas when convinced he had betrayed 
innocent hlood" repented so deeply of his wick- 
dness that he was chocked with excessive grief* 
)n the above I remark : 

1. It is a most unheard of argument for any man 
►f sense to offer in favor of the perfidy of Judas, 
.hat he now for the first time was convinced that 
Christ was innocent He knew of his innocence 
during all his treachery and whilst the Devil was 
leading him capti\^e at his will 1 

Beside, Judas makes no such excuse for himself 
He says " / have sinned in that I have betrayed in- 
nocent Wood." He does not say he did it ignor- 
antly. He had seen nothing new to convince him 
of Christ's innocence. 

2. I remark that Dr. Clarke contends for no «tidi 
thing. His comments on the fifth verse are thus : 
" Some eminent critics (not commentators,) believe 
that he was only suffocated by excessive grief, and 
thus they think the account here given will agree 

* Wakefield ii a Unitarian, and no better than a Universalist. 



Mmself, and the rope breaking he. 
the violence of the fall his body w; 
bowel* gushed out" So also his 
4 : « As Iscara signifies the quii 
tion, and Judas hanged himself af 
ed our Lord, Dr. Lightfoot seem 
lieve that he had his name from 
and that it was not given him til 
This is what Dr. Clarke says about 
sive gTie£ Mr. A.*s pretended q 
me of ^the mechanic's sign, " all 
and turnings done here !" 

I scarcely know how to charai 
tempt to impose on the pubhc b; 
Clarke language that he repudiat 
stantiate a most egregious erro] 
quent quotations he gives from 
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vation of Judas, are all gratuitous and without 
foundation. The whole history and circumstances 
of the case would go to show, that if any sinner 
was lost, forever lost, that sinner was Judas. But 
we shall probably have something more to say on 
this point hereafter. And here I would remark, 
that Dr. Clarke is by no means a standing umpire 
on disputed points among the orthodox. With re- 
ference to repentance in another world, Mr. A. says 
on page 5Q: " Universalists believe that in due 
time all murderers will be brought to repentance 
either in this world or the next. We believe no 
murderer will enter heaven after death until a long 
course of discipline and instruction prepares him 
for that high and holy abode." 

This is the theory of those called RestoraJionists, 
hut not of Universalists generally. They beUeve 
all enter heaven immediately after death. But this 
thedry of future repentance may seem to be a plau- 
sible and beautiful idea to those who desire to live 
and die sinning. They can spend all this life in re- 
bellion — ^in the mire of their licentiousness and de- 
bauchery, and have their day of grace in the other 

world. 
Let Mr. A» no longer charge the orthodox with 
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there aaj eatalogue staiing tiie nuniber of gradu- 
ates and under-graduates ? 

Are irtfants in this school also ? If they are ** in- 
nocent and pure," why not admit them to hearen 
immediately? When persons enter heaven from 
this place of reformation, do they unite in singing 
"unto him that loved us and washed us from our 
sim.^" &c., or is that a metaphorical song? Final- 
ly, where in the Book of God does he find a war- 
rant for his belief? Is it in Eccl. ix, 10 : " Whatso- 
ever thy hand findeth to do, do it with thy might, 
for there is no worJc, nor device, nor knowledge^ nor 
wisdom in Sheol, the place of the dead, whither 
thou goest ? Is it in Luke xiii, 3 : Except ye re- 
pent ye shall all likewise perish." If the disci- 
pline and instruction God here affords the sinner 
be ineffectual, how does any one know they 
would be more ineffectual in the other world!! 
Is it in Luke xvi, 30 : " If they hear not Moses 
and the prophets, neither would they be per- 
suaded though one rose from the dead." If 
they will neither believe Moses nor the prophets, 
nor one from the other world, would they believe 
were they in that world themselves ? If the good- 
ness of God here will not lead them to repentance, 
will tl^e Sxiss of purgatory do it ? It is said of £sau, 
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the mighty works that had been done in 
had been done in Tyre and Sidon, they w 
repented long ago. Why did he not tell 
era that Tyre and Sidon had repented in 
of reformation? Rev. ix, 20 : " And the i 
men which were not killed by these plagu 
pented not of the works of their hands," <! 
were pain, anguish, and sorrow or pn 
and yet they did not repent Will they : 
these means in the place of reformation ? 
9 : " And men were scorched with great ] 
They were in a kind of purgatorial pain 
guish, were scorched with great heat, anc 
blasphemed the name of God and repen 
give him glory. Will they repent when 
scorching discipline of the place of ref 
Reason and scripture are against it 
Section 6: Pardon. — Page 72: "F< 
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fthould go to his creditor and say : * I am ver] 
sorry, it pains me, gives me angniskf I am punish 
edy because I am so much indebted to you, I asl 
your forgiveness." Would his creditor forgive hinn 
the debt, merely because he manifested signs ol 
repentance ? Would he consider that as an equiva- 
lent for his groceries ? If he did, he would find 
customers in abundance, but his creditors in New 
York would not take such things in barter if he did 
The idea is most absurd. Forgiveness implies sat- 
isfaction in the Bible use of the term. Lev. iv, 20 : 
" And the priest shall make an aionement, and i1 
shall be forgiven him.'* This connection of for- 
giveness with atonement, is found all through the 
scriptures, and where it is not specified it is implied. 
Forgiveness always implies a previous oflfence given, 
and hence in order that God may be just to his 
law, his government and liimself. He cannot con- 
sistently forgive an offender without some satisfac- 
tion. That satisfaction we have already seen, was 
given in the vicarious sufferings of Christ (See 
atonement.) And now God can be just and act 
justly toward all the subjects of his moral govern- 
ment if He forgive the sinner that believes in Jesus. 
The atonement of Christ is the foundation oi 
pardon. It is true, God requires the sinner to re- 
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ward. This doctrine tlien encc 
ness. Pardon is the act of for| 
or removing the guilt of sin, that i 
to it may not be inflicted. The s 
it by vaiions phrases, as acoverii 
a non-imputation of it : Ps. xxxii, 
ActsiiL 19; a non-remembrance 

1. It is an act of free grace. 
mercy upon me oh God, accon 
kindness," <&c. Is. xliii, 25 : ** . 
that blotteth out thy transgressi 
8ak^ and will not remember th 
nothing said of a reward. 

2. It is a point of justice, Go 
satisfEUjtion by the blood of Ct 
" If we confess our sins, he is 
forgive us our sins," &c. He is f 
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Qot buy it Good works cannot merit it BonLiy, 
6: "God imputes righteousness without works." 
Rom. xi, 6 : " But if it be of works, then is it no 
inore grace,'* <fec. Titus iii, 5 : " Not by works of 
righteousness we have done, but according to his 
mercy," &c. 

Section 7 : Justification. — ^Page 49 : " What 
is meant by justification ? Clearly not what it is 
claimed to be, a work wrought for the sinner by 
Christ, giving himself a sacrifice to the justice of 
an offended Deity." On page 60, h^ says : " In 
no passage of scripture is it intimated that justifi- 
cation takes the place of punishment due the sin- 
ner, or that it saves him from just and deserved 
punishment" 

Assertion is not proo( and the above quotations 
are only assertions of Mr. A., unaccompanied by a 
single proof. He tell us what justification does not 
do; it does not save or screen from punishment, 
but he says not a word about what it does do. But 
errors on this subject, lil^e most others, originate with 
wrong views of the atonement It has been well 
said, "errors on the atonement sap the whole su- 
perstructure of religion ; all the great outlines of 
theology become vague and incoherent notions 
when deprived of their connection with thi& cen- 
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ing to Ms purpose. 30th verse : Whom He did 
predestinate, them He^ also called" Then he is 
regenerated; " made a new creature in Christ Je- 
sus," born again, not of blood nor of the will of 
the flesh, nor of the will of man, but of God," 
" Old things pass away, all things become new." 
He passes from death unto life. God " takes away 
the stony heart out of his flesh and gives him a 
heart of flesh." As he was before " dead in tres- 
passes and sins," so now he is made " alive unto 
(rod through Jesus Christ our Lord." Here then 
is new life imparted, as he had lost the image of 
God, that is now restored. Ep. iv, 24 : "And that 
ye put on the new man which after God is created 
in righteousness and true holiness." Gal. iii, 10: 
"And have put on the new man which is renewed 
in knowledge after the image of Him that created 
him." 

All the powers of the soul are renewed and 
sanctified. 2 Cor. 5, 17: "Therefore if any man 
be in Christ h*e is a w^z^ creature; all things have 
become newJ'^ Here then is a radical change 
wrought in and upon the sinner. Is'ow he gladly 
turns to God through Jesus Christ Now he pleads 
for pardoning mercy, and cries " pardon my iniqui- 
ty for it is great" God freely bestows, pardon but 



mere pardon does not restore him t 
a citizen. So with the sinner. P; 
from punishment, but justification 
innocent and gives him a right 
Rom. V, 1,2 : " Therefore being ji 
we have peace with God through 
Christy by whom, &c., we rejoice in h 
of God." If we were merely pard 
indeed escape the flames of hell, 
no claims to the joys of heaven. , 
faith gives us this claim. It does 
righteous, but declares them to be 
demnation, this act does not make tl 
but declares him to be guilty. In 
person is absolved from all liability 
and declared to be entitled to the r< 
ence. Rom. v, 9 : " Much more b 
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that in justafication a man is saved or screened 
from just punishment ? I^ot that by justification 
the claims of the law are evaded at all, but the jua-^ 
iified sinner escapes punishment because every de- 
mand of the law has been fulfilled to the entire sat- 
isfaction of Divine justice for him and in his place, 
by his surety the Lord Jesus Christ, " who bare our 
sins in His own body on the tree." 

Nothing then but the most inexcusable ignor- 
ance or the most arrant impudence, could induce a 
man with the Bible in his hands to say, that in no 
passage of scripture is it intimated that justifica- 
tion takes the place of punishment due the sinner, 
or that it saves him from just and deserved pun- 
ishment" We have shown it is not only intirnxUed, 
but plaitdy declared. Justification should be dis- 
tinguished from sanctification in the following par- 
ticulars : 

1. Justification is an act without us ; sanctifica- 
tion is a work within us. 

2. Justification affects our legal relations and con- 
dition ; sanctification affects our chara<5ter producing 
holiness. 

3. Justification is declarative of our title to heav- 
en; sanctification qualifies us for the enjoyments 
of heaven. 
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4. Justification is an instantaneous act; sanctifi- 
cation is a progressive work. 

The grounds of justification are neither repent- 
ance nor faith nor good works, but the righteous- 
ness of Christ, including his active and passive obe- 
dience to the Divine law. Titus iii, 5-7 : " Not by 
works of rigfhteousness which we have done, but 
according to his mercy he saved us by the washing 
of regeneration and renewing of tke Holy Ghost 
which he shed on us abundantly through Jesus 
Christ our Savior, that being justified by his grace 
we should be made heirs according to the hope of 
eternal life." This righteousness becomes ours, 

1. By faith. Rom. v, 1 ; iv, 5 : " Therefore be- 
ing justified hj faiihy* <fec. 

2. By imputation. Rom. iv, 6 : " David also de- 
scribeth the blessedness of the man unto whom 
God imputeth lighteousness tvithout works." The 
individual who cannot see anything more in the 
work of Christ for sinners than in the work of a 
mere man, however good, must look through 
stranap goggles in reading the word of God ; must 
have a mind peculiarly obtuse thai he cannot un- 
ders^nfl its plain and oft-repeated declarations, or 
have a most perverse will and wicked heart to wrest 
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-^he simplest and plainest truths into the tner^ jajv 
gon of stipreme nonsense ! ! 

Section 8. Gospel Terms of Salvation. — ^Pago 
58 : "It is my decided belief that salvation carmot 
be experienced except by terms enjoined HjPtehrist 
But I believe all will comply with the terms laid 
down, and that in this way they will be saved. It 
is the ohject of Chris t^s reigii to bring all men inrto 
a compliance wim go^yjjel terms. And the most in- 
veterate sinner cannot always withstand Him. His 
heart will in due time be melted." 

The first sentence above looks more like truth 
than anything I have seen in the whole book. But 
it is only one sentence, for in the very next he goes 
off in the shape of a tangent into the darkness of 
eiTor. The first thing for us to inquire is, Vhat 
are gospel terms of salvation ? 

1. Repentance is one gospel term of salvation. 
Luke xiii, 3 : " Except ye repent ye shall all perish." 
Here repentance is made necessary to avoid perish^* 
ing. Acts iii, 1 9 : " Repent ye therefore and bffton- 
verted that your sins maybe blotted out," <fec. 9^- 
pontance is necessary then for the blotting out#f sin. 

2. jPa^ifA is another gospel term: Mark xviyW-s 
** He that heUeveth, and is baptised, shall be saved, 
&n^ he t-hat^betieveth not, shall be dananed," tw^K 
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impoB«k to please hm." 

8 Conversion is another gospel ^ 
,xsii,9-ll. "Turn ye, turn ye froi 
ways; for .hy will ye die. Qhlhous 
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4. Love to God and man is anoth 

Math, xxii, 37-39 : " Thou shalt lov, 
God*fith aU thy heart, and with all 
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whom he hath not seen. 1 John ill 14: "He 
that loTeth not his brother, abideth in death." 
Love then is a necessary requisite to salvation. 

5. Obedience is another gospel tdfm. Jer. vii, 
23 : " Obey my voice, and I will be your ^d and 
ye shall be my people." Evidently if they did not 
obey, this blessing should not be theirs. Jer. xxn, 
IS: "Obey the vcftce of the Lord your God." 
Without a compliance with these terms t^e sinneir 
can never be saved. 

The second thing then to inquire is : Will all men 
oomply with these terms ? This is a question o£ 
vital importance, for it is the pivoty according to 
Mr. A.'s own confession, upon which turns the sal* 
vation or damnation of sinners. 

1. It is positively certain that all do not ^pent 
in this world. Num. xvi, 23-36 : This gives the 
history of the rebellion and sudden destruction of 
Eorah, Dathan and Abiram. Is it reasonable to 
suppose that they all repented of their wickedness 
before they perished. Where is the proof ?—^page 
and verse if you please. Did the Antedeluviay re- 
pent here ? We are ready for the proof. Did the 
Sodomites ? We ask for a — Thus saith the Lord. 
Did Pharaoh and his host, that were drowned 
whilst the spirit of murder impelled them f^srward 
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into the Red soa ? Did the Atheistic cut throats of 
France in 1792 repent> who died m their work 
of death, denying the very ejdst^Qce of God? 
Have the millions slain on the field of battle all 
repent^ in time ? Did the Infidels Hume, Y<^taire, 
Paine and Shaftsbury, who died with oaths aod 
xihaldry on their lips ? Prove it I think it winke 
Jbuod a Herculean task to prove that these all le- 
panted in this world. 

Is there any proof that they will ever repeat m 
HkQ other world? I demand the page and vene 
where such proof is to be found. I do ziot ask lor 
this or that man's theory, it is perfectly useless ia 
settling such an important question, for no one knows 
anything about it farther than God has revealed 
** To ij^e law then, and the testimony," what say \ 
these ? " The goodness of God leadeth thee to re- 
pentance. Now I ask in what respect the good* 
nes3 of God is seen in the tonnents of the damned, 
''amongst the devouring flamea aijd everlasting 
burnings" ? What is there in all these to lead a ^ 
uaan^to metanoia. We do not wish assertion here, 
ve demand proof. There is weeping and wmliag 
aad gnashing of teetli." These three terms arc 
9ot found in one text, but they are all three in t^e 
BQdf^ «!Qinnected with future punishoient Are i^ 
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then the fruits of repentance to salvation. If 
it may be called repentance at all, it is the kind 
Jndas experienced, yiz, metameleia; for it was atr 
tended with pain, anptdshy sorrow, and punishmenL 
Bat where in the Book of God, is this ever called 
"repentance to salYation"? It cannot be foond. 
But Mr. A. says, ''/ believe all wiU comply with 
^ terms laid down." Ah! but this 6e&'^ is of 
proo£ It is nather the law giver nor the jndga 
And God be thanked that it is not 

There is not the least inUmatum in the whok 
word of Qod, that the lost shall ever be deltr- 
ered from the prison-house of despair I There is 
no passage from the place of punishment or refor- 
mation, or whatever name you please to call it^ to 
the abodes of the blessed. Let those who main- 
tain the contrary prove it, not merely assert it 

2. Will aU exercise faith in this world, saving 
faith? Mr. A virtually acknowledges they will 
not, but believes that those who do not, will attend 
to it in the next I have no doubt many will have 
more faith in hell, than they had on earth. Tisere 
will be no infidelity there, for all will believe, fully 
believe in the realities of future endless misery. 
They will at least have as much faith as devils-^for 
tbe^ '*bdiaTe and trembV but many on osriii 
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have not even that amount of faith. But is that 
saving faith ? Then Devils will he saved as well as 
man. But why should I argue against a mere asser- 
tion,^ Let tlie assertors prove what tliey say, and 
then we will be ready to pay some deference to it 
• 8. "Will all turn to God in this world ? In argu- 
ing the negative of this, I need merely refer to the ex- 
amples brought forward to prove that all will not re- 
pent here. Without repentance of course a sinner 
never turns to God. Will he turn in the other world ? 
lir. A. Bays, page 76 : " Let the wicked repent and 
return to God, and they shaU be abundantly pa^ 
doned, is the standing rule of eternity. Whenever 
the sinner would repent in any life, in any world, 
God allows it" Where and when did Mr. A. so 
far penetrate into the secrets of God that he learn- 
ed this was the standing rule of eternity ? 

Certainly he did not find it in the passage he 
quotes from Isaiah "let the wicked forsake 'tis 
way," Ac. Is not this standing rule then of Univer- 
salist origin to correspond with the regulations of 
th^lace of reforma4aon ? Beside, suppose this was 
the standing rule of eternity, is there any evidence 
that the wicked in the other world woidd ever re- 
turn imto the Lord according to the terms laid 
down? Where is it found? Echo answer^ where? 



Ttirnmg to God implies that the siniier then seet 
something more attractive and lovely in the su- 
preme Being, than he ever saw before. :Now is it 
reasonable to suppose that after a man has lived 
here many years in the enjoyment of the " good 
things of God'* and has had eveiy opportunity of 
becoming acquainted with the loveliness of his char- 
acter, that he must go into everlasting burnings** 
and " devouring flames," " lie down in sorrow and 
bear the "wrath of God in the company of Devils 
and damned spirits, to learn how lovely God is ? 
Cred at JudcBus Apello, non egb. Oh how many 
" twistings and turnings*' must be employed to de- 
fend error! If there be any relief for the dark 
prospects of the wicked as to the future, it must 
come only from this source, viz : that the bible has 
disclosed some method of future relief, some en- 
couragement thai future reformation and penitence 
will restore ih^ost favor of God. But alas ! where 
is this to be found ? On this subject of unspeaka- 
ble and everlasting moment^ of tremendous inter- 
est> there is not OTii^'assertion — one word evej^ in 
all the Book of God which, when construed by the 
usual laws of language, can afford a gleam of hope. 
Where is another state of probation described ? 
What are the means of grace to be enjoyed in ffell? 



b it the preifccbing of the gospel? Is it Utab hiflif 
eoce of the spirit? Who preaches in the hottom- 
less pit; or how does the spirit of Qpd dwell with 
blasphemers and reprobates? Will rmsery of itself 
make men penitent ? And this, in a world fnnn 
which the means of grace are excluded ? All, all 
makes against such a supposition. There is not a 
sentence in the scripture, which asserts it or gives 
any countenance to it All the wai-ning, and ex- 
hortations of scripture, go upon the ground of 
men*s present state of trial being their ^moZ and 
decisive one. If there had been another state of 
probation, would not the sacred writers have spoken 
of it in plain terms ? 

4. Will all love God and man in this world? 
'* By their fruits, ye shall know thena." Many a 
man hiis been known to die suddenly with the most 
bitter curses against God and man on his Ups. Is 
this B. fruit of love? "Ye shall dioryi your sms." 
What! and be saved from them too? "I know 
you that you have not the love of God in you." 
The enemies of Christ hated hii» to the last, "mur- 
dered the Lord of liffe and glory." So he says of 
liis people, "ye shall be hated of all men for my 
name sake." Daily observation corroborates this. 

Will all love hereafter ? What will there be then 
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to induce them more than here ? Has the lort of 
God been so di^layed in " the place of reformadon" 
that lie will appear more lovely to the sinner than 
he did in all the rich displays of his goodness on 
earth ? We are unable to tell from his description 
ai the ** place of reformation," whether it will be a 
place of ** pain, anguish, sorrow and punishment to 
induce his kind of repentance, or whether it is a 
place of great happiness, and that it is intended the 
goodness of Grod shall lead the inmates to repent- 
anoe and love. If the latter, how can it be proved 
that the goodness of God will be more effectual there 
than here ? If the former, then I demand proof 
how their punishment wiU destroy the love of sin, 
and induce the sinner to love God more than the 
same means here ? Has he himself a distinct idea 
or knowledge, both of the place and means of refor- 
mation ? If he has, whence did he obtain it ? Cer- 
tainly not from the word of God. Has he been 
there himself to learn and explore the place ? or 
has a special messenger from the world of spirits 
been despatched to liim, for the benefit of man ? 
• If not> has he not learned it from Popish or Pagan 
books and philosophy ? And does he suppose an 
enlighten^ed pubhc will take for argument on such 
a points the Traditiom of JJonks, or tie legends of 
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Paganism backed by his own assertion f It may 
be his friend Ballou in hi& History of Primitive 
Christian Writers may give him some light on this 
subject His language is this, pp. 43,44 : 

The book wliich " contains the earliest explieii 
declarations extant of a restoration from the tor* 
ments of Hell" about the middle of the second cen- 
tury, called the Sy billine oracles, was a gro&s/orgery; 
to use his own language, "brought forth in iniquity." 
Such was the origin, not of modern Universalism 
but of Restorationism, with which the gentleman 
loves to claim fraternity ! This then is the founda- 
tion for Mr. A.^s belief that "all will comply with 
the gospel terms." And must we be called upon in 
this day of light to disprove a doctrine of such an 
origin? Purgatory was the first edition of this 
Pagan legend and Restoration second. 

6. Will all obey God in this world or the nesrt? 
D\d the Antedeluvians who were drowned for their 
disobedience ? Did the Sodomites who were de- 
stroyed by fire from heaven, and who in the times 
of the Apostle Jude were yet " suffering the ven- 
geance of eternal fire" ? Or 

** Did tlio wirkcd Sodomites, 
When God bade Lot retire, 
Go in a trice to Paradise 
On rapid witigB of fire"? 
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Oh! but tWs is " the eternal fire of God's love," 
saj Unirersalists. Then the Apostle was a great 
blunderer, for he says they suffered it instead of 
enjoying it Did the Canaanites obey God, who 
were so wicked that God would not have them 
corse the ground any longer ? or was it true that 
"so all the wicked Canaanites, 

To Joshua's sword were given ; 

The sun stood still, that he might kill 
And puck them oil' to heaven." 

But the idea that all will obey God on earth, ia 
(fisproved by every man's daily observation, and by 
the history of the world. And tha^ they will all 
obey God in the other world, is an assertion too 
preposterous to waste time in disproving, and undl 
there is something more than assertion to establish 
it, or the oracular response of Sybil, it is folly to 
enter into an argument on the subject 

Truly Universalism for variety and contrariety 
is like unto the inhabitants of Noah's Ark. There 
are in it all sorts of four-footed beasts, a great vari- 
ety of reptiles and birds of prey. And as to agree- 
ment, they are neither like the dean nor unclean 
beasts in the Ark, for there is neither seven, nor 
scarcely two that agree. A man may believe in 
a God or be an Atheist, believe in future punish- 
Bient^ or no future punishment^ and athouiand 
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other varieties, and jet be a good UnireTsalist I 
now. contend that Mr. A., as an honest man, ought 
firankly to acknowledge his error, for he has said he 
believes salvation cannot be experienced unless a 
man complies with the gospel terms of salvadoB. 
We havd proved that midtitudes have already died 
▼ho neither complied with these terms here, nor 
ewer will hereafter. Hence his is a most emme' 
008 belief and he should confess it 

Ssonov 9. — ^UimnEaaAL Salvation. We are 
wow prepared to consider the leading tenet of U^ 
fwwdism, viz, that o^trtZ/d^^aved Page 63: "AH 
satioiks who ever have, do now, or will hereafter 
eadfit on earth, all whom God has made, or ever will 
make in our world, shall in due time be brought 
into a conditbn of mind and heart to worship the 
Lord in the beauty of holiness.'' Again on page 
73: "It is God's will. His purpose. His determina- 
ticHi, that ail men shall be saved, and come to th(3 
knowledge of truth." This same sentiment is ex- 
pressed in a variety of forms throughout the book 
The idea is the final salvation of all men. In this 
the varieties of Universalism are in unity. The 
reader will bear in mind that Mr. A. has confessed 
salvation can be e^cperienced only by complying 
wilji thA gos2>el teriBa. He will also remmbv 



I 



tbafe we have already proved^ milliona hare died 
without this compliance, and probably we hare no 
reason to doubfc^ millions more wiil '' die in their 
sms.'' We have also shown there is no foundation, 
either in reason qr scripture, for the belief that 
Xkej comply with these terms ia the next world, 
that it is like the "baseless &bric of a vision.'' 
The quotations at the head p^this section areoi^ 
a repetition of the same idea ahready disproved. 
And l^nce we cQuld safdy let it rest without anj 
fitfther argument But we propose for the preaaftt 
to inquiry, what UniversaUsts mean by salvaticgt 
They contend that all men will be saved. Save4 
from what, I ask? Mr. Austin quotes Math, i, 21, 
for his answer : " He shall save his people fbom 
their siiisJ* Does this prove that He will save aU 
men from their sins ? No, but His people. Are 
all His people in the bible sense of the term? 
When God promises a new heart, He says tlien 
" I will be their God, and they shall be my people." 
Werethey His people before? surely not Beside 
the Savior says to some, " ye shall die in your sins,*' 
Trill any of his people thus die ? It is evident then, 
He will not save all "from their sins" in this world 
— ^that those who are not saved here, will not be 
iM^'oaftar. 896 Sections 8 and 19. He does not 
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save all, either from the love, dominion or pra 
of their sins. From what then does He 
them ? From present punishment ? This Ue 
salists deiiy. For they contend that there ar 
meayis by which the sinner can escape an iota 
the full amount of just and deserved punishi 
This sentiment, it is true, is a most willful pe 
Hon of God*s word. And the passage on v 
they chiefij rely to establish their beJief, pi 
contradicts them. Ex. xxxiv, 6,7 : " And the 
passed by before him and proclaimed, The ] 
lie Lord God, merciful and graciousy long si 
ing and abundant in goodness and truth ; ke( 
mercy for thousands, /or^ivm^ iniquity , trans 
sion and 5w., and that will by no means clear 
guilty." Now I ask what do all these terms m 
'Examine any Lexicon under heaven as to 
signification, and say if you can that the Ud 
salist interpretation of this passage is correct ' 
contradict most barefacedly, both the ttsual anc 
usual meaning of all these words. 

Beside, will not every man's dommon sense t 
him, that those whose '* iniquity, transgression 
sin" have been forgiven, are already " cleared, 
livered from just and deserved punishment? 
Section %, When these are forgiven, their gh 
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neceBsarify is^moved For as long as Umpresm 
upon them, they are liable to punishment Hence 
they cannot be called the guiltj/. But the p^ilty 
whom he will by no meang clear, are those who re- 
main wicked, will not comply with the gospel terms» 
and those who deny all the fundamentals of the 
Religion of Christ 

This teict then instead of favoring Universalism 
is plainly and directly against the whole systena. I 
see no other way for them to carry the day, than 
by getting up a Universalist dictionary. This in 
itself would be a curiosity ! But to return from 
this digression. Universalists deny that the sinner 
is saved from present punishment And that they 
are not saved from future punishment they also 
affirm, because there is no future punishment to be 
save from — as most of themcontend. From wha4 
are they saved? " They are saved from the com-- 
mission of sin," says Mr. Tainter, one of these know- 
ing gentry ! Then every Universalist lives withoiA 
sin, is a Perfectionist, or he is not saved at all. 
But mark his illustration — " the drunkard ceases 
to get drunk, and is thereby saved from the sin of 
drunkenness." Wonderful logic ! Most profound, 
worthy of being adopted as a text book in our col- 
leges! I But jdoe&it there£c^re follow that all men 






144 AHTIBOTB TO 

cease from sin who become tJnirertftlists ? Nay, 
do all cease from drunkenness? Facta prove 
the contrary. Now we may legitimately infer 
from the al)ove, that tht profane swearer is saved 
from the sin of swearing by ceasing to swear, the 
thief from the sin of stealing by ceasing to steal, 
the murderer from the sin of murdering by ceasing 
to murder, <fec. This, if trn£, would seem to be a 
way of salvation sufficiently easy to satisfy the most 
fastidious. But in the Bible, sins are called deb(8. 
If this be the modern way of paying debts, rogues 
mav find countenance and advocates in Universal- 
ist pulpits, for their practice in not paying their 
just debts ; and all they need do, to satisfy their 
•creditors, is to cease trading with them ! If Uni- 
versalists practice their own fkeories, they are bound 
%y take this method of paying their debts. Peter 
Dens scarcely outvies this in corrupt teaching! 
I repeat the question again. From what are they 
then saved? Are they saved from tro^ible? Are 
they not troubled as other men? Do they not 
meet with losses, bereavements and afflictions as 
well as others ? Then in what does their salvation 
consist ? They are not saved from sin, or the com- 
mission, love or dominion of sin. They are not 
sd^«d from trouble or punishment or ef«n from teft 
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itself far all tfas bell there is they profess to suffer. 
Murray and his comrades preached that the sin- 
ner dying in his sins, lies down in sorrow ; death 
and the graye, darkness and hell receive him, and 
he shall rise to the resurrection of damnation. But 
Hosea Ballou exploded this idea too. They sudcjr 
then all that there is for a sinner to suffer, and can- 
not be saved from it 

Proof 1. Mr. Williamson (Expo, of U., page 15) 
says: "One of the peculiar doctrines of Uuiver- 
salism is, that no nian can by any possibility, es- 
cape just punishment for his sins — ^neither forgive- 
ness, nor atonement nor repentance, nor anything 
else can step in between the sinner and the penalty 
of the violated law.*' 2. Mr. Grosh (Univ. Com- 
panion, page 6,) says : " Universahsts believe that 
there are no means whereby the guilty can be 
cleared from proper and necessary pimishment 
Punishment is absolute and unavoidable^* 3. Mr. 
Sawyer agrees with this. 4. Whittemore, says: 
"The punishment of sin cannot be avoided." 5. 
Skinner, says : " Justice will have all its demands, 
eveiy man shall suifer to the full extent of his de- 
serts — ^there is no remission of punishment either 
on account of the Savior's death or the anner*s pell- 
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itence." 6. Williamson says: ''Itrwasnopa 
the object either of the labors, sufferings or d 
of Christ, to open a way by which the guilty » 
evade the rod of his Other's justice." 7. " ] 
giveness," says A. Kneeland, " can be nothing! 
tiian a manifestation of God's unchangeable nal 
to the sinner." 8. O. A. Skinner, says: " 
common opinion that forgiveness is a remissioi 
punishment is incorrect — ^the person who has I 
forgiven, has suffered the proper punishment foi 
sins." "Who ever heard of such forgiveness befc 
Why every convict in prison should feel very gr 
ful that after he has suffered thfe full deserts foi 
sins, he shall yet be forgiven ! What amazing gi 
in such a scheme! Job's friend knew very littJ 
modem theology, when he said, " God exactet 
thee less than thine iniquity deserveth." 

David was in the same predicament, for he a 
<' God hath not dealt with us after our sins, or 
warded us according to our iniquities." 

The gospel then, according to these wisea( 
saves from nothing — salvation means nothbg— 
an obsolete term and of no use. Yet they bitt 
contend that all will be saved. But inasmuci 
there is nothing, absolutely nothing, from whi* 
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sinner can be saved, I suppose they intend by the 
phrase, that all will be admitted to heaven. Let us 
then examine this' ground. How do they prove it? 
1. From a class of texts in which Christ b said 
to have died for all. But do these passages say 
that all will be saved? A way opened for salvation 
is one thing, and to walk in that way is entirely 
another. Beside, is it honest for men who deny the 
vicarious atonement of Jesus Christ, and who assert 
that " neither forgiveness nor atonement* nor any 
thing else, can save the sinner from the full pun- 
ishment of his sins, and that it was no part of the 
object of the sufferfngs or death of Christ to open 
a way by which the guilty could evade the rod of 
justice ?" Is it honest, I say, for such men to quote 
passages of scripture in favor of Universal salva- 
tion, which passages have no meamnf;, if you take 
away from them the idea of the atonement ? Does 
it not show that whilst they boldly deny the only 
proper signification of these passages in order to 
carry out their views of the atonement, yet for cott- 
venience sake, when there is another doctrine to be 
proved, viz, Universal salvation, they are willing 
their hearers should think that ihey still believe in 
a vicarious atonement ? What else are they quoted 
Iw, if not to prove that Christ died as a substitute 
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for sinners. If they do not mean this, certainly 
they can be of no advantage to prove tliat all will 
be saved. 

I charge upon them, then, the most barefaced 
dishonesty in perverting these passages. 1. In 
showing that there is no vicarious atonement 2. 
That yit sinners are saved by the death and mer- 
its of Christ The design is to make the Bible like 
a nose of wax, and gull the people by most willfol 
perversion of truth. 

2. They attempt to prove it from a class of texts 
in which it is said God has no pleasure in the death 
of the wicked. 

But do these texts say that all will be saved^ 
BTo. Our legislatoi-s have no pleasure in seeing anr 
of their fellow-citizens hung or incarcerated in t^u' 
black cells of a prison. Yet «Joj>?^ it. iblloTT that no 
wan i^; ever hunoj and justly t(M:». and by the appi''- 
butioQ of these veiy legislators? or that no nian i^ 
imprisoned either for a tVnv yeais or for life ? Goo 
liad no pleasure in the destruction of the Anie- 
deluvians or Sodomites, or the rebel Korah an<i 
his companions, yet he did destroy them. So it i$ 
swd, " he does not afflict willingly or grieve the 
children of men/' yet he does afflict them. He sol- 
•c&dIj declares he ** has no pkaawrB in th« death of 
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him that dieth," yet Jesus Christ says, ** Ye shall 
die in your sins." " God is not willing that any 
should perish." Now comes the profound logic 
again. "Whatever God wills, will come to pass; 
He wills the salvation of all men, therefore this will 
come to pass!!" 

Let us try this syllogism. He wills that all should 
come to the knowledge of the truth and to repent- 
ance, in the same sense that he wills the salvation of 
alL But shall we infer from this that there are no 
impenitent men who are ignorant of the truth? 
The truth is, God wills the salvation of all in the 
same sense that he wills the immediate repentance 
of all. There is no passage of sciipture where it 
is said God has decreed or determined that all shall 
come to metanoia, ov repentance to salvation, al- 
though he is willing that all should come. The 
same mav be said with reference to the salvation 
of all. The word willing is boidomenos from 6ow- 
lomaiy to wi!ihy to willy to' please. Then the Apos- 
tle says God does not wish that any should per^ 
ish, or if you please, he does not will that any 
should perish. But this is far from sayfeg that all 
will be saved. If we use the word will, then the 
text merely shows that God has not determined 
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unconditionally that any should perish, whether 
they come to repentance or not The Savior him- 
self says, " Him that cometh to me I will in no wise 
cast out." 

So ant/ sinner who comes to repentance and the 
knowledge of the truth, shall not perish. Does this 
text then prove tliat all will be saved ? No more 
than it does universal damnation. 1 Tim. il 4: 
" Who will have all men to be saved and come to 
the knowledge of the truth." But we read in 
2 Tim. iii, 7, of some who "are ever learning 
end Tiever able to come to the knowledge of the 
truth." This being true as we have already proved, 
(see Repentance) I ask, is it possible that the word 
thelei, " will," can mean a positive determination of 
the Divine mind that all should be saved ? It is 
just as positive with reference to their coming to 
the knowledge of the truth as it is to their being 
saved, and the former according: to Mr. A. is neces- 
sary to the latter. It simply implies a willingness 
on the part of God that all should be saved, but it 
does not foUpw that all will bo saved. What then 
becomes of Universal salvation ? Is it proved either 
from the Bible or common sense ? I leave the can- 
did reader to judge. We have proved, and Mr. A- 
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asserts that all are not saved in this world, ^f^i that 
those who ai-e not saved here will never be saved. 
See sections 8 and 13. 

Section 10. Resurrection. — ^Mr. A. asserts on 
page 90 : " In the resurrection state, all will be in- 
corruptible and immortal, and shall beSr the glori- 
ous imasre of Christ, the Son of God." 

Here it will be necessary in the first place to un- 
derstand terms. What then does he mean by the 
resurrection state, ^ From what I heard him state 
in the sermon already alluded to, it is simply this: 
When a person dies, his soul dies with the body or 
sleeps in it for a period, he could not tell how long; 
it might be a day or longer, and then in some mys- 
terious way it became disentangled from the body 
and went to a place of reformation. That, he stated, 
was the only resurrection he believed in. (If he 
should deny the above it can be proved.) Clearly 
then, he does not believe*in the resurrection of the 
body, but merely in that of the soul. So then of 
necessity, the resurrection state commences witff 
an individual the moment his soul beeves disen- 
tangled from the body. Now if this be true, then 
the assertion at the head of this section is not trtie. 
For how can a soul that is under the necessity of 
gobg to a place of reformation in order to be pre- 
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pared bj discipline, punislixhent and infetrnctba 
for the holiness of heaven, be "incorruptible, and 
bear the glorious image of Christ?" Error re- 
quires a good memory to avoid clashing. Can a 
person be both prepared and tmprepdred for heaven 
at the same time ? 

To " bear the glorious image of Christ," is the 
surest preparation for heaven — ^to possess this im- 
age vnth. all its lineaments and features, is the high- 
est aim of the Christian — to be like Christ is the 
chief happiness of heaven, as the Apostle declares: 
•* Beloved, it doth not yet appear what we shall be, 
but we know that when He shall appear we shall 
be nice Him'' <fec. To be like Christ, is to be de- 
livered from the last remains of sin and the last of 
its evils, and to be restored to the fM, rich and 
eternal enjoyment of God's favor in heaven. 

And yet Mr. A. contends he does not believe a^ 
one enters heaven immediately after death or even 
after he is in the resurrection state, which com- 
mences as soon as the soul is " disentansrled from 
the body,'^but that then, though " bearing the glo- 
rious image of Christ" as he asserts, he must still 
go to a " place of reformation." This would make 
God a strange moral governor, and the Bible su- 
preiae nonsense ! UniveY^ali^ts can see no ji»H(t 
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or reason for there being a hell in the fitture worid, 
bnt Mi". A. professes to see good reason why every 
one, even though some may be abundantly pre- 
pared to enter heaven, should go to a place of re- 
formation or purgatory. 

The reason for this is, I suppose, that they may 
receive more instruction in reference to the glories 
of Romanism and Universalism, without opposition 
from the Orthodox ! For these heresies are so per- 
fectly irrational, they will need all their time here and 
a hnff time in the place of reformation with its fiery 
discipline, to prove to a candid mind that Univer- 
salism is true. And after all, I have no doubt many 
will disbelieve it This Universalist view of the 
resurrection state is contradictory both to reason 
and scripture. The former we have already shown ; 
tlie latter we shall now attempt to show. ** The 
cardinal doctrine of Christianity which all the rest 
subsei*ve, is the justification of a sinner, his deliver- 
ance from the bondage of sin and perfect happi- 
ness in heaven, through faith in the atoning sacri- 
fice of Jesus Christ The cardinal /ac^ of Chris- 
tianity, without which all her other facts lose their 
importance, is the resurrection from the dead of 
this same crucified Savior, as the prelude, the pat- 
tern and the pledge of the restirrection of his fol- 
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lowers to eternal life." Agunst this greotfad the 
children of disobedience from the Pharisees of Je- 
rusalem down to the scoffers of modern days, haye 
leveled their batteries. One assails its proof — an- 
other its reasonableness — ^all its truth. When Paul 
preached the resurrection before the court on Mar's 
Hill, the Athenian philosophers mocked, a short 
method of refuting the gospel which is likely from 
its convenience to continue in fashion. But that 
Christ was raised from the dead, there is proof as 
clear, as creditable, as positive and almost as abund- 
ant as that there is such a place as Auburn in Cay- 
uga county. A man who denies this, will not cer- 
tainly have the audacity to claim the title of 
Christian, Such a claim under such circumstan- 
ces, would be conclusive evidence of insanity or the 
greatest degree of moral depravity 1 I believe it is 
an admitted fact among all or nearly all, who bear 
the Christian name, that the same Jesus who was 
bom of Mary, suflfered death under Pontius Pilate, 
and was buried in Joseph's new tomb, arose again 
the third day from the dead. The importance of 
His resurrection, may be found in 1 Cor. xv, 12-20: 
" Now if Christ be preached that He rose from 
the dead, how say some among you that there is no 
resurrection of the dead ? But if there be no m- 



uNiysBSAuaic. _ ' 15d 

urreciion of the dead then is Christ not risen, and 
if Christ be not risen, then is our preaching vain 
and your faith is also vain," cfec. " But now is 
Christ risen from the dead and become the first 
fruits of them that slept" 

From this admitted fact, I wish to draw the same 
conclusion the Apostle drew, for the consolation of 
the The^saloniaiis. 1 Thess. iv, 11: " For if wo 
believe that Jesus died and rose aorain, even so them 
also which sleep in Jesus will God bring with him." 

The departed saint sleeps — not that the souls of 
the righteous remain unconscious and torpid for a 
day or an indefinite period This cheerless -doc- 
trine may do for those whose hearts have never 
been warmed by the love of Jesus, but it was not 
the doctrine of Paul. The Lord have mercy on 
those for whom such a prospect has any charms I 

Paul considered that " to be absent from the 
body," was " to be present with the Lord." The 
Savior said to the thief, "This day shalt thou be 
with me in paradise." These declarations clearly 
show that neither the Savior nor Paul, believed 
that the soul slept or died with the body; but that 
there is an immediate transition from this life to the 
other; that there was neither purgatory nor place 
of refonxiation between the death of the belieyer 
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and his entrance into glory. Nor was it needtd by 
them that sleep in Jesus, for like Paul, they are 
" ready for their departure ;" they have fought the 
good fight ; they have finished their **course, and 
" hencefarthf^* from this time forward, " there is laid 
up for me a crown of righteousness^' &c. Accord- 
ing to Mr. A., Paul's course was not yet finished^ 
but he must go and finish it in the place of refor- 
mation! The believer's body sleeps, but it sleeps in 
Jesus, Death which dissolves every other tie, 
touches noj our union with the Lord Jesus. Even 
the hod^ss of his saints are in Him ; they are still the 
menoters of his body, of his flesh and of lus bones." 
" KnOAv ye not," says Paul, " that your body is the 
temple of the Holy Ghost. The human spirit is 
fled, but shall death expel the spirit of God from 
his own temple ? jN^o, he still keeps it for himseli. 
It shall change. It must see corruption, but. yet it 
is the Savior's property, an object of his care and 
love. He does not scruple to call the church's dead 
his own body. Is. xxvi, 19: " Thy dead men shall 
live, my dead body shall they arise." 

Their sleeping in Jesm, proves that all the rights 
mi privileges belonging to believers in virtue of 
tbeir union with Him, remain to them after death, 
Ti Pi i Uq^in i sh ejl andt luuQipaired. Dead they are, but 
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deaden Christ. They are as much compreheuded in 
His covenanty summed up in Him as their head, rep- 
resented by Him as their advocate who has all their 
eiaimar in his nand Tor their benefit* as they possibly 
could be when here on earth. This being proved 
then, that thel!^ bodies sleep in Jesus, and that 
though asleep they still have all the rights and im- 
munitiesi<»of the Christian, we argue with the Apos- 
tle, that they shall be raised again like their Di- 
vine head» Whatever else a man may d^ny*, he 
cannot deny without a blush, that the BUe teaches 
the resurrection of the body. "The very gates of 
hell," said an eipinent servant of Grod, " m the 
shape of that unhallowed philosophy which fritters 
away the most precious Bible truths into Uas^m 
metaphor and Jewish allegories, have not ventured 
to tamper with the faith of tlie resurrection." Tliis 
gocxl man could not. foresee the wi^om of this 
ao'e which attempts to prove that there will be no 
Insurrection of the hodv. But if Christ the head 
was raised with the same body that suffered, even 
so his people shall be raised with the same body 
that sleeps. That His was His own identical body 
that had been crucified and buried, is a truth tpo 
plain for any man in his senses to deny.i^ 
There v«i ^ chwjgfi wrcmght upon it ^e cQjtfeNb 
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by the "working of his mighty power whicli he 
wrought in Christ when he raised him from the 
dead," but this change did not destroyhis identity, 
for his disciples knew him^ after his resurMBtion^ 
although he appeared to them at various times and 
on various occasions. Beside, to^how doubting 
Thomas the identity of His person, yea of his bodi/f 
he said tcyiim, "Reach hither thy finger atf behold 
xaj hands, and reach hither thy hand an(J thrust it 
into 'my side- and be not faithless, but believing." 
Upon this iridence, Thomas believed. " Now," says 
Paul, " if we believe that Jesus died, and rose again 
even so them also that ^leep in Je|us will God bring 
with him.;*' Was His soul in paradise the very day 
heUuffefed ? So is the believer's soul the very day 
he dies. Did His same body that suffered rise 
again from the dead ? So shall the bodies of his 
saints, or el^ there is no similafity'Jk the resturec- 

■r 

tion. 

Hence, Mr. A.'s idea of the resurrection b con-^ 
trary to scripture. The bodies of the saints shall 
rise ; the organization, lineaments and expres^on of 
that self-sanae human being, with whpm we were 
conversant on earth, othervrtse it were a new 
creation md not a resurrection. It will be reani- 
mated bylhat self-same spirit tha;t forsook it at de«tli« 
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o&ermse it were a different being altogether. An^ 
astans, resurrection, signifies to place^ or Btaiid up^ 
stajid again; who fihall stand up or agaiuy but those 
whaMfore were lying 4own! John xi, 23: "Thy. 
brother shall rise again^*' anastesetai Here was th6 
promise. * 

Now let facts interpret the meaning of the word, 
and we %ill find no ** disentangling of thq||0ul from 
the bodyf' as constituting the resurrection. Laztf- 
ms had been dead four days ; bis body aheaay was 
corrupted and the spirit had fled. ficcLxii,7: 
" Then shall the dust (body) retmrn to the, earth as 
it was, and the^^^'n^," ihetiy at the same lime ^e 
body returns to dust, " shall return unto God who 
gave it" The soul or spirit of Lazarus depsufed 
from his body at death, hence there was nothing 
but his body in the grave. Now mark the prom- 
ise: <*Thy brottfer shall rise again." Jhen the ful- 
fillment, xi, 44 : " Lazarus come forth ; and he 
that was dead came forth bound hand and foot, with 
grave clothes," <fec. 

Facts then tell us, that resurrection means a 
raising of the boSg, It was so with reference io 
Christ himself; it wa» so witli Lazarus ; and it was 
so at his crucifixion when "many bodies (^fjpis saints 
which slept, arose and come put of the ^aves af- 
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ter his resurrection :" Math, mvii, 52,58. So abo 

m the resurrection of the jast^ the bodies of the 

snints shall be raised ; they shalljbe found in Christ'i 

.train, adorned with his likeness and partt^Ben of 

* his glory. 

But how are these transformatioilfe to be effected ? 
By that same power which " caileth things that be 
not as t^ugh they were." Let the quibkr puzzle 
Mmself with the theories about personal identity. 
Let Win tallc about one part of the body buried in 
Asia, anotJier in Africa, and a third in Europe. 
Let him ask as 'many questions as he can devise 
vib(j\^ limbs devoured by ravenous beasts and be- 
come by nutrition part of their bodies, and these 
agflin by others, and so on ad infinitum. Let him 
nsk ten thousand such questions, and what does it 
all amount to ? ' See the answer m 1 Cor. xv, 36-54: 
" TIiou fooy that which thou sowest is hot*quick- 
ened except it die,'^ tfec. It must die before it can 
quicken and sprout There is a great change in the 
grfiin we sow by rotting and sprouting again, yet 
who denies the identity of the wheat ? None but a 
fool ! But it is said, " that which thou sowest> thou 
sowest not that body that shldl be, but God giveth 
it a bodjif ' Let common sense interpret for us. 
When a •grain of wheat is sown, we do not gather 
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again that same gram unchanged, neither do wo 
gather a different kind of grain. But whence comes 
the new grain? Does it not receive its life, natuTB, 
nourishment, quality and form, directly from the 
old ? Is it not in fact the old quickened and in a 
new dress ? And hence is it not the same with the 
body or dress God gave it? ** So also is the res- 
urrection of the dead. " It (the body,) is sown in 
corruption, it (the body) is raised in incomiption ; 
it (the body) is sown in dishonor, it (the same 
body) is raised in glory; it is sown in weak- 
ness, it is raised in power ; it is sown a natural 
body, it is raised a spiritupl body ; and as we have 
borne the image of the earthly, we (the same per- 
sons) shall bear the image of the heavenly.'* 
" This corruptible must put on incorruption, and 
this mortal must put on immortality." 

The Apostle then plainly asserts that the same 
body that is sown shall be raised again, but chang- 
ed as the wheat is changed. Like a house under- 
going repair, the body may be taken all asunder 
and dissolve into its original elements ; yet the great 
Architect, God, can and wUl gather together all its 
parts, and it shall be raised a changed, spiritual and 
glorified body, but yet the same body " clothed 
upon with its house from heaveq," It will be dme 
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enough for the objector to plead his climcdtic^ 
when God shall commit to him the rising of the 
dead. For us it is sufficient that He who rears up 
the living blade from the rotted grain, will be at no 
loss to rear up an incorruptible from a corrupted 
body, through what forms and varieties soever it 
may have passed. 

The main question, however, is not what Omnip- 
otence can do, but what it will do. Will God raise 
the dead? Yes. His promise insures it God has 
engaged to " raise his people up by Jesus, and pre- 
sent them together with hioL" Jesus has said: 
** I am the Resurrection and the life ; he that be- 
lieveth in me, though he were dead, yet shall he 
live,'' The Apostle John "saw the dead, small 
and great, stand before God," &c. But before this 
could take place, they must be raised from the 
dead. Many have already been raised; Christ 
raised many while on earth. Finally we have, as 
a sure pledge of its accomplishment, the ^resurrec- 
tion of Christ, and hence said he "because Ilivi, 
ye shall live also" 

The question now arises, will all the dead be 
raised "incorruptible, bearing the glorious image 
of Christ*" and hence happy forever ? If the bible 
be a common f ense boak, mi can be interpreted 
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by people of common sense (and certainly to sucTi 
it was addressed, and tliat too that they might un^ 
derstand it, else it Is no better than a seeded book) ; 
if it be not all metaphor and figure and parable, 
then it clearly teaches that there will be a differ- 
ence between the resurrection of the righteous 
and wicked, both in order and nature^ and there- 
fore Universalism cannot be true. But if it be 
all metaphor, figure or parable, then Universal- 
fern cannot be true, because heaven itself may be 
mere metaphor, God may be a metaphorical GK)d, 
a future existence a metaphorical existence and sal- 
vation a metaphorical salvation. In either case 
Universalism is false. That they would rather the 
bible should be all metaphor, than teach the doc- 
trine of endless punishment, is clear from their ea- 
gerness to turn every thing like evangelical doctrine 
into metaphor. But what says Inspiration in refer- 
ence to the resurrection ? Job xix, 25-27 : "For 
I know that my Redeemer liveth, and that he shall 
stand in the latter day upon the earth ; and though 
after my skin," or "though, after I awake, worms 
have destroyed this body, yet ia my flesh shall I 
see God, whom / shall see for myself , and mine eyts 
shall behold," &c. Clearly this implies the resur- 
rection of the body, and that Job anticipated perfect 
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Prov.xi, 7: "When a wicked man dieth, his 
expectation shall perish." Eph.ii,12: "Having 
no hope and without Qod in the world." 

2. The above solemn declarations prepare us 
for the following description of the resurrection. 
Dan. xii, 2 : "Tlie multitude of them that sleep in 
the dust of the earth shall awake, some to everlast« 
ing life, and some to shame and everlasting con- 
tempt." This certainly would seem to a candid 
reader to intimate a difference in the resurrection 
state between the righteous and wicked. Mr. A.'s 
perversion of this passage is too puerile and con- 
temptible to deserve any notice. And who the 
^'enlightened commentators" are that agree with 
him, it would be quite a gratification to know. 
Perhaps Dr. A. Clarke is one. Nay he cannot show 
one respectable commentator that gives that as the 
true meaning of the passage. 

John V. 28,29 : In the previous part of this chap- 
ter, the Savior shows the co-operation between him 
and the Father, and that whatever works the Father 
does, the Son does the same also. Among these 
works was the raising the dead. 1st Those "dead 
in trespasses and sins." lb. 25th: "The hour is 
coming and now ts, when the dead shall hear the 
voice of tbe Sonof God, andtheythathearshaUlircLf' 



\'ti 



T to-altberesurrcctiot 

not at tnis, «*» ,1 

t^passes and sins." yousbaUs 

^^^^« for tbe hour « cow 

S,:;e forth (like La«u-^ 
"^ unto the resurre^-^ 
S^ve done evil tmto the res 

^^UoB.andthat^.^ 

sound reason. V... on thejrc^ 

Hence the «a««.onaW««^- 

destroys. the difference W 

Buthe ..ho quickens the d 

^i and evil deeds give 
^r of their resurrection, 

evidence of a resurrection 1 
. „ «..tion to damnatto 



16» 

IfiiriJesns Chratt and rather than do this they 
prefered to suffer 'Hhat they might obtain a better 
resurrection." " Better" than what ? Evidently, 
better than they would have obtained, had they 
denied Christ, or better than these who neglected 
" this great salvation." Here also is a difference 
in their resurrection. Rev. xx, 6 : " Blessed and 
holy is he that hath part in the first resurrection." 
"Are those blessed and holy" who have no part 
in this first resurrection, and on whom the second 
death has power? 

** Oh ! thou enemy of all righteousness, wilt thou 
not cease to pervert the right ways of the Lord" I 
Acts xxiv, 15: "There shall be a resurrection of 
the dead, both of the just and unjiist'* This is 
their character not only in this world, but when 
they are raised from the dead — they are raised, the 
jitst and the unjmt. If so, are they all happy, 
"bearing the glorious image of Christ" ? Let rea- 
son and common sense answer. 

We have then established the following points : 
There will be a general resurrection — ^not of souls, 
but of bodies ; there shall be a difference in their 
resurrection, as great as the difference between 
happiness and misery, life and damnation, and hence 
none bat the righteous who have a part in the first 
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resurrection will be happy in the resurrection state, 
or " bear the glorious image of Christ" 

Section 11. The Judgment Day. — Paore 95: 
" I deny" says Mr. A., '* that the Bible gives the 
slightest sanction to the notion of a future general 
day of judgment" 

The reader is doubtless prepared by this time to 
hear, with little or no astonishment, Mr. A. deny 
any and ever]/ doctrine of the gospel of Jesus Christ; 
but should he still have a lingering doubt, we shall 
endeavor, by the presentation of facts, before we 
close to dispel it 

He asserts that "in the scriptures the day of 
Judgment signifies the era, when Christ by God's 
appointment reigns over the world, or the gospel 
dispensation. When that dispensation commenced, 
Christ commenced judging on the earth. **The 
Judgment seat of Christ" is 2l figurative form of ex- 
pression, indicating the tribunal, the power, the au- 
thority of the Redeemer." AX\ the day of Judg- 
ment there ever will be, according to his theory, is 
in this world. For he declares with reference to | 
the passages usually quoted to prove a general 
judgment "710^ one of these passages have refer- 
ence to the. future life, but all are descriptive of the 
reign of Christ in this world.',' Now hi this be true, 
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then his theories respecting a place of reformation 

are not true, because if Christ be not judge in the 
future world, as well as in this, and do not exercise 
that office there, by whose authority I ask are those 
who " die in dn" sent to a place of reformation, and 
thus kept out of heaven for a season ? And after 
they have remained there their allotted time, by 
whose judgment are they adjudged fit candidates 
for heaven ? " The Father judge th no mauy but 
hath committed all judgment to the Son," but if 
the Son's judicial district is limited by the bounda- 
ries of this world, who " rides upon the circuit of 
the heavens" ? and who passes judgment upon the 
mmates of the Universalist school in the other 
world? Is this left to the judgment of their 
teachers ? But we have already proved this theory 
of reformation absurd and unscriptural, and we shall 
now attempt to show that this with reference to the 
judgment is no better. Whether we succeed or not> 
to be consistent he must give up one or the other 
of these theories — they clash with each other. 

The phrase, "Now is the judgment of this world," 
does not relieve the Universalist from his difficulty. 
If I was partial to the word metaphorical, I would 
say it was a metaphorical expression. But I prefer 
a more honorable course to get rid of an ajpparent 



iiBfiulty. The Savior here evidenily speaks vhib t 
diviniB exultation and triumph — " Now the year of 
my redeemed has come, and the time prefixed far 
breaking the serpent's head, and giving a total rent 
to the powers of darkness — ^now that great work is 
to be done, which has been so long thovght of io 
the divine counsels — ^so long talked of in the writ- 
ten word, which has been so much the hope (d 
saints, and the dread of devils. If we understand 
it as a physical term, "now is the crisia of this 
world," then it woidd signify the sick and diseased 
\forld is now upon the turning point, this is tlie 
critical day upon- which the trembling scale vill 
turn for life or death, to all mankind All that 
are not recovered by this, will be left helpless 
and hopeless. If we understand it as a law term» 
as it more properly is, then the Savior means, " now 
is judgment entered, in order to the taking out of 
execution against the prince of this world." The 
death of Christ was the judgment of this world. 

1. It is a judgment of discovery and distinction. 
Now is the trial of this world, for men shall have 
their character according as they value the cross of 
Christ To some, it is foolishness and a stumbling 
Mock — ^to others the wisdom and the power of Qod. 

8. It is a judgment of favor and absolution to the 



chosen ones in this world Christ on the cross in- 
terposed between a righteous God and a gnil^ 
world, as a sacrifice for sin, and surety for sinners. 
So that when he vtka judged, and iniquity laid upon 
him, it was the judgment by which salvation was 
procured for all that believe, 

3. It was a judgment of condemnation against 
the powers of darkness. At the death of Christ 
there was a famous trial between Christ and Satan, 
the promised seed and the serpent The trial was 
for the world and the lordship of it The Devil 
had long borne sway among the children of men, 
and he was determined to maintain it He offered to 
compromise with Christ (Luke 4) — he was willing to 
give the kingdoms of this world to Christ, provided 
he would hold them, 5y, from and under him, 
Christ rejected his proposition, and now would try 
it out with him. By dying he takes off the forfeit- 
ure to divine justice, and then fairly disputes the 
title with Satan, and recovers it in the court of 
heaven. Hence Satan's dominion is declared to be 
an usurpation, and the world adjudged to the Lord 
Jesus Christ as his right* 

I will here give the comment of Prof Tholuclt, 
whom Mr. A. claims for a Universailist " Kosmcia 

*See M. Henry's commentary in Loco. 



178 JLHTIDOTH TO 

oiUos, ibis world, embraces all tbose vrho do not be- 
long to tbe kingdom of Christy and cannot abide in 
him — ^therefore all tbe ungodly. Wbat is tbe Krisu, 
judgment exercised over tbe kosmos ? Tbe ordi- 
nary force of tbe ^ord is entirely adapted to the 
whole context here. When God judges wickedness 
objectively, bis judgment is that of rejection, but 
the power of that wbicb God objectively rejects 
must perisb subjectively, that is, in this world" 
That is, tbe power of Satan, wbo is rejected object- 
ively, must perisb in tbe world — ^must come to an 
end 

"By bis appearance in the world, by bis last 
passion and death, Christ breaks down tbe domin- 
ion of sin, the kingdom of Gt)d comes in with power, 
the rejecting judgment of God against wickedness 
is fulfilled, and the Savior beholds Satan fall like 
lightning from heaven. For if the power of the 
kingdom of evil is broken down by that greal fad 
oi Redemption, then is the power of Satan also, who 
is the ruler over this kingdom, broken down with 
it" Pro£ T. then makes this Krisis to mean the 
breaking down of Satan's authority in the world, but 
says not a word of its being the day of Judgment 
on the characters of men. Prof. T. agrees with 
H. Henry and all the orthodox How much of b 
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Universalist is he then ?* Mr. A. counts without 
his host 

It is evident then he perverts this passage, and 
wrests it from its true signification. Having now 
overthrown his strong fort in favor of the day of 
judgment being in this world, let us proceed to 

*That Prof. T. is not a Universal ist, I refer the reader to hie 
commentary on St. John. He believes in the deity of Christ. 
See note on John iii, 13: ** To ascend into heavenand descend, 
is a figurative expression, descriptive of the fact that his being 
was with God whilst his manifestation was in humanity. 
No one has ever been able to go out of humanity, and ascend up 
to heaven, except he who from a higher state of existence en- 
tered into, humanity ; whilst at the same time he still contin- 
ues to retain a superhuman BEING, the DiviNiTr does not 
cease to be immanent in this humanity." John v, 19-21: **If 
you are able to separate the brightness of the aun from the sun, 
then you may separate the word from the father." lb. vi, 
19-21 : " Why did he not ascend into the ship ? Because he 
wished to perform the greater wonder, and to make his Divini- 
ty more evident to them." lb. x, 29: **He and the Father 
are one— one in power; but if one in power, then also one in 
the Divinity or Godhead." He believes in vicarious atonement. 
See note on John x, 13; xvi,10. In the inability of the sin- 
ner: John V, 21. In the resurrection of the body : John ▼, 
19,21. Endless punishment: John v, 24. In the personali- 
ty of the devil: viii, 44. How much of a modem Univewalift 
ish^T 
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prove that there will be a day of general judgment 
in the future world. That there will be a day of 
judgment for the final adjustment of all things, n 
which all the attributes of the triune God will be 
most gloriously and awfully displayed, can be de- 
nied by no candid reader of revelation. Suppose 
mankind had never been favored with the inspirdl 
volume, would not reason itself teach, if there be a 
Gk)d, a fit moral governor of the world, he must 
make# distinction between vice and virtue? We 
have abundant proof it did teach this, in the an- 
cient heathen sages. Suppose \vith this principle 
we look abroad in the world, and see that virtm 
goes unrewarded, and vice unpunished, would it 
not produce a perplexity in the mind and give rise to 
the question " how can this be" ? The reflecting 
mind would unhesitatingly adopt one or the other of 
these conclusions, either this God is not a fit moral 
governor, and has not power to administer justice, 
or there will be some other time, and some other 
place appointed for this important duty. Now sup* 
pose whilst the mind is in this quandary, God lets 
down from the throne of his glory, a volume con- 
taining his reasons for the apparent injustice in the 
government of this world — why sentence against 
an evil work is not speedily executed — ^why the 



Avheat and ih^ tare3 are suffered to grow up to- 
gether. And suppose he iinish the narrative by 
assuring us that ** He has appointed a datf in t]ie 
which he will judge the world in righteousness by 
that man whom he has ordained ;" that all mankind 
" must appear before the judgment seat of Christ;" 
that " for every idle word that men shall speak, they 
ilwJU give an accoitnt in the day of judgment " Would 
not this be a satisfactory solution of the difficulty in 
the inquiring mind? If he disbelieved God, of 
course he would contrive objection against it, al- 
though reason and conscience and observation, all 
assented. Could such a man have the audacity to 
claim the title of believer in Divine revelation? 
Far, far sooner could the devils themselves — for 
they do believe, and tremble in view of that belief 
Such a man "of all earth's mad men, most deserves 
a chain." But we have supposed a case which is 
exactly true to the letter. Men's minds were in 
this doubtful state, and " Grod at sundry times, and 
in divers manners spake by the prophets, and in 
these last days hath spoken to us by his Son." 
Their testimony is found in the Bible. In it God 
speaks as plain as the omniscient God can speak to 
dying m<jn, that there wiU be, ahaU be, mmt be a 
fviure judgment 
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Now, either men believe this testimony or they 
disbelieve it If they disbelieve what God so plain- 
ly declares, they voluntarily cast themselves beyond 
the boundaries of christian charity, and have "no 
lot or part in this matter." It is one of the most 
fatal delusions that could ever take possession of 
the minds of men ! 

The certainty of a future day of general judg- 
ment> we prove from the following consideralions: 

1. ^he present condition of the world demands 
it By a single glance at the history of God's 
dealings with the apostate inhabitants of this rebel 
world, any candid and reflecting mind will readily ac- 
knowledge that justice seems to have retired from 
the cabinet and secret councils of the Almighty, 
and that anarchy and misrule have taken his place. 
The marks of beauty, order and harmony are strik- 
ingly apparent in the physical world. Every thing 
is found in its proper place, moving on in majestic 
order. But when we contemplate the moral state 
of mankind during the ages past, we meet on every 
side revolting scenes of perfidy, avarice, injustice 
and revenge. Wars, bloodshed and plunder, mark 
the foot-steps of every nation under heaven. 

Tyrants have exercised the most horrid cruelties 
either to satiate a mad ambition^ to quell a cruel 
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r&T^ige, or afford themselyes amusement at A» anf- 
ferings of others. Superstition and idolatry have 
destroyed millions of the human race. ' 

A set of viUians, misnamed heroes, have mount- 
ed the backs of their people like Balaam his ass, 
and driven them over the face of the world, often 
against their remonstrance, turning fruitful fields 
itito a wilderness, burning towns and villages, plun- 
dering every thing valuable, and filling the earth 
with misery. This is the brief but comprehensive 
history of an Alexander, of a Xerxes, of Alaric the 
scourge of Gbd, of the inhuman Tamerlane, of 
bloody Nero, whose monument was erected on the 
tears, the sighs and groans of the victims of his 
sportive cruelty, and his epitaph written with their 
blood. Another of these renowned murderers was 
Bcmaparte, whose bloody track will never b^eflfaced 
firom Europe. But the villian that outvies the 
whole in cruelty, plunder, rape and murder is Anti- 
christ, the maQi of sin and son of perdition. His is 
a deep laid, legalized system of torture and unheard 
of cruelty. And if there be no day of judgment in 
the future world, where all his wickedness, both 
secret and open, shall he make known, the mil- 
honth part of the tears and groans, a«d sighs, and 
tortures, and rapes, and murders that have been 

6* 



l78 ANTXDOTS TO 

caused and committed in the undergroimd beDs of 
the inquisitions will never be known. 

Such in brief has been the strange history of 
the moral world in past ages. But if we look at 
the present age, we shall see also unanswerable rea- 
sons for there being a general judgment. Consider 
the prominent dispositions and principles which ac- 
tuate the great mass of men — the avaricious idola- 
try which prevails even in Christian lands — the il- 
legal and unchristian means often resorted to in or- 
der to gratify these unholy desires — ^the jealousies 
and contentions in families and neighborhoods— the 
readiness with which one neighbor will take an ad- 
vantage of another — ^the bitterness of law suits— 
the intrigues in election contests — ^the thefts, rob- 
beries and murders daily committed — the muti- 
nies and piracies often planned and engaged in— the 
aristocratic feelings of the rich toward the poor, and 
the heart-jealousies of the poor toward the rich. 
No careful observer can be a stranger to these 
heart-sickening scenes. 

Are these disorders to continue so till the end of !( 
time, and is it not demanded then that there should 
be a day appointed for rectifying them — for exam- 
ining into the nature of these scenes and the char- 
acter of their actors-^-for defending the character of 
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God's moral government against the slanders of 
wicked men — ^for rewarding the virtuous and pun- 
ishing the wicked ? 

Ah ! we need not wonder when we see tyrants 
and profligates triumphing, and the virtuous tram- 
pled under foot — since the future world will pre- 
sent a scene of equitable administration in which 
the sorrows of the upright will be turned into joy 
and the triumph of the wicked into confusion and 
shame. " The great eternal scheme involving all, 
will then clear up apace. Then shall we see the 
cause why unas-^uming worth, in secret Uved and 
died neglected. Why the good man's share in life 
vras gall and bitterness of soul. Why the lone 
widow and her orphans pined in starving solitude, 
while hixury in palaces lay strii.i 1/ hcv low 
thoaght& to form unreal wants. Why heaven-born 
truth and moderation fair, wore the red marks of 
superstition's scourge. Why licensed pain, that 
cruel spoiler, that imbosomcd foe, imbittered all our 

bliss."* 

Were there no reckoning hereafter, the mind con- 
templating the history of the moral world wouli 
naturally exclaim, " Wherefore do the wicked livo, 



•Tboaipsoa'* Wluter. 
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become old, yea are mighty in power ? Is there no 
reward for the righteous ? Is there no punishment 
for the workers of iniquity ? Is there no God that 
judgeth in the earth ?" The present condition of 
the world then demands a future judgment 

2. The warnings of conscience foretell it Con- 
science is that faculty which perceives right and 
wrong in action, approves or disapproves of them; 
anticipates their consequences under the moral gor- 
emment of God, and is thus the cause of peace or 
disqidetude of mind. Conscience is not the feith- 
ful monitor it once was ; sin has very much obscur- 
ed its perceptions, yet it in part performs its office, 
approves of virtue and condemns 'Nice, brings the 
violator of its dictates to its own bar and binds him 
over to the bar of God, showing him that he can- 
not go on with impunity. Justice may seem to be 
blindfolded now, and he may escape for the present 
its just retribution, but it will not be always thus» 
and therefore in the midst of their iniquities often 
the ungodly are unhappy and miserable from the 
forebodings of conscience, pointing them to the lat- 
ter end of their career the day " when God shall 
judge the world in righteousness." 

The annals of history furnish us with many im* 
pressive examples that this is the testimony of con- 






scoence. Whilst Belshazzar was carousing at an 
impious banquet with his wives and concubines 
and a thousand of his nobles, the appearance of 
the fingers of a man's hand and the writing on an 
opposite wall, threw him into such consternation 
that his thoughts terrified him, the girdles of his 
loins were loosed and his knees smote one against 
another. This fear could not have arisen from the 
import of the writing, because he knew not what it 
was. But it was something that brought to his 
view the black catalogue of his crimes regis- 
tered against him in the court of heaven, and was 
a sure token of that " fearful looking for of judg- 
ment and fiery indignation which devours the ad- 
versary." 

Tiberius, the Roman emperor, had his gaJa-day of 
sportive cruelty, tyranny and murder. But Tacitus 
informs us that neither the splendor of his situa- 
tion nor the solitary place to which he retired, could 
shield him from the accusations of his conscience 
in the review of his crimes. The history of Anti- 
ochus Epiphanes is familiar to every scholar. He 
sold himself to work wickedness with greediness. 
Jerusalem seemed to bo the particular object of his 
vengeance. He slaughtered forty thousar d of her 
people ia three day^ and theii polluted the temple 
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of Qod by way of defiance. But he was suddenly 
seized and died in the most dreadful mental agony. 
Rollin informs us, that before his death, '' worms 
crawled from every part of him, his flesh fell 
away piecemeal, and the stench was so great 
that it became intolerable to the whole army; 
and he thus finished an impious life by a miserable 
death." 

Similar relations are given of Herod, who slaugh- 
tered the infants of Bethlehem — of Galerius Max- 
imianus, the author of the tentb persecution against 
the christians — of the infamous Philip II. of JSpain, 
and of many others of a similar character. Infi- 
dels and serai-atheists have endeavored to cast a 
dark shade over the death-bed scenes of Hobbes, 
Hume, Voltaire, Rosseau, Tom Paine, and their 
companions, but so much of this covering has been 
uplifted as to assure us of their awful forebodings 
of a future judgment^ and of the gnawings of the 
worm that never dies. And there can be no ques- 
tion tliat at this moment there are thousands of gay 
jipirits immersed in fashionable dissipations, and pro- 
fessing to disregard the realities of a future world, 
who if they would lay open their inmost thougbtSi 
would confess that the secret dread of a future re- 
tribution is a spectre which frequently haunts them 
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wbile mnning the rounds of forbidden pleaenre^ 
and embitters their most exquisite enjoyments. 

^ Conscience, the torturer of tfae soul, unseen 
Does fiercely brandish a sharp scourge within, 
SevRre decrees may keep our tong^ef* in awe, 
But to our thous^hts what edict can give law ; 
Even you yourself to your own breast shall tell 
Your crimes, and your own conscience be your hell." 

3. The word of God declares it Ps. i, : "There- 
fore the ungodly shall not stand in the jtidgment, 
nor sinners in the congregation of the righteous. 
When has this separation ever taken place in this 
world ? When will it take place ? In the time of 
the end when " the Lord Jesus shall sit on the 
thtone of his glory, and before him be gathered all 
nations, and he shall separate them, the one from 
the other, as a shepherd divideth his sheep from the 
goats, the sheep on the right h«nd and the goats on 
the left" Eccl. xi, 9 : " Rejoice, oh young man in 
thy youth, and let thy heart cheer thee," <fec. With 
bitter irony the wise man says to the thoughtless 
youth, Go on, live as your inclinations dictate ; feast 
on the pleasures of sin for a season, forget Grod and 
your own soul, but remember there is a day com- 
ing when your conduct shall be reviewed, "for all 
these things God shall bring thee into judgment- — 
evidently after his course is ended. 

EccL 12, 14: "For God shall bring every work 
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into jud^ent with ereiy seoret tMng» whetber Itite 
good or whether it be evil" Although this textdoet 
not specify the time when this is to take place, yet 
certainly there is nothing to indicate it is to be here. 
Any reader unprejudiced by Universalism would 
understand it as refering to future lime in a future 
world. Math, xii, 41,42: "Tlie men of Nhmek 
shall rise in judgment with this generation," <&c. 
" The men of Nineveh," doubtless refers to those 
that inhabited that city at the time she was destroy- 
ed. They had long been destroyed before the Sft- 
viw'a time. Now if Mr. A.*s theory be true, they 
xnust have arisen from the dead before that gene* 
ration died, to condemn it. Did this resurrectioQ 
take place ? Where is the record ? Then the "ris- 
ing of the Ninevites" with that generation musk 
take place in another world, for they never have 
nor will meet in this world. " The queen of the 
south shall rise up in the judgment with this genera* 
tion to condemn it," <fec. The argument in this in fa- 
vor of a future judgment, is the same as in the other. 
'* Acts xvii, 31 : ''Because he hath appointed a 
day in the which he will judge the world in right- 
. eousness by Jesus Christ If day means eray why 
did not Paul tell his headers that they were in the 
Juidst Q^ the era for judgment Nay he ^pe^ks of a 



dbyitiHi that yet future, m the future wddd. AisIm 
mv, 25 : '' And as he reasoned of righteoueneae^ 
temperaace and jitdgment to com^, Felix trembled.'' 
The judgment of which Paul reasoned was future. 

Bom. ii, 16 : *'In the day when God ^M judge 
the secrets of men bj Jesus Christ'' StiU fviwr^ 
jud^ent 1 Tim. v, 24 : ** Some men's sins are 
open before hand, going before to judgment" The 
record of their sins is at the throne of judgment 
forestalling them. It is still a futwre judgment 
Heb. vi, 2: "Eternal judgment" The judgment 
in eternity which fixes the eternal state of all 
From the connection in which this phrase stands, it 
will be seen it must be in the other world — ^** of the 
doctrines of baptism and of laying on of hands 
and of resurrection of the dead, and of eternal 
judgment" It comes after the resurrection of th^ 
dead, and that we have shown is to be at the end 
of the world. 2 Pet ii, 4 : ** For if God spared 
not the angels that sinned but cast them down to 
hell, and delivered them into chains of darkness to 
he reserved unto judgment" Reserved like crimi- 
nals in pnson, chained unto the day of their trial 
Verse 9 : " The Lord knoweth how to deliver the 
godly out of temptations, and to reserve the unjust 
unto the judgment to be punished." If the jiidg'^ 
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ment was here, there would be no need of retm' 
mg them to judgment, for they would have their 
trial immediately. 2 Pet iii, 7 : " But the heav- 
ens and the earth which are now by the same word, 
are kept in store, reserved unto fire (how long?) 
against the day of judgment and perdition of un- 
godly men." The day of judgment then, is after 
the destruction of the material heavens and earth 
by fire; of necessity it cannot be in this world af- 
ter it is destroyed ! 

Jude 6 : " The angels which kept not," <fec. He 
hath reserved in everlasting chains under darkness 
unto the judgmentof the great dag.*' What is this 
great day ? Rev. vi, 17: " For the great day of his 
torath is come, and who shall be able to stand." It 
is the great day of wrath which is at the end of 
the world. ]^o such day has ever yet dawned on 
the world. 

Rev. XX, 1 2 1 5 : "I saw the dead small and great 
stand before God," <fec Has this ever taken place? 
When? Where? Echo answers, where? The 
whole connection shows that this is part- of the 
closing scene of this world's history — when the 
throne is set — the judge on it — ^all mankind before 
him — their characters are examined — ^sentence is 
pronounced, and then it is executed. 
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Here then let ail cavilings be hushed foreyer* 
God the Lord hath spoken and plainly declared that 
on the point which divides time from eternity, the 
judgment on all earth's millions shall then take 
place. 

Section 12. Hell. — On page 39, Mr. A. says: 
" The word hell does not occur so often in the New 
Testament as some suppose. In Matthew it is 
found nine times ; in Mark but once; in Luke three 
times; in John not once; in Acts it is found only 
once, where it is applied to Christ and signifies 
ffrave. Yet the book of Acts contains the journey- 
ings, labors and preachings of the Apostles lor over 
thirty years. Hence it is certain they did not 
preach anything about hell 1 1 That word is not 
found at all in Roxans, nor in 1st or 2d Corinthi- 
ans, nor in Galatians nor Ephesians, nor Philippi* 
ans nor Colossians, nor in 1st or 2d Thessalonians, 
nor in 1st or 2d Timothy, nor Titus nor Philemon, 
nor Hebrews, nor in 1st Peter, nor in 1st, 2d or 3d 
John. I ask how it is, if hell means a place of end- 
less wo, that it was mentioned by the Apostles in 
their preaching so seldom. Some modern revival- 
ists use that word oftener in one discourse, than did 
Christ and his Apostles in all their preaching for 
thirty years. If those who listened to the teach* 
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iiigs of St Paul and St John, or read their w 
tings were exposed to an endless hell, is it not reiy 
singular that they did not mention it at least once? 
How can any believer in endless punishment ac- 
count for these omissions ? Are they not most con- 
vincing evidence that it is not a Bible doctrine ?" 

Hold, hold, Mr. Austin, not quite so positive and 
sudden in drawing conclusions ! It may be we shall 
find that you did not tell the whole truth in this 
matter. We may possibly have a word or two to 
say before the decision is made. '' Suffer me tliat 
I may speak, and after that I have spoken, mock on." 
As to the number of times the word hell is used in 
the New Testament, I have never been at the 
trouble to count Hence I shall not deny the cor- 
rectness of his arithmetic I am sorry, however, he 
did not extend his calculation a little further, and tell 
us how many times it is used in James, 2d Peter, 
Jude and Revelation. As it is, he has counted up 
thirteen! Suppose he had found it but m limes 
in the New Testament, would that be " most con- 
vincing evidence that it was not a Bible doctrine," 
or that there was no such place as hell any where is 
the universe ? 

How many times does he wish God to declare a 
ihing before he is wilUag to believe it ? If he w^ 



spedfy a reasonable "given number, possibly he 
might be accommodated. One "thus saith the 
Lord/' is considered by the good and virtuous as 
sufficient Mr. A. counts up thirteen beside all he 
did not count, and yet to him it is "most convinc- 
ing evidence that it is not a Bible doctrine." Why, 
by the same modfus arguendi, we can prove conclu- 
sively there is no God! His name is not mentioned 
at (dl in the whole book of Esther ! It is used only 
twice in 3d John, and but few times in some of the 
other booka Now let us compare the arguments. 
"The word hell is not found in John once;*' — cii^i- 
elusion, " therefore it is not a Bible doctrine !" " The 
word Ood is not found in the book of Esther once;*' 
—conclusion, " therefore the existence of God is 
not a Bible doctrine 1" The latter argument is as 
conclusive as the former. But is even the Uni* 
versalist willing to adopt this conclusion ? He is as 
much bound to adopt this as the former. Does 
he consider it absurd ? It is no more so than the 
other. 

I am not so particularly partial to the word hell 
that it will trouble me because the Apostles did not 
use it more frequently. If they had never em- 
ployed the word at all — ^if it were expunged from 
tk^ Bible» we would have no need oi gouig azvfr 
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farther than to these very writers, Paul and John, 
to prove the thing it represents, viz, a place of fu- 
ture endless punishmen t. Beside, how does any one 
know how freqmrdhj they used the word hell in 
their preachings ? The New Testament writers do 
not pretend to record their sermons. They some- 
times give us the occasion of their preaching, some- 
times the subject matter, but never their sermons. 

Is it reasonable to suppose that the Apostles 
never used the wor.d oftener than we find it in their 
writings ? Did Paul not*use it at all when he rea- 
soned before Felix, of " a judgment to come ?" The 
fact is not recorded, neither is his sermon, only the 
topics of his discourse. Suppose I record the fact 
that I heard the Rev. Dr. Lathrop preach a sermon 
on " the judgment to come," 1 do not pretend to 
record his sermon but only the topic of his dis- 
course. He might have used the word hell twenty 
times, and yet it could not be proved from my re- 
cord that he used it once. 

Let the New Testament be examined with this 
fact in mind, and our wonder will cease that the 
word hell is not recorded more frequently. But I 
repeat, the thing itself is often used as it is by evan- 
gelical clergymen at the present day without men- 
tioning the word helL This fact Mr. A- did not 
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bring into his calculation. He secerns to tritinip^ 
because the word hell is used so seldom, but does 
not tell us how often the sacred writers employ 
other terms, expressive of the same idea He wish- 
es to know how we account for these omissions. 
We have already answered this by the fact that 
their sermons are not recorded. But we account 
for it also by the fact that they use other terms 
more positively fixing the idea of future punish- 
ment, and less easily frittered away by the sophis- 
try of Universalism. Let us first examine the 
words translated hell. There are four terms in the 
scriptures rendered hell. Sheol, hades, tartaros 
and gehenna. The first two primarily signify the 
world of departed souls in general, without any dis- 
tinction in ordinary cases between the good and 
the bad, the happy or the miserable. Hades sig- 
nifies the unseen or invisible world. Sheol is de- 
rived from shahal, to inquire or demand. Both 
words are used to express the state of the dead in 
its most comprehensive point of view, including the 
grave as the invisible residence of the body, and of 
the world of spirits as the invisible residence of the 
soul. 

That the Hebrews understood something beyond 
the grave by the term sheol, is evident from the 



dfoumBtance that the common name for grave > 
Iseber, Shed was the state in which the aged pa- 
triarch expected to meet his deceased son. Geo. 
xxxvii, 35 f ''I will go down into sheol unto my 
SQQ mourning." It was the state into which the 
fathers had entered and whither their posterity 
were removed at death to join their society. Gen. 
XXY, 8: ''Then Abraham gave up the ghosts &c^ 
and was gathered to his people." To be gathered 
to one's people," is spoken of as distinct from mere 
burial ; and indeed in the cases of Abraham aad 
Moses, it is obvious it could not mean the graven 
since Abraham had no people in the cave of Mach* 
pelah— Sarah only was there ; and of the grave of 
Moses, the Jews were profoundly ignorant — it was 
alone upon a far distant mountain. To his people 
he certainly was not gathered, if by the phrase be 
meant, that his body was deposited in his family 
grave. It is worthy of note too that sheol and hadet 
are aiways singular both in meaning suid form. 
But the word keber, grave, is often pliuraL Sheol 
is evidently sometimes used for the place of pun- 
ishment hereafter. Job xi, 8 : " It is high as heav- 
en, what canst thou do ? deeper than sheol (bell) 
what canst thou know"? Prov. xv, 11: ^' Sheol 
and destruction are before the Lord." Ps. ix,l7: 
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''The wieked shaQ be turned into sksol and al} tile 
nations libat forget Qod.^ Now it i» evident tkot 
sAeo? here can neither mean grave, nor merely tho 
place of departed spirits. In either appliotaion of 
the term, it would be destitute of sense, as it wovdd 
make no difference between the righteous and 
^cked, except that the wicked should be honored 
with a burial, but the righteous should not be thfus^ 
honored. This would be oflfering a premium fw 
wickedness ! It clearly indicates a place of future 
punishment Deut. xxxii, 22 : "A fire is kindled 
in mine anger, and shall bum unto the lowest skeoV* 
What supreme nonsense to say it burned to the 
lowest grave! Prov. v, 5 : " Her feet go down to 
death — her steps take hold on sheol." It would 
"Certainly indicate a severe punishment, to say that 
this harlot's steps went down to the grave— she should 
die and be buried for her wickedness ! The vir- 
tuous are punished in the same way. Solomon says 
to the young man, " remove thy way/ar fi^om fef, 
and come not nigh the door of her house" ! Now 
inasmuch as the feet of every woman go down to 
death, ^eii>!^ her steps take hold on the grave, if 
Universalism be true, every young man is forbid- 
den to marry, aaid he is ccwnmanded to keep' fer 
from ev»y woman, whose steps go down to* the 
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grare, or who is liable to die, and not come nigli ik 
door of her house ! Hear that, young man, here 
is " the doctrine of devils," spoken of by Paul, "for- 
bidding to marry" ! ! Will you follow and support, 
or countenance a man teaching such heresies ? 

Hades often signifies more than the grave or place 
of departed spirits. MatL xi, 23 : " And thou 
Capernaum, which art exalted to heaven, shalt be 
thrust down to Hades." Can it be supposed that 
this wicked, Christ-rejecting people are merely 
threatened with burial for their wickedness ? or that 
they are even sent to the "place of reformation"? 
Does not Mr. A. contend that all, good and bad, go 
there? If they were Universalists, what reason 
had they to fear such a denunciation ? Math xvi, 
18: "Upon this rock I will build my church, 
and the gates of hades shall not prevail against 
it" _ - 

What is meant by "gates of hades" ? Clearly 
the powers of darkness, those for whom hell was 
prepared. Would the church have any thing to 
fear from the "gates of the grave." "The dead 
know not any thing." If the inhabitants of the 
grave are profoundly ignorant, they could neither 
devise nor execute mischief on the churck Would 
the ohurch be in danger from the inmates of the 
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place of reformation" ? What ! from a place exclu- 
sively devoted to preparing men for heaven ? This 
certainly will be denied. Hell or Hades then means 
the pit of endless misery. Is it objected, how can 
the devil be on earth and in hell too ? We answer 
their name is Legion^ some are in hell, and others 
roam about the earth ; some of the latter in the ca- 
pacity of a roaring lion— others in the garb of an 
angel of light, even pretending to preach the gos- 
pel. To deceive our first parents, one preached to 
them imder the form of a serpent But now he 
employs more convenient instruments in the shape 
of men to accomplish his purposes — ^yet they are in 
no better business than the serpent was, willing 
tools of this arch- deceiver. Tartaros and Gehenna 
are still more specific in their meaning, and strictly, 
signify (as our English word bell now does) the 
place of Divine punishment in the future world. 
As all religions have siipposed a future state of ex- 
istence, so all have their hell or place of torment in 
which the wicked to-e to be punished. Gehenna is 
compounded of the two Hebrew words Qe Hinnom 
valley of Hinnom, a place near Jerusalem in which 
children were cruelly sacrificed by fire unto Moloch, 
the idol of the Ammonites. This place was also 
called Tophet alluding as is supposed to the noise 
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pf 4irtm8 {Taph signifying drum, n^ ^^Jtre-atc 
for Yankee firenrtaves were not yet invented,) ti 
raised to drown the cries of helple^ infants. A 
baving been the scene of much cruelty, Gehc 
became the receptacle of much poUution. So 
it coincided in character with the place of fu 
punishment The combined ideas of wickedi 
pollution, and punishmenti compose that chars 
which might well justify the Syriac language in 
riving its name of hell from this valley of the soi 
Hinnom. The torments thereof would xnare & 
bly represent to the mind the torments of a he 
endless misery, than anything within the com] 
hension of man. From this fact the name Top 
came gradually to be used for the place of end 
punishment So also is Gehenna always to be 
derstood in the New Testament^ where it occ 
twelve times. MatL z, 28 : " Fear him who a 
he hath lulled, hath power to cast into Gehem 
Mr. A. very facetiously tells us, this does not m 
^rave but the valley of Hinnom. ThaikredueUo 
abmrdum! For it is» if possible, more destitute 
sense, than if he had said it meant grwo9. ^ 
according to this, every wicked man may exp 
afteiT he. is dead to be cast into the valley of H 
i^o^Bj-^they shall \)e cam^dL Ivycok ^ ^«ste of i 
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iforldf in order to he cast i&t6 tbat once Sliky and 
burning valley! To acccanplish tliis, they must be 
raised £rom the dead, but Mr. A. does not beliere in 
the resurrection of the body. Hence the bod^ies of 
men will never be cast there. It must be the 
souls of men, then, that are to be cast into the val- 
ley of Hinnom! But they must be material souis 
in order to suffer in material fire ! Beside, <when 
shall the souls of the wicked be cast into that filthy 
place ? Is it before they go to the "place of refor- 
mation, " or after they graduate from that place ? 
It cannot be be/ore, because he declares, the soul 
as 8&(m Of it is disentangled frcon the body, goes, 
to a place of reformation. Is it after the soul has 
left the halls of this Universalist-school in the other 
world, that it is to be cast into the valley of Hin- 
nom ? But how is this ? That school professes to 
prepare its inmates for heaven/ Are they after 
this process of preparaticHi has been endured, and 
th^ expectations of entering heaven have been 
stretched to the utmost tension, stiU to be cast mto 
that filthy place in the midst of children's bones, 
"fire-stoves, et caetera? Or may we not exclaim 
with Archimedes, " £ureka» Eureka I have found, 
I have fonnd"-^he locality of this renowned school 
of Umversa]ia& ? It is m tioft v«ii^ ^^^vma^ 
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Hinnom ! Well all I have to say, it is in a very suit- 
able place, with delightful prospects ! ! ! 

Math. V, 29 : " And if thy right eye offend thee 
pluck it out, (fee, and not that thy whole bodj 
should be cast into Gehenna." If this means the 
valley of Hinnom, what advantage would it be for a 
ioian to pluck out his eye, and thus cause himself 
excruciating pain, to save his dead body from that 
filthy place, where of course, being dead, it would 
be insensible to pain ? Would a man not be a fool 
to have so much fear as to resolve uppn this expe- 
dient ? MatL xxiii, 33 : " Ye serpents, ye genera- 
tion of vipers, how can ye escape the damnation of 
Gehenna" ? Were these wicked men ever thrown 
into the valley of Hinnom alive? Where is the 
proof of it ? What need they care then for this 
threatening, even though their dead bodies should 
be cast into this filthy place. They would be in- 
sensible, both to pain and shame. 

Oh! who can seriously believe that the Lord 
Jesus Christ was ever guilty of uttering such non- 
sense ! And yet this is the supreme nonsense that 
Universalism makes of his most solenm threatenings! 
It makes him a mere cowardly braggadocio, utter- 
ing things without meaning, and which in the ma- 
jority of cases could never be fulfilled. For who 



believes even among Uniyersalists that all the wick- 
ed will ever be thrown, either body or soul, into the 
valley of Hinnom ? It makes him more hypocriti- 
cal than the Legislature that should make murder 
a capital offence, but after the crime was committed 
pay a premium to the perpetrator. This is the kind 
of perversion and " twisting and turning" we are 
called to meet in examining this non-descript of 
UniversaJism ! This learned atUhor of several 
works makes a great show of trumpets on page 43 
in reference to the rich man. Luke xvi, 22 : " The 
rich man died and was buried, and in hell he lifted 
up his eyes being in torments," &c. 

In the first place he asserts without the least 
shadow of proof that this simple narrative is s, par- 
able. This is the most convenient way to get rid of 
every plain declaration of God's word : pgirable — 
metaphor — ^figurative ! ! And he backs up his as- 
sertion with his stereotyped " eminent commenta- 
tors," not a word of which will I belieye without 
seeing them. In the second place, since it is a^ar- 
ahhy it means little or notMngy " it is to be under- 
stood in Si, figurative sense" and you may make the 
figure in any shape you please. He gravely m- 
forms us that hell here does not mean the valley of 
Hinnom, (there he might have lifted up his eyes 



900 AirffiidM f^ 

btiiAgf toriMAted ii^ flames.) So ih4ft tliis tuk im 
ifibfbrlaiiate enough as not to be thrown into ihst 
filthjr place with his purple and Jine linen. But 
where did he lift up his eyes? In Hades "which 
never means hell" says the oracle. It miKt then 
mean the grave ! I have heard of men before this, 
whahad the faculty of looking through a mill-stone, 
but never till the days of UniversaHsm has it 
been supposed that the Bible stated as a matter of 
fact, that a man after he was dead and buried could 
see from the depths of his grave up into heaven, 
and there distinguish Abraham and Lazarus ! But 
of this, more anon ! As to the location of hell, we 
know nothing, and it will be far more profitable to 
know how to avoid it, than to endeavor to find 
where it is. 

But if the word hell was expunged from the Bihle 
the thing itself is still abundantly proved from it 
We may form some idea of the nature of its pxin- 
ishment from various scriptures. It is called a place 
of torment: Lukexvi,21. The bottomless pit: Rev. 
XX, 1,3. A prison: lPetiii,19. Darkness: Jude 
xm. Outer darkness: Math, viii, 12. Furnace of 
fire: Math. xiij,42,50. The worm that never dies: 
Mark ix, 44,46,48. The second death : Rev. x^ S. 
The^rathofGod: Rott.ii>^ These pi^asages^ 
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it. That there is then a place of future 
^bich our Bibles eaU heU, is indisputably 
oio&rt eommon mind And the mere 
) by sophistry, or denying its existence, 
ng an advantage to any one, is a gross 
d TV ill sooner or later receive its merited 
Hiril who hath " the keys of hell and 

3. Endless Punishment. — On page 6 
res : *' The doctrme of endless pun- 
b taught in the Old Testament" We ac- 
is not so clearly, nor abundantly taught 
le New Testament. Nor was scarcely 
ctrine bs prominently set forth as in the 
ve need not wonder at this. Tkat was 
iispensation. The Jews lived at the 
he day, we at the noontide hour. All 
t doctrines were contained in that dis- 
mt it required " the rising of the sun of 
3" to make them palpably visible. "life 
klity are brought to ligM through the 
ley were not then first created or re- 
fie shadows under which they partially 
former dispensation, were chased away 
»f liglit of the gosgpel VeASA ^e fieed 
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not wonder, if Universalists' cannot find the doctrine 
of endless punishment taught in the New Testa- 
ment> that they cannot find it in the Old. A man 
that cannot g>ee an object^ when the sun shines in 
his strength, certainly cannot see it in the dawning 
of the day. But we shall probably come to a diflfer- 
ent conclusion from Mr. A. before we close this sec- 
tion. Yea we might safely leave the subject where 
it is, and simply refer the reader to Sections 8 to 12 
inclusive. He asserts on page 113: "I can say in 
all sincerity, in the presence of God and his angels, 
that I utterly detest and abhor with unspeakable 
loathing, endless punishment" I have no doubt of 
it But does that disprove the doctrine? You 
never saw a man that loved to be punished. No 
doubt the Antedeluvians hated " with unspeakable 
loathing" the flood of waters that swept them all 
away. The Sodomites doubtless *f utterly detested 
and abhorred" the destruction that came upon 
them. The company of Korah could with sinceri- 
ty detest" the opening earth that swallowed them 
up alive. The criminal with the rope about his 
neck " abhors with unspeakable loathing" the very 
idea of the gallows. So, doubtless, " the fearful, 
and unbelieving, and the abominable, and murdeixrs, 
And wiioremujigeTSy aad ^tc%t^t^> ^sA WOss^ist^ 
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and all liars, who shall hare their part in the lake 
"which bxtmeth with fire and brimstone," hate the 
tenet of endless punishment "with unspeakable 
loathing." But did this " loathing assuage the wa- 
ters of the deluge ? or stay the raging flames of 
Sodom? or cause the earth to yomit out Korah? 
Does it save the criminal from the gallows ? And 
wiU it save anj- from endless punishment?* A 
man woidd certainly be in a fine predicament, if 
after he was proved guilty of his crimes^ and he ac- 
knowledged them, he should rise before the court, 
and protest against the punishment of the gallows. 
And the judge woulH be a strange minister of just- 
ice, who should be swayed by this protest ! Mr. A. 
with his companions may save himself the trouble 
of entering his protest, for it will not alter the 
case in the least It would be far better for him 
to believe and obey the gospel and. thus escape 
endless punishment, than to " detest and abhor the 
doctrine with imspeakable loathing." The doctrine 
of endless punishment is one of the most important 
that could engage the' attention of man. A mis- 
take here is fatal Our grand desire should be to 
know what inspiration says on this subject, and act 
accordingly. Before entering into an examination 
of the original terms expressive of this doctrine, I 
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shall make a few remasks upon tke gea^al beai 
of the subject 

1. I reject UniversaiifiEDaL on the ground of ] 
denoe. It is a maxim, the correctness of which 
be readily admitted^ that in every question c^ c 
and haj^uness, where one side is doubtful, asid 
other safe, it is the part of wisdom to take the i 
iick. Let any man act upon thi% principle, anc 
caimot be a UniTersalist Those who beliere : 
future state of retiibutiion, and p'epare for it, I 
life of penitence and faith, wiU certainly be sa^ 
On this point there is no doubt ''It shall be ^ 
with the righteous.'' Now it'camiotbe pretent 
there is the same certainty that it will be well t 
tibe wicked ! To say the leasts there is much in 
Bible, which seems to indicate the contrary. B 
then in such a case would a prudent man a 
He would choose the safe mde. Nothing but 
clearest evidence, that Universalism can never 1 
nish, can justify any one in risking the interest 
his etemity on its correctness. Without the po 
hUxty of gaining any iMng he runs the risk of Iog 
•veiy thing, and of £aJling into eternal worn 
The man who should set his house on the banl 
a liFor, where it would be m danger of bdzig aw 
Awsj i^ a flood; ox w\&oibsy9^'\para^<^lDa&Y^ 



9bng tbe hrmk of a precipice^ when a ip]am and 
easjr roaid ran just by his side, you woidd say wa3 
beside luiaseHl Can he then be in his right mind 
who, by embracing UniyerBalism puts to hazard the 
interests of his soul, shims the path which he knows 
will infallibly conduct him to heaven, and pursui^ 
one which to say the leasts may conduct hun down 
to hell ? What motive can any man have for em- 
bradng that doctrine ? If it be true, he has noth* 
ing to fear from rejecting it But if it be/o^ he 
has ^very thing to fear from embracing it Dis- 
hdiepmg the doctrine can do no one any harm but 
believing it may do infinite injury ! 

Ask a preacher of that system, what will become 
<^ those who reject his doctrine, and what answer 
could he give ? Why, on his principle, he must 
say, the^ wUl he saved — ss e^^am/y saved as if they 
embracedit^ Then pr%idence dictates that I should 
reject Universalism. 

2. Irejeet it because it obliges me toregard Christ 
and his Apostles as incompetevU, or dishonest teach- 

*I have been credibly informed, that a few years since an 
advocate of this system preached some three months in Scipio 
against die doctrine of endless punishment, and he closed his 
coarse ofsennons by 1^ terrible threat tkat nnleiss a man 
baliwedhif doctritM, b« woiild be dimrio fOBSrsR! 



206 AimDOTSTO 

ers of religion, and the Bible itself as fitted and de- 
signed to lead men into error ! According to Uni- 
versalism, it was the great design of our Savior in 
coming into the world to secure the salvation of a// 
mankind ; and that this good news might be made 
known to the world, the Apostles, it is said, were 
coDMnissioned to publish it in their preaching, and 
inspired to record it in the pages of the New Tes- 
tament, -for the benefit of all future generations. 
Now, if this be so, how is it to be accoimtod for, 
that for eighteen hundred years the whole christim 
world {^*some very few persons excepted** says Dr. 
Hartley, an able defender of XJniversalism,) have 
been ignorant of this doctrine, have united in reject- 
ing it, and with one^oice declared it to be contrary 
to scripture, and of pernicious tendency ? 

How can this fact be reconciled with the opinion 
that the christian scriptures were written for the 
express purpose of teaching the salvation of all met J 
The sacred writers have used such language as has 
actually led a very great majority of the most seri- 
ous and diligent students of the Bible to believe, that 
many of the human race will be finally and forever 
lost Is this credible ? can any one suppose that if 
Christ and his Apostles had believed, and intended 
to teach this doctriaei ^^ley "^^^^ \mk^^ %^ w^ 
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ken on this subject as to lead ahnost the whole 
christian world to misapprehend their meaning? 
Suppose the governor of the state should issue a 
proclamatLon to set at liberty all the convicts of the 
state-prison, but should so word the instrument as to 
lead nearly all the inhabitants of the state to believe 
or conclude th^ta part were to be executed or kept 
in close confinement during life — would not such a 
blunder be enough to convict him of extreme igno- 
rance or intended dishonesty ? 

But if all are to be saved, Jesus Christ and his 
Apostles stand chargeable with a grosser mistake 
than ^his. For they have so worded their message 
as to lead nearly all to believe for eighteen hundred 
years, that all who die in their sins will be eternal- 
ly miserable ! Did any one ever doubt after hear- 
ing a Universalist sermon, as to the preacher's pro- 
fessed faith in Universalism ? However much he 
may have failed to establish his doctrine, yet this 
one idea he clearly made known, that he believed 
it Did any one ever infer from their writings, that 
a part of mankind would be eternally lost ? No ! 
How can it be accounted for then, that the sacred 
penmen, if they believed and taught Universalism, 
have left the subject in so much darkness ? How 
is it^ that they have led nearly all their readers 
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into erroi" on this sftbjeot?— an error too, we aw 
told most dislionoraible to Qod> aad uijurious to num. 
In speaking of the future state of the righteous^ their 
language is perfectly intelligible "No one in reading 
the New Testament feels the least doubt, whether 
the penitent and godly are to be happy in the fu- 
ture world. " He that believeth, shall be sayed," 
Now if it be equally certain that the wicked will be 
happy hereafter, and the inspired writers believed 
this, why did they not express their belief with 
tfgtM/ plainness? 

We certainly need as muSh evidence to convince 
us that it will be well with the wicked as we dolihat 
it will be well with the righteous. Is it answered 
that ignorance or prejudice, has led to this misap- 
prehension ? Have the few then who have believ- 
ed Universalism, been men of greater talents, of 
more learning and piety, than the many who have 
rejected it ? Are its present advocates more can- 
did and diligent students of the Bible, more consci- 
entious, prayerful and devoted Christians, ihanji/ti/ 
generations of our fathers have been ? The very 
question should make these enrorists blush! 

9f. If Christ and his Apostles preached the sal- 
vation of all toen, it seems impossible to acco'ttnt lot 
the feet that their prtadimg so nWreh ifetfiaed tfie* 
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s and awakened the enmity of wicked men. 
fact is tmqtiestionable/ Under their preach- 
sinners were " pricked in their hearts," and in 
p anxiety inquired ** what they should do to be 
id" ? For examples, look to the three thousand 
the day of Pentecost^ the Jailor and Felix. 
N- can this be accounted for, if they preached 
b sJl will be saved ? Were such eflfects ever pro- 
ed by the preaching of Universalists ? Are sin- 
s ever pricked in their hearts under their preach- 
? Or do they ever cry out to the teachers of 
{ delusive system^ ''what shall we do to be 
Bd"? 

,t was often proposed to the Apostles, and often 
to the ministers of Evangelical denominations, 
jide, why were men enraged at them, if they 
ached Universalism ? What is there so offensive 
wicked men in being told, that God loves them, 
t he regards them as his children, and is deter- 
led to make them all completely and forever 
>py ? ^3S ever any wicked man, any profane 
jarer, any Sabbath-breaker, drunkard, infidel or 
piser of sacred things, displeased at hearing this 
jtrine ?* Serious and holy m en feel an *' unspeak- 

Matthew Hale Smith, states that the eulogies on bis sermoM 
tua own people, were well seasoned with oatjw. 
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able loathing" at it — but when were the gay, -worM- 
ly, prayerless, impenitent, ever known to feel thtis? 

4. Therefore I eannol embrace Universalism be- 
cause it is generally rejected by those who give the 
best evidence of piety, and embraced chiefly y if not 
wholly and solely y by those whom the Bible denom- 
inates the wicked. 

1. Those who are accustomed to maintain family 
prayer,* to attend with seriousness upon the ordi- 
nances of reh'gion, sanctify the Sabbath and prayer- 
fully read and meditate upon the law of the Lord, 
reject it 

Let us see the influence of their system as given 
by their own writers. 1. Mr. Rogers, one of their 
most able defenders declares, "The mere ex- 
tension of our faith will not to any great degree 
improve public morals. Its bearing upon public 
morals will be scarcely perceptible (would to Grod 
its evil bearings were "scarcely perceptible,") except 
something more is done. "Is this denied?" he 
asks. " Why then do we find so many who enter- 
tain B.firm faith in our doctrines, and are not per- 
ceptibly influenced in their getter al practice hjiM 
faith ?" Again he asks, "As a Christian body are 

* The "DniversaliPt preachers as a class neither maintain 
fajBiJy prayer, nor ask a blessing at table. 
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vfo not too indifferent to experimental piety f Does 
not our horror of fanaticism cany us too far into 
iJie other extreme? Our love to God, is it not 
too closely allied to a mere abstract and philosophic 
cal admiration P'^ Appealing to his brethren, he 
adds : " Do we not want to be useful ? What are 
toe doing toward thia object ? What pubhc mea- 
sures have we taken to this end ? I do aver that it 
is high time our principles were more palpably vis- 
ible in their bearings on the moral interests of so- 
ciety!" (Magazine and Advocate.) This language, 
speaks volumes!! Mr. Rogers is not alone. 

2. Balfour (Expositor,) remarks: "Whether 
Universalism shall go on prospering as it has done, 
depends in a good degree on Universalists them- 
selves. Unless they give heed to their ways and 
follow God*s directions as given in ihe Bible, they 
need ijot expect increasing prosperity." Alluding 
to the " rich profane swearer, drunkard and semi- 
inhdel," he says : " It is seeing such in some cases 
the leaders and managers in, our societies, which 
makes Universalism a hissing and a by -word in some 
places and prevents many persons from imiling 
with us." 

3. Whittemore, remarks: "The morals of the 
Universalists would and must in the very nature of 
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things, be pvrer than the morals of those operated 
upon by different opinions, were it not (mark!) 
that he makes his religion too much a thing of 
theory t and too litUe a thing of prdctice/ Multi- 
tudes have a dead faith. I cannot account for so 
much coldness, only on the ground that a religious 
and devotional spirit has not been sufficiently cul- 
tivated among us."* 

4. Ackley says : " There are thousands who en- 
deavor to shelter themselves under the wings of 
our faith, frozen with the cold frosts of criminal 
neglect, and are dead weights to our cause."f This 
is a truly doleful picture of a church professing 
Apostolic purity of doctrine ! He tells us page 166, 
that " a Universalist now is something different from 
what he was supposed to be formerly. Formerly 
in the judgment of the world, a Universalist was a 
good humored, swearing, laughing, joking, Bible- 
neglecting, Sabbath-disregarding, accommodating 
and neighborly sort of a being, that had owned and 
lost " Ballou on Atonement," heard three Univer- 
salist sermons, and argued all the orthodox ^ut of 
all the bar-rooms in the town." The reader can 
judge whether all have improved on this descrip- 
tion. 

' Piaio Guide, uage ^8^. \ \3m'^et%tiia»x\i u\ow. 
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6. Fuller makes a very honest confession in re- 
ference to their neglect of the Bible. Speaking of 
their great backwardness in taking their religions 
papers, he says : " It cannot be for want of time to 
read them, especially where people read the Bible 
?o Utile as Uhiversalists gefaeraXly do."* 

6. Mr. Smith, formerly one of their most popular 
preachers, says, " that during a ministry of twelve 
jrears, I have never known a single instance of re- 
form, of an improvement even, under my preaching. 
Its tendencies are all and always downward to In- 
fidelity and Atheism."f Here then is proof, plain 
and direct as to what Universalism is and does. It 
is not orthodox cant either, but the letting-s out of 
their own watchmen. I repeat then, all who are 
truly devoted Christians will reject this. system 
which receives no better recommend from its own 
advocates than the above. 

2. The greater part of the community who be- 
lieve in Divine revelation, whether Christians or 
not, will reject it But if there are any Deists who 
are becoming ashamed of their colors, they will 
strike under Universalism. - And such are gladly 
and readily received, even though they avow their 

- - ■ W _ .L 1 II ■ - ■ - ■■ ■■ ■ -' _ 

• Union, page 359. 

t UDirernallsm ExAmiaed, Renounced and Exposed. 
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former principles. See the language of Mr. \ 
four, above. 

* 8. Profane swearers and Sabbath-breakers 
ready to attend upon such preaching, and are ^ 
frequently "leaders in their societies." See 
four, as above. 

4. If there are any who are unfaithful in their 
jugal relations, and who are accustomed to "d 
stolen waters as sweeter than their own," these 
usually much pleased to hear that there is no ' 
and that " adulterers" shall inherit the kingdoi 
God as well as others. 

5. Drunkards too are very ready to turn 
when these doctrines are preached, and hear ^ 
much pleasure and satisfaction that the pat] 
the drunkard leads as directly to heaven as thi 
the sober and virtuous. (See Balfour.) This, 1 
modern Universalism and Restorationism te 
The former teaches that all go to heaven as soc 
they die. The latter, that all — the Christia 
well as the drunkard — must go to a place of r( 
mation. 

6. Another portion of the audience of a 
versalist preacher, is made up of young men 
hoys of loose habits, who dehght to hear it pn 

that the threatenings oi \ke"BMa»x^ ot\^ Xa^*^ 



'* old Women and chfldren," and that fcMuicators shall 
mherit the kingdom of God. 

7. If any respectable, moral man joins the soci- 
ety, (and there are some,) it is because he is skep- 
tical on the doctrines of depravity and regenera- 
tion — strongly opposed to revivals of religion, and 
most of the benevolent operations in which Chris- 
tians are engaged, and desirous of peace from a 
troubled conscience without going to Jesus Christ 
for it It is painful to say such things respecting 
any class of men, but what I have stated are well 
attested facts. 

6. Another reason why I reject Universalism, Is 
this. The Bible everywhere divides men into two 
classes and makes a distinction between them, which 
is recognized throughout every period of their eos- 
istencCy both in this and the future world: 

1. In their present character — the righteous and 
the wicked — just and unjust — ^holy and imholy. 

2. In their relation to God — the one his children, 
the other the children of the wicked one. 

8. In the different feelings God is represented as 
bearing toward them. "Grod judgeth the right- 
eous, but is angiy with the wicked every day." 

4. They are at present in entirely different stAtA^^ 
ilie ona reconciled to God, t'he oQcifct \i& tTiKtc^^'a'* 
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5. In their death. ** The bricked is driven away 
in his wickedness, but the righteous hath hope in 
Tiis death. 

6. In the resurrection, " The one shall awake to 
everlasting life, the other to shame and everlasting 
contempt" 

7. In their position at the judgment day. The 
judge shall place the one on his right hand and the 
other on his left 

8. In their sentence, " come ye blessed, depart 
ye cursed." *' And these shall go away into aioni- 
on, punishment, but the righteous into life, aiomon." 
We hear nothing more of the wicked except that 

' the " smoke of their torment ascendeth up forever 
and ever." Now if two parallel lines running in 
oppoate directions may run on to infinity and never 
meet, then these two classes can never meet in 
heaven. 

6. Another reason why I reject Universalism is, 
the plain and varied declarations of God's word as 
to the future and endless punishment of the wick- 
ed. We shall not pretend to quote them all, for in 
themselves they would make a volume. And be- 
side, one " Thus saith the Lord" is sufficient for 
any candid mind, and is as good as a thousand 
We will commence with the Old Testament It is 
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Had of the Tricked, they are to be '' tamed into 
hell," " their names put out forever;" ''snares, fire 
and brimstone and an horrible tempest is the poi^ 
tion of their cup." " Shall perish ;" ''consume into 
smoke ;" " shall die in their iniquity ;" " shall rise 
to shame and everlasting contempt" Their "joy 
is but for a moment;" " their candle shall be put 
out;" "hopes perish;" " hope like the giving up of 
the ghost" Their "triumphing is short;" "their 
end is to be cut ojQf ;" " shall suddenly be destroyed 
and that without remedy." God will " tear them 
in pieces and there shall be none to deliver." 

In the New Testament we read of those who 
shall be " severed from the just;" " cast into outer 
darkness;" "depart into everlasting fire;" "lose 
their souls ;" " shall not see life, but the wrath of 
God abideth on them;" "be cast into a furnace of 
fire ;" " are reserved to the day of judgment to be 
punished ;" " shall be punished with everlasting de- 
struction froni the presence of the Lord." " The 
smoke of their torment ascendeth up forever and 
ever." An impassable " gulf" is placed between 
them and the blessed." They " die in their sms ;" 
" where Christ is they cannot come ;" never have 
forgiveness;" come out of their graves unto the 
resurrection of damnation." 
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Sucl is a brief view of the testimony of the Bi- * 
ble respecting the future punishment of the mc\- 
*ed. It is expressed in almost every possible variety 
of language, and in the strongest and most un- 
qualified terms. To break the force of this testi- 
mony, Universalists assert that the words ** ever- 
lasting, eternal, forever,*' &c., do not always denote 
endless duration. And I have reaDy been amused 
sometimes to hear some of them who have never 
read a Greek word in their lives, could not distin- 
guish it from the Arabic if they saw it, aye and 
probably never saw a Greek letter, attempt with all 
the pomposity of an Eastern monarch, to tell what 
the original was, how it should be read, and the 
proper uses of such and such words. But when 
they can say nothing else, they can cry out meta- 
phoricaly figurative, parable! This remark is ap- 
plicable to nine-tenths of their preachers. To hear 
them talk, you would suppose they knew more of 
the dead languages than any oriental professors in 
any of our colleges ! But they only " foam out then* 
own shame." The learned have long since agreed 
on the meaning of these words. But these giants 
in modem literature, who can see through a Greek 
book without ever looking into ^ (it would be no 
marvel if Joe Smith had borrowed their gog^es 



to decipher his hieroglyphics,) assume the prerog- 
ative of teaching such men as Paul, Sir Isaac New- 
ton, Archbishop Usher, and all who have long**^ 
shone as bright stars in the world of science. But 
suppose we allow for the sake of argument that 
these terms do not always signify unlimited dura- 
tion. What then ? Does it follow that all will be 
saved ? We might give up all these terms, and yet 
the scripture testimony remain imshaken. This 
doctrine of a future punislynent, does not de- 
pend upon a few words and phrases. It is in- 
wrought into the whole texture of scripture lan- 
guage, and is asserted in a great variety of forms, 
on purpose it would seem to prevent the truth 
from being evaded and perverted by sinful men. 

1. These terms do in their original and proper 
sense, denote duration without end. This is evi- 
dent from their derivation ad on, "always exist- 
ing." It is a safe rule ia interpreting any writing, 
to adhere closely to the original signification of ev- 
ery word, unless it is necessarily restricted by the 
subject or connection. Thus when the word aioni- 
08 is applied to any thing, it signifies a period as 
long as it is possible in the nature of the case for 
that thing to exist, e. g., when applied to hills and 
mountains, it denotes a period aa long as it is pos- 
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sible for them to exist (Whether these hilk and 
mountains refer to the literal hills and mountains 
of earth, is a matter of dispute among the learned.) 
On this principle we say they denote endless dura- 
tion when applied to God, to the continuance of his 
kingdom and the future happiness of the righteous. 
In these cases there is nothing to restrict their 
meaning, because it is possible, yea certain that they 
will exist forever. But if they must necessarily 
imply ehdless duration when applied as. above, only 
one question more arises in order to settle forever 
this controversy to every candid mind. It is this: 
Are the wicked as capable of an endless duration 
as the righteous, or will they exist as long as God 
himself shall endure ? This is the culminating point, 
for the Universalist must acknowledge that these 
terms are applied to the punishment of the wicked 
as well as to the existence of God, and the happi- 
ness of the righteous. Many of them have felt the 
force of this question. Do you ask how they get 
around it? I answer by denying the immortality 
of the soul! What, a professed Christian sect who 
claim to have the only true light, discard human 
creeds and take the Bible for their guide, they deny 
the immortality of tlie 80\il*! It va generally sup- 
/lased that none but liAdeAa wA M5am\& ^ xa 
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that extreme ! In the times of good old primitire 
Christianity, and from that time until within a few 
years, a man in order to claim the title of Chris- 
tian was required to believe in the doctrines of 
original sin,, total depravity, regeneration, justifica- 
tion by faith, the Trinity, Deity of Christ and the 
Holy Ghost, the forgiveness of sins, a vicarious 
atonement, and none were so lax as not to require 
a belief in the immortality of the souL But now 
a man may deny and hoot at aU these, and yet claim 
to be a Christian, and forsooth the only enlightened 
Christian too. Does the astonished reader demand 
proofs I will give it 1. LeFever, one of the edi- 
tors of the Gospel Anchor, declares: "We have . 
no reason to believe in the immortality of the 
mind. As far as facts weigh any thing in the ar- 
gument they aU stand opposed to such an hypoth- 
esis. We are irresistibly led to believe that mind 
depends on organization, (then there can be neither 
angel, nor devil!) and when that is impaired, the 
mental capacity is destroyed, and consequentiy in 
the article of death, we should say that the mind 
perishes with the body. Whether the scriptures 
teach the immortality of the soul, is a question per- 
haps not so easily decided. We h&v^ ^y«.rL <s«tt!- 
siderable attention to tiwa su!6\"Wi\»> ^jA^'^ ^^ ^^^"^ 
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hesitate to say that m our humble opinion, the tes- 
timony against the doctrine of the soul's immortal' 
itt/ SLjppe&rs to preponderate/*' 2. Williamson, con- 
curs in these sentiments. 3. Dr. Priestly, though 
not a professed UniversaUst, yet agreed with them 
in almost every particular. He states in his Letters 
on Revealed Eeligion that man was made " wholly 
and not in part only of the dust of the ground." 
Consequently he maintained that natural death is 
the destruction of the whole man, that body and 
soul cease to have /& conscious eidstence till the 
resurrection. 4. Hosea Ballou, the second man who 
understood the gospel, holds the same doctrine. He 
is very equivocal on this subject He says " as 
amazed as any one may be at my ignorance of a 
future state, I have no pride in pretending to know 
that of which I am totally ignorant. I am h.appy 
to believe in the doctrine of the scripture and to 
hope for immortality beyond the grave, but as to 
any knowledge concerning that state / have noneJ* 
Wh^ufc^ with the Bible in his hands know nothing of 
a future state ! Speaking of everlasting condemna- 
tion in the future state, he sajrs " we must waitim- 
til we are introduced into the other world before we 
can certainly know." 
Oh the profundity of old Hosea's wisdom! Ai- 
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iet spreading to the four winds the doctrine of no 
future pufiishment, he finally niakes the honest con- 
fession that he knows nothing ahont it ! This is the 
leader for yon! the blind leading the blind! 

5. Walter Balfour in his Inquiry* says : " Ad- 
mitting this to be true, permit me to ask, can any 
proof be adduced that their spirits were separated 
from each other after death ? I further ask, did 
their spirits exist in a state of either happiness or 
misery after death? I demand proof of this." 
Again, " Does not David intknate, his child was 
alive somewhere after death, when he says I shall 
go to him but he shall not return to me ? To this 
we answer, no. David no more says his child was 
alive, than Joseph was after death, when his father 
said ** I shall go down into sheoIunUi my son mourn- 
ing." Again on pp. 80,81, he says: "The scrip- 
tures which the Jews had in their hands, taught 
nothing about immortal souls, departed souls, sepa- 
rate spirits. Nothing is said here of the soul of 
the rich man.'*' Again on page 140 he says : " But 
we ask Mr. Stewart, where the scriptures speak about 
an immaterial, immortal soul? Nowhere. Why 
then does he do it" ? Beside he declares the doc- 
trine of the immortality of the soul unscriptural — of 

* Pages 54,55. 
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heatj^enish origin, only ideal cheer — ^that man coma 
into the world and dies, similar to the brute crear 
tion. How then can a Universalist expect to be 
happy after death ? Mr. Balfour, the scholar and 
the Divine, erudite and profound, has pronounced it 
a hopeless " ideal cheer" ! 
• 6. Abner Kneeland says : " It will be perceived 
here, that the author (himself) does not believe in 
an intermediate state of conscious existence between 
death and the resurrection, and of course death to 
him is an extinction, of being.*** 

7. Mr. Austin teaches the same doctrine. He 
believes the soitl dies with the body, and hence is 
mortal. He believes in no resurrection of the body, 
then of course Paul's language must be applied to 
the souL " This corruptible must put on incorrup- 
tion, this mortal must put on immortality J* Mr. A. 
then denies the immortality of the souL These 
few specimens will be sufficient to confirm my as- 
sertion. 

This is the manner then in which Jihey evade the 
force of the touch-stone question, whether the wick- 
ed are as capable of enduring as long as the right- 
eous. But this evasion does not satisfy the anx- 

*Iiect. on Umyenal Benevolence pa^e 4^. 
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ious inquirer. What says inspiration ? 1 Pe^iii, 
1 9,20 : " By which (spirit) also he went and preach- 
ed unto the spirits in prison," &c. . 

Peter tells us, the spirits of the men who were 
disobedient in the days of Noah, were, when he wrote, 
in prison. What prison but hell ? Jude 6, 7 : " And 
the angels which kept not their first estate — ^he 
hath reserved in everlasting chains under darkness 
unto the judgment of the great day, even as Sodom 
and Gomorrah are set forth an example, suffering 
the vengeance of eternal fire." Could they thus 
suffer, if imconscious ? "This day shalt thou be 
with me in paradise." If his soul went to paradise 
the same day he died, he was not unconscious. In- 
stead of the doctrine of the immortality of the soul 
being of heathenish origin, its denial originated there. 
For the wisest of them could only say with Ballou, 
they hoped for immortality, but as to any know- 
ledge concerning a future state, they had Twnel 
And, by the way, it would not be a difficult task to 
prove that every tenet of Universalism of both 
schools is of heathen origin! 

It being settled then, that the wicked have im- 
mortal souls, the controversy on this pojj^t might 
readily be brought to a close. If the terms erer- 
lasting, eternal, forever, <fcc., when applied to the ex- 

8 
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istUce of God, to his liingdotn, and the future ha 
ness of the righteous, necessarily imply endless d 
tion, the existence of the wicked, running par 
with that of God and the righteous, and the s 
terms being predicated of the continuance o^iheh 
ture miser j/y as of the happiness of the righteous, 1 
must necessarily imply endless duration. The 
elusion is fair, legitimate and undeniable ! If 
deny *.he endless duration of the punishment oi 
wicked, we are irresistibly forced also to deny 
endless duration of the happiness of the righte 
and the existence of God himself If, in Math. 
46, aionion punishment, means limited i^\m\&\m 
then in the same verse aionion life, means lin 
life, no one can deny the correctness of this cor 
fiion. Then in Jer. x, 10 : " Jehovah is an ever 
ing King" implies that his royalty will have an 
Then 1 Tina, i, 17 ; « Now unto the king aionior 
gloiy," (fee, means the same thing. Then * 
aionion weight of glory" Paul anticipated w 
come to an end. Then " the house aionion in 
heaven" will fall into ruins. Then aionion sa 
tion, is a salvation that will have an end. "V^ 
mind would not revolt at such a eenclusion ! j 
yet these gentlemen prefer adopting this to ackn 
ledging the endless punishment of the wicked 
4|f>>ii(r declared in ike woi^ oi Qo^ 




UNIVERSALISM. 22*7 

We are now prepared to examine the original t^pns 
translated " everlasting, eternal, forever and ever." 
Aionhom aei on, always existing, when governed by 
the preposition eis, uniformly denotes endless dura- 
tion. It is used in this construction in sixty places 
in the New Testament 

One class of texts containing this constniction has 
reference to God and liis glory, and cannot be sup- 
posed ever to have an end. Rom. i, 25 : The Cre- 
ator, who is blessed eis tons aion as, ybr ever, not 
merely for a period. Rom. ix, 5 : God over all 
blessed eis tons aionas, forever. Rom. xi, 36 : To 
whom be gloiy eis tous aionas, forever. 2 Cor. xi, 
31 : God — who is blessed eis tous aionas, /orever. 
Gal. i, 5 : To whom be glory eis tous aionas ton aio- 
non. Phil, iv, 20 : To God * * * be glory eis tous aio- 
nas ton aionon, forever and ever. 1 Tim. i, 17 : To 
God be glory eis tous aionas ton aionon. 1 Pet i, 
25 : The word of the Lord abideth eis ton aiona, for- 
ever. Rev. i, 18: And behold I (Chiist) live eis 
tous aionas ton aionon. These are a small part of 
the texts referring to God. 

Another class, refer to the future happiness of 
the righteous. John vi, 51 : If any one fat of this 
bread, he shall live eis ton aiona, forever — ^he shall 
be always happy without end. John vili, 51: If any 
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on^sliall keep my word, he shall never see death, 
ou * * * eis ton aiona, his never ending happiness is 
expressed. John viii, 52: Shall never taste of death, 
ou * * * eis ton aiona, John x, 28 : They shall never 
perish, ou * * * eis ton aiona. John xi, 26 : He that 
believeth in me, shall never die, eis ton aiona. A 
third class refers to Christ and his priesthood. Heb. 
V, 6 : Thou art a high-priest eis ton aiona, forever. 
Heb. vi, 20 : Jesus * * * made a high priest eis ton 
aiona. Heb. vii, 1 7 : Thou art a priest eis ton aiona 
Heb. xiii, 8 : Jesus Christ the same yesterday, to-day 
and forever, eis tous aionas. This shows that mon 
both in the singular and plural, is the same in sense. 
Rev. xi,l 5 : He shall reign eis tous aionas ton aionon. 
Kowin all the above texts, -with many others that might 
be quoted, aion evidently means endless duration. 

Let us now examine some of the texts in 
which aion is applied to future punishment 2 Pet. 
ii, 17 : To whom is reserved the blackness of dark- 
ness, eis aiona, forever. Jude xiii : For whom the 
blackness of darkness is reserved eis ton aiona for- 
ever. Rev. xiv, 1 1 : The smoke of their torment 
ascendeth up eis aionas aionon forever and ever. 
In fifty-fomr cases in which aion is applied to Gbd 
and his glory, Christ and his kingdom, and the future 
happmess of the righteous, it undeniably means end- 
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less duration. But if in fifty-four instances it is Used 
in the endless sense, is it not reasonable to con- 
clude that it has the same meaning in the six places 
when applied to future punishment? Let him 
who denies prove if he can, that it does not mean 
this, and that it cannot mean this there. The adjec- 
tive aionios, everlasting, is a derivative of aion. 
The question now arises ; Does aionios the adjec- 
tive correspond in meaning with aion the substan- 
tive? It is used in sixty-six places in the New 
Testament. Of these, fifty-one have reference to fu- 
future happiness where it signifies perpetual, never- 
ending, eternal. Math, xix, 26 : That I may inherit 
aionion life. Mark x, 17 : the same. Math, xix, 2 9 : 
Whoever shall forsake houses, <fec., for my sake, shfffl 
receive aionion fife — eternal fife. Mark x, 30, the 
same. Luke x, 25, same as Math. xix. 16. Luke 
xviii, 18, same. John iii, 16 : He that believeth on 
Him, shall have life aionion— eternal. John iv, 36 : 
He shall gather fruit eis zoen aionion to life eternal 
John V, 39 : By them ye think ye have aionion life. 
John vi, 68 : Thou hast the words of aionion life. 
John X, 28 : I give to them aionion life. John xvii, 
2 : Might give them aionion life. lb. xvii, 3 : This 
is life aionion. . Rom. vi, 23 : The gift of G6d is 
aionion life. 1 Tim. vi, 1 2 : Lay hold on aionion life. 
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1 John iii, 16: No murderer hath aionion lil 
The above are a part of the cases where aionios 
applied to the future happiness of the righteoi 
In two cases it has respect to God. Rom xvi, 2 
Of the aionion God. 1 Tim. vi, 16: To whom! 
honor and aionion praise. Six cases of its use are 
a miscellaneous nature, but the meaning in the 
all is clear, and seven relate to future pimishmei 
Math, xviii, 8 : Than having two hands to be c£ 
into aionion fire. Math, xxv, 41 : Depart from r 
into aionion fire. lb. xxv, 46 : Shall go away in 
aionion punishment Mark iii, 29 : Is in danger 
aionion damnation. 2 Thess. i, 9 : Who shall 
punished with aionion destruction. Heb. vi, 
•4ionion judgment Jude 7 : Suffering the ve 
geance of aionion fire. Here then are fifty-one cas 
in which aionios is applied to the future happinc 
of the righteous, two in which it is applied to God- 
making fifty-three in which it undeniably signif 
endless duration. Is it not reasonable then to sr 
pose that in the seven instances, in which it is a 
plied to future punishment, it also denotes endle 
duration? There should be very extraordina 
and powerful reasons for changing its sense. " 
is a correct rule of construing all antithetic ion 
of expresfflon, that where you can perceive the for 
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of one side of the antithesis, you do of course come 
to a knowledge of the force of the other side. If 
Hfe eternal is promised on one side, and death eternal 
is threatened on the other, is it not to be supposed 
that the word eternal which qualifies death, is a word 
of equal force and import with the word eternal 
which qualifies life ? In no other case could a doubt 
arise with regard to such a principle. 

If then the words aion and aionios are applied six- 
ty times in the I^ew Testament to designate the con- 
tinuance of the future happiness of the righteous, 
and thirteen times to designate the continuance of 
the future misery of the wicked, by what principles 
of interpreting language does it become possible for 
us to avoid the conclusion, that aion and aioni^ 
have the same sense in both cases^ It does most 
plainly follow that if the scriptures have not asserted 
the endless punishment of the wicked, neither have 
they the endless happiness of the righteous, nor the 
endless glory and existence of the God-head."* 

Holaum in the Old Testament is the same in sig- 
nification, as aion and aionios in the New, when em- 
ployed in their primary sense, denoting endless du- 
ration. Deui xxxiii. 27 : The holaum, eternal, Gk>d 
is thy refuge — evidently implying endless duration. 

*Frof. Stewart on future punishment page 56. , 
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Ps. dii, 17 : The mercy of the Lord is from holaum 
to holaum, from everlasting to everlasting. Fs. cxi 
6 : The righteous shall be in holaum remembrance. 
Is. 3d, 28 T The holaum, everlasting, God. Is. 11, 11 : 
The redeemed of the Lord shall return, and holcmm, 
everlasting, joy shall be upon their head. Jer. x, 1 1 : 
The living God is a holaum king. Dan. xii, 2: 
Some to holaum life and some to holaum, everlast- 
ing, contempt. Is. xxxiii, 14 : Who among us shall 
dwell with holaum burnings. But if holaum signi- 
fies endless duration, when applied to the existence 
and dominion of God, and to the future happiness of 
the righteous, what scholar will assert that it is 
not to be used in the unlimited sense, when applied 
to the future punishment of the wicked? Beside, 
if these three terms do not properly and primarily 
signify endless duraiion, the religious world would 
be grateful to some learned Universalist to find 
a term, either in Hebrew, Greek or English that 
would. Our all depends upon this. For if they 
do not imply endless duration, then God whom we 
worship is a finite being, and our heaven of joy will 
have an end. 

*^ I admit the awful nature of the conclusion, that 
the punishment of the wicked wiU have no end. I 
admit most fully, it is a fearful thing to fisdl into 
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the hands of the living G^od." But what if I should 
deny it? Can this have any influence on that Eter- 
nal Judge, who will pronounce my final sentence ? 
None! Can my denial of what He Las said, or my 
efforts to fritter away the meaning of his declara- 
tions avail me, when I stand a disembodied, naked, 
helpless spirit before his searching eye, and the 
tribunal of his almighty power ? Oh the dreadful 
thought ! What if I deceive myself and cry out 
" peace ! peace" ! ! while my God saith, " there is no 
peace to the wicked" ? Will this repeal his law, 
alter its meaning, or frustrate its penalty ? It is a 
fearful hazard, for men to cast themselves on such 
a desperate wreck as this" ! 

7. Again, why I reject Universalism is, that the 
certainty of future punishment is proved from the 
fact, that God has denounced and executed severe 
judfjfments on those who have denied it: On our 
first parents, for believing they should not surely 
die for disobedience. On the Antedeluvians, for 
disregarding the warning voice of Noah, as to futm-e 
punishment On the Sodomites, also for the same 
unbelief. Here were Universalists by millions ! and 
what a withering rebuke to the absurd notion that 
God is too good to punish sinners. 
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8. Again why I reject Universalism, is the eva- 
Kon to which they resort, that not sinners btU their 
sins are to be destroyed in the future world. This 
wretched perversion is too palpably absurd to de- 
serve refutation. When our courts of justice ac- 
quire the skill of punishing theft, perjury and mur- 
der in the abstract, whilst the persons guilty of 
these crimes go free, it may perhaps be explained 
how the sins of the wicked, at the last day, shall be 
sent away into eternal punishment, while sinners 
themselves shall enjoy eternal life. 

9. Another evasion is, that all the 25 th of Math, 
refers to the destruction of Jerusalem. First, they 
assert that by the goats on the left hand we are 
to understand the devils — ^then again, the sins of 
mankind. The sinner and his sins here part Last 
of all it is neither ; but the Jews, yes the poor Jews 
are the goats, who eighteen hundred years ago 
were sent into everlasting fire, and have ever since 
been suflfering with the devil and his angels/ (what, 
all saved too?) And yet these devils are mere 
personifications, nonentities,'2iioi'bang ! ! ! Well this 
is of a piece with Judas hanging himself and chok- 
^^g by excessive grief. 

" He by a cord, outvvent his Lord, 
And got to heaven first. '' 
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10. Finally, why I reject this system is because 
of their unsound and sophislical reasoning.' 

1. From the goodness of God- They assert that 
the doctrine of a future punishment is totally in- 
consistent with this attribute of Deity. We admit 
that God is a being of infinite goodness. But does 
this prove that all the subjects of his moral gov- 
ernment must be holy and happy ? Look at facts. 
Has not sin existed near six thousand years ? and 
multiplied sorrow, pain and death to an almost in- 
conceivable extent ? Is this consistent with the good- 
ness of God ? How then do they know that misery 
in a future world from the same cause is inconsist- 
ent with the same goodness ? They must acknow- 
ledge that men are not as happy here as it is possible 
for God to make thena. How then do they recon- 
cile this with God's goodness ? 

2. By appealing to the sympathies of oiir nature, 
especially parental feeUngs. " What man," they 
ask, " of common sensibility, could endure to see a 
fellow-man tormented in the fire or on the rack, for 
one year or for one month ? What parent could 
take his own child and cast him into a glowing oven 
or confine him in a gloomy dungeon for life ? But 
has not God as much goodness as man, or as much 
kindness as an earthly parent ? How then can it be 
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supposed that be will cast any of his children into 
a lake of fire, and confine them there forever ?" 

This is a favorite argument with Universalists, 
and it is of the same piece with Mr. Austin's agamst 
total depravity, by appealing to " smiling babes and 
caressing mothers." And yet it is an argument 
that has great influence with young and unthinking 
minds. But in reply it may be asked, what parent 
would drown his children in the water? But did 
not God our heavenly Parent drown the millions 
of the old world ? What parent would consume 
liis children in the fire ? But did not God thus 
destroy the cities of the plain? What parent 
would break their bones or mangle their flesh, 
or send upon them sickness and pain and death ? 
And yet God brings all these things upon them 
in his inscrutable providence. It is probable the 
UniversaUsts of Antedeluvian times and in the 
days of pious Lot, understood the same kind of 
sophistical arguments that their descendants glory 
in at the present day. The minds of some might 
have been deeply impressed with the impossibility 
of the events occurring. Can God himself furnish 
enough water to drown the whole world ? Where 
will all the j'^r^ come from? These, doubtless, were 
considered unaiiswerahle arguments. Some dfiring 



mnVBRSALISM. 237 

rebel started the cry, and it was caught by others, 
and thus it was soon spread all around and con- 
tinued until their "voice was hushed in death." 
Others argued that the heavenly Parent was too 
good to punish sinners. But the waters and the 
fire came and consumed them all. Their Univer- 
saKsm did not save them in the day of wrath. It 
is a marvel that Noah and Lot did not turn Uni- 
versalists too, when they had so many against them. 
They were probably looked upon by their neigh- 
bors somewhat as Universalists now look upon those 
who dare believe in the doctrine of future endless 
punishment^ as men of weak minds and fiir behind 
the Age in the science of theology. But the re- 
sult proved who were in the right. The parental 
ai-gument then is a mere subterfuge ! 

But what will the great majority of Universal- 
ists who beUeve in no future punishment, do with 
the suicide? In this case the crime is fioished only 
with the consummation of life. It is evident such 
an one cannot be ptmished in this life after the 
crime is committed. But they contend that all 
punishment is in this life, and that there is no es- 
cape from a full quota. How then do they dis- 
pose of this crime ? Death itself is not the pun- 
ishment, for the righteous die often as suddenly 
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and violently. Various devices have been sought 
and adopted to meet this exigency. And tliey have 
finally wisely concluded not to dogmatize on tliis 
subject But the opinion generally admitted now is, 
that it is no crime! Mr. Grosh, says: "In the cases 
where suicides are recorded, the act itself is never 
condemned, nor even named as a criminal one! It 
seems entirely omitted in the various and frequent 
lists of actions /oriJcWen to he practiced!** Now if 
this be true, I solemnly afl&rm that the Universalists 
as a body, are the most inconsistent beings on earth. 
If all their punishment is here, and there is no es- 
cape from it hj forgiveness, atonement, repentance, 
love or mercy of God, and if suicide be no crime, 
why have they not as a body adopted some " sove- 
reign balm for all their wounds," the only and sure 
remedy by which to escape the just judgments of 
God, and put a speedy end to their lives and get out 
of this hell as quick as possible ? This would be 
showing "their faith by their works," whigh they 
are hov/iid by consistency to do. 

" Flee from the wrath to come" is the injunction, 
and if they do not believe that they can flee from 
this " wrath" or punishment by evangelical means, 
such as repentance and £uth in the justifying right- 
eousness of Christ, why, they should adopt some 



UNIVXRSALIBM. 280 

vnevangelical means, the knife, the pistol or the 
rope." Do not say this is partialist cant For if 
Universalism be true, suicide is to be coveted, be- 
cause it puts a speedy end to the fires of the hell 
they suffer, and introduces them immediately into 
the joys of the highest heaven ! Beside, it would 
follow that Napoleon and Alexander, and "the wo- 
man drunk with the blood of saints," were the 
greatest benefactors of our race. They dispatched 
them to heaven by thousands in a day ! 

Now whatever may be said to the contrary, war, 
murder and suicide are the legitimate fruits, yea the 
necessary fruits of a firm belief in the doctrines of 
modern Universalism! And all the incidents that 
have occurred in the history of our race upon which 
evangelical Christians look as marks of the Divine 
displeasure, e. g. the flood, destruction of Sodom 
and Gk)morrah, of Korah, wars, famine and pesti- 
lence, were only in fact the greatest blessings God 
could have conferred on our race. They took their 
victims from tte evil to come and introduced them 
into endless happiness ! Such are the beauties of 
Universalism I ! 

Section 14. Tendencies op Univebsalism. — 
1. Theymake God the author of sin, Theydenythat 
sin is an infinite eyiL '< How can men perform an 
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infiuite act V' say they. We answer it is one thing 
to do an infinite act, and a very different thing to 
transgress the law of an infinite God 1 In human 
governments there are different laws to suit the 
vaiiety of crime, and the highest crime a man can 
be guilty of in a monarchial government is to in- 
sult the king. Why ? Because of the majesty of 
the person insulted. But Gk)d is the Eang of kmgs 
and Lord of lords — ^his law is an infinite law. Can 
man violate this law or not ? If not, then there is 
no such thing as sin in existence 1 If they can, then 
dn is an infinite evil, because it is the transgression 
of an infinite law. " Is not thy wickedness great 
and thine iniquities infinite!** But Universalists 
contend that men do not transgress ihe law of God. 
" Sin," says Ballon, " is the violation of a law which 
exists in the mind, which law is the imperfect 
knowledge men have of moral good. This law is 
transgressed whenever by the influence of tempta- 
tion a good understanding yields to a contrary 
choice !" Mind then is the lawgiver,'not God! He 
is dethroned. They contend that sin proceeds 
from physical causes inherent in the human consti* 
tution as it came from the hands of Godl This 
doctrine is taught by Ballou in his Treatise on 
Atonement pages 31-35. It is aUo affirmed by A. 
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Kneeland in his Lectures on Universal Benevo- 
lence, pages 46-49. The serpent that tempted Eve, 
they tell us was her own hist! This is defended by 
H. Ballou in his Lectures, page 74. By Balfour in 
his Second Inquiry, page 27. Rogers in his Pro 
and Con of Universalism, page 255, affirms that 
" sin proceeds wholly iand altogether from our am- 
mdl nature !^^ 

They go farther, and say that sin is in accordance 
with the wUl of Ood! " A man's own conscience," 
says Kneeland, " is the legislator of that law which 
is violated whenever h.e commits sin. This law 
may he and often is transgressed by the very acts 
through which the perfect law of God is fulfilled.*^ 
So then sin is often obedience to the perfect law of 
God ! They advance still farther, and contend that 
sin is not only agreeable to the will of Ghd, but 
that God is the atithor of it ! Monstrous blasphe- 
my!! 

Ballou on Atonement, pages 36,41, boldly affirms 
this : " If it should be granted that sin will finally 
terminate for good in the moral system, it will 
then be necessary to admit that Ood is its first 
cattse, or we cannot say that God is the author of 
all good! ! !" Because God may bring good out <rf 

evil, therefore evil is good and God is the author of 

8* 
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it I A man must be lost to all reverence for God, 
or he could not assert such barefaced falsehoods 
against God ! 

This necessarily destroys man^s free agency and 
accountahility. And this same father of Univer- 
salism boldly asserts this also. Atonement, pages 
88,39,64: "Man/* says he, "is dependent in all 
his volitions and moves hy necessity I" 

So of course if man does wrong, it is not Am 
fault but God's, who created him. And hence all 
the promises and threatenings of the Bible are use- 
less, for man is not a creature influenced by mo- 
tives ! It is egregious folly in God to punish man 
for doing what he compelled him to do. And it is 
wicked in human governments to punish any crimi- 
nal ; he could not help his act Man according to 
Universalism is merely a machine. What folly to 
whip or incarcerate or hangy or send to hell a ma- 
chine! A.nd this is the predicament in which 
Universalism places all governments, human and 
Divine, God and man. They are mere machine 
whippers ! ! 

2. Universalism denies the mercy of God, and 
sinks the grace of the gospel into an empty parade 
of high sounding words. They assert that the 
'* wicked receive a punishment proportioned to their 
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crimes — ^th^t all the hell there is, is inevitably cer- 
tain to all ; their portion in the sorrows of death 
and pains of hell must be suiffered by them to the 
fuU desert ;" that " nothing can save them from 
this." And yet these are the men who are always 
declaiming about the mercy and goodness of God, 
and who claim to be the only Christians who en- 
tertain high and worthy views of the love and com- 
passion of God. But what does their language 
mean when interpreted by themselves ? Why, that 
the gospel reveals no pardon for sinners — Christ 
redeems no sinner from the curse of the law — its 
foU penalty must be inflicted upon every transgres- 
sor — ^that God is an inexorable judge ! <fec. Is this 
the gospel they call glad tidings ? That no one is 
saved from hell do what he will; that justice must 
be twice satisfied — ^first in the person of Christ, then 
in the believing sinner himself! Are these worthy 
views of God and " the glorious gospel of the bless- 
ed God V* 

3. Universalism represents God as often treating 
the wicked far better than he does the righteous. 
" The wicked," it is said, " do not live out half their 
days," and are taken immediately to heaven, while 
the rigkteous are left to linger out in this vale of 
tears, the fijJl term of their earthly being. On this 
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principle, how much inore highly favored were the 
Antedeluvians than Noah. The flood was a bless- 
ing to them, sweeping them all to heaven, but a 
judgment upon Noah, confining him in the aii! 
Lot, too, would have fared far better had he been 
as wicked as the Sodomites. They, according to 
UniversaHsm, went to heaven on the rapid ^wings 
of the fire of God's love, but he remained to un- 
dergo many sore trials and temptations. How un- 
fortunate too it was for Moses, that he had " chosen 
to suffer affliction with the people of God, rather 
than enjoy the pleasures of sin for a season" with 
the Egyptians. For he had to tug and labor forty 
years in the wilderness. But 

"A pleasant breeze brought .tbem with ease 
By water up to heaven." 

And how much happier was St Judas Iscariot 
than the other Apostles. 

" He by a cord outwent his Lord 
And got to heaven first," 

While the others suffered all the cruel mockinga 
and trials and hardships incident to their office. 

4. It destroys the moral government of God, 
Ck)d's moral government is one of law and motive 
administered over men through the instrumentality 
of rewards and pimishments. Now take away the 
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idea of a future retribution^ and what I ask be- 
comes of the moral govermnent of God ? It is de- 
prived of all its power to influence men, because 
deprived of the motives by which it secures obedi- 
ence and deters from crime. The law ceases to be 
law and becomes mere advice with no sanction to 
enforce its claims. What remains to engage obe- 
dience or prevent transgTessions when the sanctions 
of the Divine government are gone ? Do you an- 
swer gratitude and love, the pleasure of doing right 
and the remorse of doing wrong ? Try the princi- 
ple in human governments. Let it be proclaimed 
among all classes of rogues and villains 'that there 
are no courts of justice, no prisons — ^what would be 
the effect ? Would the pleasure of doing right or 
the remorse of doing wrong, engage obedience to 
law and secure the peace and good order of socie- 
ty ? Would they prevent swindling and its kindred 
crimes, and convert all the outcasts of society into 
honest men ? Why then talk of the pleasures of 
virtue and sufferings of vice ag sufficient to secure 
obedience \mder the Divine government? It is 
talking at random, and Infidelity is the mother of 
the invention. 

5. It is deeply licentious in its tendency. Ij 
promises eternal life unconditioncdly to all, penitent 
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or impeniterU; whether they embrace the gospel or 
reject it as a fable — ^believe there is a God or turn 
Atheist — ^live virtuously or wallow in vice — leave 
the world by a natural death or by the hand of vio- 
lence ! A Restorationist may demur at some of 
these statements, but yet they are true if Univer- 
salism be true. It confounds all distinction between 
virtue and vice, sin and holiness — teaches that it is 
impossible for man to fieep himself out of heaven — 
that the ivhole impenitent world, whatever their 
charaijters, are fair candidates for the crown of glo- 
ry. This is just what the wicked delight in. Say not 
there are sgme virtuous men who believe in Univer- 
salism. That may be true, but they are so in spite 
of their tJniversalism. Did it ever yet make praying 
parents, pious children, lively Christians and holy 
churches, serious congregations and humble, faith- 
ful, devoted ministers? iVb, never! 

6. Finallv it is fatal 4iO all who embrace it It is 
onGi^of the most peraicious heresies ever invented, 
leading sinners blindfolU^doVn to perdition ! It stu- 
pifies the conscience, hardens the heart, and shields 
him against all the arrows of conviction. Hence 
the confirmed believer in -Universalism is in a most 
hopeless conditiofi. 
• Jn taking leave of the .reader, I would request 
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« 

that he carefully ponder what he has read in the 
preceding pages, and if at all inclined to enfbrace 
this dangerous error, " stop and think before you 
farther go." And if thin little book should be 
owned of God to leading one soul out of the dark- 
ness of error to embrace the truth, to Him be all 
the praise and glory. Amen. 
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